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in tli1s ISSue 
Twenty years ago this month, in a 
little hut in Seoul, Korea, five men 
launched a movement that is des
tined to transform the lives of our 
generation. In the aftermath of the 
horrible suffering of the Korean 
War, few Koreans dared to talk 
about an idea that could bring true 
brotherhood and peace to people. 
Many who knew these people 
scoffed at them and tried to de
stroy them. 

Yet twenty years later, Rev
erend Sun Myung Moon's mes
sage has been spread in forty coun
tries and has ignited a spiritual re
newal rapidly encircling the earth. 

In this issue we bring to you 
David S.C. Kim's recollections of 
the founding of this Holy Spirit 
Association for the Unification of 
World Christianity and his current 
reflections on the training program 
he directs. Also included is a report 
on the very large I >ay of Hope din
ner in Japan. 

We have made an attempt to 
compile the highlights of the 
twenty-year history and outline 
the new programs begun in the 
past several years. One of the most 
influential of the new programs in 
the Far East is the Collegiate As
sociation for the Research of Prin
ciples (CARP). We include inter
views with Mr. Dae Oh Son, the 
student who founded CARP in 
Korea, and with Mr. Kazuyoshi 
Ikeno, former director of CARP 
publications in Japan and founder 
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of CARP at Columbia University 
in New York. 

Another special feature of this 
issue is a series of articles of human 
nature and human value, begin
ning with a section from Unification 
Thought. A critique of B.F. 
Skinner's behaviorism and a 
treatise on character building 
complement the ideas of Unifica
tion Thought. 

A unique episode in man's 
struggle for freedom was the over
throw of the Marxist government 
in Chile. A leading political figure 
in Chile recounts for us the events 
that led to Allende's assumption of 
power and his subsequent over
throw. 

Dr. Kenneth Boulding's arti
cle makes a comparison between 
institutional religion and institu
tional science and points to a need 
for a moral basis for science and all 
life. 

The Celebration of Life tour, 
introduced in the last issue, has 
been rapidly growing as it crosses 
the country. The program in 
Miami, Florida, packed 2,300 
people into a 1,600-person hall. 
The next issue of Way of the World 
will be substantially devoted to the 
Celebration of Life, "a 21st-cen
tury experience" of joy and vital
ity. Nothing can take the place of 
personally visiting and experienc
ing this crusade, but we will make 
the attempt. 0 



by REVEREND SUN MYUNG MOON 

The life of faith does not depend on the 
concrete, visible reality of this physical world, 
but has to do with the invisible God. We are 
living in a world of practical reality, so we have 
to deal with practical issues on this earth. 
However, the life of faith belongs to another 
real n, and we cannot apply the same standards 
or deal with the same issues. 

In this world we all seek happiness and joy. 
We as individual beings can never find 
happines~. but we need some other element with 
which co bring it about-another person, material 
things, an intellectual goal. We can apply certain 
criteria to everything in the world. Unless we are 
finding other things or people that stimulate us 
and make us happy, we cannot make progress in 
life. In other words, we find happiness through 
something objectve which stimulates us. In our 
academic life, we are happy as we pursue 
intellectual reality. But happiness comes over a 
period of time as we strive to reach a high goal or 
ideal. The problem always is, "How can I 
establish a relationship between myself and my 
object that will bring happiness?" 
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When I talk about the life of faith we 
experience in this world, there sometimes seems 
to us to be no evidence or scientific method to 
validate our faith. We are dealing with invisible 
and often impractical things to which we cannot 
apply the same kind of cognition as in the world 
of reality. The problem therefore is, how can we 
find and relate concretely to a source of positive 
stimulus in our life of faith? How can we be 
happy in our life of faith? 

Whenever the problem of the physical life of 
human beings comes up, we meet questions 
concerning material or substantial things. How 
can we make a connection between the life of 
faith and the life of this world through our 
knowledge? When we think only of the lives of 
other people, it is difficult to discover this 
stimulus. But there is no other way to set up a ' 
standard for ourselves but by observing and 
studying all of the central figures in God's 
providence from Adam on. We have to study 
closely how these people, God's dispensational 
figures, including the past saints and sages, lived 
in their interaction with human beings, and how 



How~onwe 
be happy in our 

life of faith? 

they related to material things. Let us look at 
Noah, Abraham, Moses, John the Baptist, and 
other dispensational figures. We must be curious 
about their objectives and motives. This will be 
the issue. 

A lonely life. All of these great men started 
their life of faith centered not on themselves, but 
on God. Why do we have to respect and 
sometimes even worship them? Simply because 
they were guided by God, not by themselves. 
Also, we should know what kind of life they 
lived for God in their age. We find that they all 
had a conflict-their life of faith versus the life of 
reality. We find further that they were not of one 
will when they faced these conflicts , but that 
they solved the problem when they brought 
themselves to center on God, not on their own 
desires. And we know that because of this 
conflict between God's side and the world's side, 
these people endured persecution and suffering. 
That is why they are great people. 

Always we find that their life in this world 
was lonely because they suffered so much and 
were rejected by the world. They usually had no 
one to convey their thoughts and feelings to; 
they could go only to God. And when we look at 
their lives in the world, their material lives, we 
find that they were so limited in their material 
life that they naturally turned their hearts and 
lives toward God. When we imagine the 
consciousness they must have had, we can see 
that the scope of their thinking was narrowed 
down so that they saw everything centered on 
God. That was their life. They had to live their 
lives centering on oneness with God. 

In every area-relationships with people, 
knowledge, material things-they plunged 
themselves into a relationship with God, because 
there was no one else to rely on except God. 
There was no way to have give and take 
horizontally, to seek an object of happiness in 
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Saint Francis 
emphasized 

pure poverty, a 
nothingness in 

which he could 
find happiness, 

appreciation, 
and satisfaction. 
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their surroundings, so they concentrated on 
finding their object in God-more seriously than 
they had sought an object in this world. Because 
the foundation for their faith was so narrow, they 
had to rely on heaven to get through such a 
narrow channel to God. And thus they opened 
new realms by embracing God with hope and the 
desire for a higher ideal. 

A narrow way. Even if -only a narrow way 
was open to God, they " ere not discouraged. We 
should also be optimistic in the same situation. 
There is always a way to continue. We cannot be 
discontented. God created all things for the 
happiness and satisfaction and contentment of 
people. So even when we reach this narrow pass, 
we will not feel defeated, because from that 
narrow point a new relationship between 
ourselves and God will open up. There we will 
find true happiness and greater contentment. For 
example, St. Francis emphasized pure poverty, a 
nothingness in which he could find happiness, 
appreciation and satisfaction. From that point on, 
God could work with him and let him feel happy 
and joyful. Oneness with God could be created 
from that point. 

We have to realize that we as fallen people 
are standing in between two lines representing 
God's side and the world's side. We have to 
recognize the narrowing down of those lines; 
then we will know when the new era of 
happiness and joy will begin. You know the life 
of Noah. When he met a deadlock-120 years of 
receiving persecution while he built his ark-at 
that point he was forced into a narrow position, 
and a new life of faith began. You will have 
created a new realm of happiness and blessing 
when you are able to overcome the point of 
being narrowed down, when you prove you can 
open a new door to your relationship with God. 

For years Noah could only think of building 
the ark, and went to the mountain to work there. 
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Do you think there is a woman who can endure 
ten years with such a husband? .\n Amc.crica wife 
sues for a divorce if her husband ,1<>e'> away for 
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Moses did not 
care about 

detour. Instead, 
he thought: 
"How can I 

open a new 
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six months. Noah's work was not an ordinary 
task. Therefore this event must have been the 
greatest event after God created man. And if a 
wife starts to persecute her husband, the children 
will also do the same with her. How much pain 
Noah must have felt in his heart when his family 
could not understand him. Because of this he 
had great troubles. When he asked his family to 
get him something to eat, or something to wear, 
they treated him as if he were a beggar. Noah 
could stand the persecutions outside of his 
family-from the village or from the nation. But 
these sufferings and persecutions were coming 
from inside his own family, the most difficult for 
him to bear. In spite of that, he had to finish his 
work. He had great confidence, great faith in 
God. Noah's life was full of persecution and 
rejection-he was entirely alone. But he couldn't 
cast off God, though he had to forget all others. 
His wife and children might have felt sometimes 
that they would have liked to kill him. But the 
more he received persecution from his 
environment, the more whole his heart for God 
became. He became separated from his 
circumstances and his community. He became 
separated from the world, so he came into the 
position where he could receive God's love. If he 
had rejected those people who persecuted him, 
then Uod's will wouldn't have been fulfilled. But 
Noah sacrificed himself for those who persecuted 
him. Instead of causing them to suffer, Noah had 
a mind to forgive their sins for God. He was 
standing in the position of the unfallen brother 
asking God to forgive the fallen brother and 
sister and willingly bearing all the difficulties. 
Noah had such a heart. Because of that heart 
God could proceed in His providence of 
restoration. The position of complete self-denial 
centered on God-that was Noah's position. 

This same principle can be applied 
elsewhere-for example, in the case of Moses 
and John the Baptist. Moses went the same 



course. He spent his youth in the Pharaoh's 
palace. But when he saw his people suffering, he 
left the Pharaoh's palace. He killed an Egyptian 
who persecuted Israelites. Moses' position was to 
save Israel, in spite of the danger. But the 
people of Israel didn't receive Moses, who tried 
to save them. They persecuted him, and 
expelled him to the wilderness of Midian. There 
for 40 years Moses longed for God, loved God, 
and made a resolution to save his people. 

- Because of that intention, God chose him to free 
I 
, the Israel people fo .m Egypt. 

Let's look at John's life. At the time of his 
ministry as recorded in the Gospels, he was 30 
years old, a young man eating nuts and honey in 

. the wilderness. He came out of his home and left 
, his relatives behind, thinking of the will of God . 

In the Bible we read that John ate locusts and 
wild honey. But his life must have been painful 
in the wilderness. Do you think he lived solely 
on locusts and wild honey? It can't be. If you 
have been to Israel, you know that it isn't a land 
which would yield much honey. Therefore, he 
acted like a beggar, going from home to home. 
Many children followed him, jeering at him. But 
his mind was concentrating on the idea of the 
Messiah's coming, and he looked for God's love 
in the form of the Messiah. So his life was 
worthy of God's sympathy, and he could stand in 
the position of witnessing to the Messiah. 
Though he had been led by God to do this, he 
was in a position to complain about his situation 
if he had wanted to. We know he did not care 
about the problem of detour around material 
things, but instead he thought, "How can I open 
a new door?" That's the point where he was 
great. 

Why struggle? Perhaps some of you are 
thinking, "Why struggle to believe in God? If He 
exists, He will come down and make a 
connection with me." If God could do this, we 
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Even if you 
mol.i;eo 

determined 
effort, how long 

will you 
continue? 
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would already be one with Him. That would be 
fine. But as fallen people, we have no automatic 
relationship with God. Still, God is the Subject; 
we are created to be His good objects, though we 
are not yet in that association. Subject and object 
should have some kind of close interaction. We 
don't have it between ourselves and God. Under 
these circumstaces you cannot say, "Why believe 
in God?" We have at least a minimum standard 
of relationship we must endeavor to reach on our 
part. Let us take an analogy: In some university 
a certain professor may be knowledgeable in a 
certain subject area. But in order to have the 
opportunity to learn from him, you need to 
conform to an objective standard; you first must 
register for his course. Otherwise, the professor 
and student have no connoction. Naturally 
certain subjects and objects fit together. They 
have similar angles, a meeting point, 
complementary natures, and so on. Otherwise it 
would not be possible for the professor and the 
student to relate to each other at all. 
Nevertheless, their relationship is not automatic. 

Between the Subject and yourselves-fallen 
people, the object-if God decides something, 
because He is an absolute God, what He decides 
is eternal and unchanging. Be sets the standard. 
Can you meet His standard if you change your 
mind a hundred times a day? God is eternal. He 
never alters His course in the middle. Even if 
you make a determined effort, how long will you 
continue? A month, a year, several years, ten 
years? Your determination also will change. 
Sometimes you say to yourself, "If I like it, then 
I will go and do it. If not, then .I will not do it." 
Truth is truth whether you live or die; it is 
eternal. Truth is beyond death, beyond 
changeability. In order to be a true person you 
have to be beyond death. You must have the 
quality of steadfastness. This means there will be 
a collision at some point between your 
changeability and unchangeability. Unchanging 



elements will overcome changing elements. 
Changing elements will vanish. Life and death 
will collide. When you overcome d \..-ath you will 
have life. If you pass through this stage then you 
will have a connection with God. Then when 
will the moment of truth come for you? It will be 
the time when there appears an opportunity to 
be unchanging and changing at the same time. A 
life and death situation will appear. This is a 
time of confrontation and challenge. That is 
when the truth emerges. 

Unfortunately, when we live in this world, 
we like to remain as we are. Also, we don't want 
to die, or we don't want to be defeated in the 
reality of this world. The secret to overcome this 
situation, to find the eternal truth, is to overcome 
death and come to life, to overcome 
changeability and become unchangeable. When a 
completely faithful person appears in this world, 
since God is Himself unchanging, then He will 
come down to dwell with him among the people 
on earth and help them. He will remain eternally 
with us when He sees the chaotic world 
beginning to center itself on the Source of life, 
the Source of eternity. 

Passing a test. So because God's essence is 
this absolute standard, to be His object we have 
to copy that pattern, meet that standard. We 
have to ask ourselves if we qualify to meet His 
criteria. In order to find whether or not you are 
qualified, you must be tested through suffering 
and hardship. You may sometimes think a certain 
test is too hard for you, but when you look at it 
in a different way, this is the means through 
which God will give you the chance to prove 
your value. And when you pass the test with a 
perfect score, that means the teacher has given 
you one chance to promote yourself. Usually a 
teacher asks those questions which he thinks the 
students do not know. Why ask them what they 
already know? Usually questions any professor 
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gives are designed to bring the most qualified 
person out. To do that he picks the toughest 
questions. When you have passed the test and 
are at the top, then you and the professor 
immediately have a certain relationship. The 
professor values you especially because you have 
made it through the test. ind he can bequeath all 
his legacy of knowledge and work to you. If after 
many years, he finds only one person who can 
pass the test, then naturally that person would 
become the heir of this professor. 

God is doing the same things with us. He 
would not want us just to be businessmen or 
salesmen. He is not interested in that. He wants 
to find His loving children, to make you His true 
sons and daughters. When this relationship is 
really established it is inviolable. Nothing can 
invade that. God feels so sorrowful that this 
oneness of love was lost by the fall. He has been 
working through the restoration providence to 
find people on earth who understand this. 

So this God will lead you on earth who 
know Him to the ultimate point, where He can 
do something for you. He called Noah long ago, 
but in the middle of his course, Noah failed. 
Abraham, Moses and John the Baptist all failed 
to fulfill God's entire hope for them. So He 
wants people on earth today, including 
yourselves, to be superior to those men of the 
past. God's desire is for you to quickly pass the 
test. T herefore, He must let you have intense 
sufferinc: in a short period of time. It took 
Abraham many years just to establish faith in 
God. God must ask you quickly to pass the test 
of suffering and hardship to the same degree. He 
wants to have your time shortened. For the 
unchanging God to find the unchanging children, 
He must test you in a changing situation. God 
sometimes appears Himself as a capricious God, 
but this is from your point of view only. 
Sometimes you are led in contradictory ways to 
what you had bee11 taught before. It may look 



A test is a 
means through 
which God will 

give you the 
chance to 
prove your 

value. 

like God is changing, but He has a purpose 
behind this. In order to find unchanging children 
He must test you in a changing situation. 

So when the eternally livin • God comes to 
you, He will look like He is leading you into 
death. It is a test. So the God of life seems like a 
G • .d of death , in order. to restore His children. In 
the early ages of Christian history, we see this 
method: God appears to inspire only martyrdom. 
Through this paradoxical way, He has been 
restoring people. So we can easily imagine that 
all the 2000 years of Christianity will be tested; 
all mankind will be tested in the Last Days. 

What is God looking for in this age? He 
cannot work through the people who accept the 
world and adapt to it as it is. He looks for the 
people who never deviate from His standard in 
this deviated world . He is looking for the people 
whose faith is so strong that they believe, "Even 
if the world perishes, we will not." That is the 
kind of person God is looking for. They will 
create a new world. That is what God expects 
from His sons and daughters on earth. 

If someone says, "Even without God's help 
we are going to complete our mission," then 
what will happen? When people with that 
attitude appear, then of course God must call 
these people to His side. There are two kinds of 
people in this respect-those who do the right 
things without God's direction, and those who 
always need God to say, "Do this, do that." Bold 
people will automatically come out to awaken 
existing churches of this world to the new reality. 

Making faith and reality one. Now the life 
of faith looks intangible and unreal, but it is in 
fact the eternal and substantial one. While the 
reality of this world is vivid and can be sensed, it 
cannot be trusted; it is ephemeral and inconstant. 
The life of faith in God has the quality of 
constancy. So this means the life of faith and the 
reality of the world are opposite. There are 
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several aspects in which this is concretely true. 
For one thing, in the life of faith you have to be 
recognized first by God. Secondly, you must 
always surpass the spiritual standards of past 
saints and sages. Thirdly, even though saints in 
the historical dispensation courses may have 
failed in their mission, you must succeed in your 
course. Finally, in the past, God gave man help 
an.cl direction; in this age He expects us to do 
things by ourselves. 

Good sons and daughters will recover 
everything and return it to God without asking 
His help. Then you yourself will have liberated 
God. Restoration will be complete when these 
sons and daughters restore their heavenly 
Father's sorrow and bring Him joy. Then He will 
feel that genuine, pure love is possible again, 
like that which eAisted before the fall of man. 
He will be happy to receive His true .i. •ns and 
daughters. God will automatically welcome you 
to come to His bosom. 

When you have trouble, don't ask Him to 
help you. Instead you should say, "Father, help 
the whole world," This kind of attitude of heart 
is similar to that where there are many brothers, 
and one brother says to their parents, "Instead of 
helping me, please take care of my brothers and 
sisters." That kind of attitude is so precious to 
the parents. It is quite proper in the ordinary 
family that such a son might get up early and 
talk to his parents while the other children are 
still in bed.That's also the way God's children 
make a good relationship with Him. The parents 
will take this child into their confidence. The 
same thing applies to God and His children. This 
son naturally will become the center, the heir, 
the object to his parents. They can speak with 
him even about secret things. This is the 
standard of intimacy we are striving for with 
God. When you do face suffering you yourself 
have to overcome it. You have to look at the 
overall situation and determine how to deal with it. 



When you walk along the street, why don't 
you take God's point of view? You have to notice 
the evil things you would want to change, and 
then the good things you will multiply for your 
nation and for mankind. When you look at things 
this way, through God's eyes, you will be always 
growing. \Vil n you look at the weakness of the 
political situation, when you look at the changing 
elements from God's positi n, you should think, 
"I am going to reform this and that." If nobody 
else does it, think in your own mind, "I will do 
it." 

When you maintain this kind of disposition, 
automatically angels and saints will come to you 
and help you even if you never ask for help from 
God. Wherever you go, you do not have to 
worry. You are perfectly all right even in the 

1 most dangerous of situations. With this 
confidence you can overcome any difficulties. 
Then God will reveal to you in many ways what 
is going to take place in the world, through 
dreams or visions or inspiration. This will be very 
comforting to you in this world of change. 

We are at the frontier of the world of reality, 
so we must be prepared to suffer the most. In 
the past life in faith, a person came to believe in 
something. At this time your life in faith will 
come to have actual reality. Far beyond that 
world and far beyond the standard of past faith, 
anything is possible at this stage. Historical men 
of faith worked hard, but all the accumulated 
good did not belong co them; they gave 
everything to us. When we believe and bring 
their hope into reality by our work, their merit 
becomes ours. Now your spiritual 
accomplishments are your own. Therefore, a life 
of faith can be a life of reality. Very soon, the 
age of the four-dimensional world will appear. 
Many spiritual phenomena will take place on 
earth, and the whole world will be influenced by 
spiritual experience. The realm of faith and the 
world of reality will unite. 0 
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by KATHARINE BELL 
The early church grew out of the with the advent of Jesus the ful
life, teaching, death, and resurrec- fillment of the Old Testament 
tion of Jesus Christ. The sources prophecies is now at hand. These 
for our knowledge of the early prophecies were fulfilled through 
church are the gospels, especially the resurrection by God of Jesus of 
Mark, the letters of Paul and the Nazareth, who has left with us a 
Acts. The basic apostolic message sign of his present power and 
contained in the gospels is that glory, the Holy Spirit. 
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Jesus of Nazareth, a Jew, was 
born approximately 3 A.O. and 
died approximately in 33 A. D. Our 
knowledge of the details of his life 
is scanty, but that he is an actual 
historical figure there can be no 
doubt. Jesus, who is referred to as 
the Son of Man, the Messiah, the 
Son of God, to mention a few of his 
titles was believed by his disciples 
to have been the long-awaited 
Messiah of Je"' ish hope. The writ
ers of the gospels and the Acts pre
sent a picture of Jesus in this light 
as the One through whom the 
long-awaited Kingdom of God was 
to begin: "The time is fulfilled, 
and the Kingdom of God is at 
hand; repent and believe in the 
gospel." (Mk 1: 15) From the evi
dence available, it appears to me 
that the disciples' understanding 
of the nature of the Kingdom was 
incomplete; however, all of the 
go~pel writers agree that Jesus of 
Nazareth was the lonF-awaited 
Messiah through whom this king
dom was to begin. 

Outgrowth of Judaism. 
Through the evidence in the gos
pels and Acts, the early church 
began with Jesus of Nazareth who 
gathered around himself a small 
band of disciples with whom he 
wished to begin the establishment 
of the Kingdom of Heaven. 
Among these disciples twelve 
were chosen to become apostles 
and were to have played a major 
role in the establishment of this 
Kingdom. At this time the early 

church was not a church as such, 
but a small group of devout Jews 
centered around the person of 
Jesus of Nazareth whom they be
lieved was the one through whom 
the Kingdom of God was to begin. 
The establishment of this small 
group of Jews into a church did not 
begin until the crucifixion and res
urrection of Jesus Christ and his 
appearance to the twelve and a 
number of the other early Christ
ians. The first Christians then, 
were a small group of men within 
Judaism who followed the prac
tices of Judaism-circumcision, 
the keeping of the Law, worship in 
the synagogue and Temple-but 
differed from their fellow Jews in 
their belief in Jesus Christ as the 
long-awaited Jewish Messiah, who 
had been resurrected from the 
dead and with whom the estab
lishment of the Kingdom of God 
was now to begin. 

The first Christians, then, be
lieving Jesus to be the fulfillment 
of Judaism, felt that this new 
teaching was continuous with the 
teachings and traditions of 
Judaism. Thus the old Jewish trad
ition of the action of God, the 
Creator, who has revealed Himself 
in the history of His chosen people 
is now continued with the Advent 
of Jesus, the Son of God and long
awaited Messiah. The action of 
God is seen in His covenent with 
Abraham, symbolized by circum
cision, whose descendents multi
plied from a family, to a clan, to a 
tribe aL1d then to a nation. To the 

17 



tribe of Abraham, God revealed 
Himself further in the Law or 
Torah given to Moses on Mount 
Sinai and in the writings of the 
prophets. God's action in sending 
Jesus, then, was a continuation of 
His action in the past and the first 
Christians were circumcised Jews, 
followers of the Law and the 
Temple, and had no identity 
separate from the tradition of 
Judaism. 

Rejection by the Sanhedrin. The 
central question which arose in 
this apostolic age (33-70A.D.) was 
the question of the continuity or 
discontinuity of the early church 
with Israel. Israel at this time was 
represented by the Jewish Coun
cil, the Sanhedrin. The Sanhedrin 
was the establishment of heirarchy 
of the Jewish people and through 
the Sanhedrin the Jewish people 
were mad · aware of any doctrinal 
changes or new happenings within 
Judaism. With the rejection of 
Jesus Christ by the Sanhedrin it 
was inevitable that as the followers 
of Jesus grew they would be re
jected also. In other words, the 
seeds for the eventual separation 
of the early church from Israel 
were planted with the crucifixion 
of Jesus by the Jewish people as 
represented through the Sanhed
rin. 

Initially, however, Christian
ity was a sect within Judaism. After 
Jesus' appearance to his disciples 
at Pentecost, Peter and John as re
cmded in the Acts of the Apostles 
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(chapters 3,4) "were teaching the 
people and proclaiming in Jesus 
the resurrection from the dead." 
From the preaching of these early 
apostles the early church began. 
As a number of people began to 
respond to their teaching, the 
Sanhedrin had the apostles 
brought before it and charged 
them saying: "We strictly charge 
you not to preach in this name, yet 
here you have filled Jerusalem 
with your teaching and you intend 
to bring this man's blood upon 
us." (Acts 5:28) It is interesting to 
note at this time, Gamaliel, a 
teacher of the Law, held in honor 
by all the people, gave the follow
ing advice. "So in the present case 
I tell you, keep away from these 
men and let them alone; for if this 
plan or this undertaking is of men 
it will fail; but if it is of God, you 
will not be able to overthrow 
them." (Acts 5:38-39) There is 
further reference in Acts that the 
Sanhedrin took Gamaliel's advice. 

Appeal to Gentiles. The con
viction of the early Christians that 
Jesus was the long-awaited Jewish 
Messiah did not appeal to the Es
tablishment of the Jewish religion, 
and thus the main number of con
verts came from Jews who were 
not a part of the Establishment. 
This led to a growing division 
within Judaism of those who be-

A realistic scale reproduction of the 
capital city of Jerusalem, showing 
the Temple. 





lieved Jesus was the Messiah and 
those who denied this fact. How
ever, as the early Christians were a 
proselytizing group their message 
spread to many Gentiles who had 
converted to Judaism and even to 
Gentiles who were not officially a 
part of Judaism. 

The first Christians, then, 
were orthodox Jews who con
tinued to observe the Law and to 
attend the synagogue and Tem
ple. With the preaching of the 
message of Jesus as the Messiah in 
the Temple, however, the early 
church began to draw its member
ship from those within the Temple 
itself and also those who were 
closely associated with the Tem
ple. Many Jews in the Temple at 
this time were Jews who had been 
affected by the Dispersion. After 
the overthrow of the Jews by the 
Assyrians and the Babylonians in 
597 B.C. the Jews were scattered 
throughout the Babylonian Em
pire. The effect of this Dispersion 
created a situation which aided the 
split between Judaism and Chris
tianity. The crux of the matter was 
the rite of circumcision, as Henry 
Chadwick writes in The Early 
Church: 

"A gentile might undergo cir
cumcision and, more commonly, 
the baptism required of would-be 
proselytes, but this was rare and 
the hellenized Jews of the Disper
sion, to the regret of the stricter 
Palestinian authorities, were nor
mally content to wekome Gentile 
adherents without insisting on cir-
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cumcision as generally necessary 
to salvation. Among these Gentile 
groups the Christian missionaries 
found their first converts outside 
the number of the circumcised." 

Cause of division. This forced 
the question of whether or not 
Christians needed to be circum
cised and to follow the law of 
Moses. This issue grew and began 
to be the cause of a division within 
the early church itself, the begin
nings of which can be seen in the 
story of the martyrdom of 
Stephen. Stephen indicates that 
the importance of circumcision is 
of the heart: "You stiff-necked 
people, uncircumcised in heart 
and ears, you always resist the 
Holy Spirit." (Acts 7:51) With this 
statement Stephen brought the 
issue of circumcision out into the 
open, which resulted in the or
thodox Jews persecuting the 
church in Jerusalem and the Chris
tians fleeing Jerusalem and scatter
ing throughout the region of Judea 
and Samaria. (See Acts 7:51) 

With the scattering of the 
Hellenistic Christians from 
Jerusalem the Gentile mission 
began. The converts which the 
scattered Christians made caused a 
controversy within the church in 
Jerusalem which was investigated 
by Peter in his visit to Cornelius in 
Caesarea. From the account in 
Acts of Peter's visit to Cornelius 
the mission to the Gentiles is rec
ognized by the leading figure of 
the original twelve apostles. "You 



yourselves know how unlawful it is 
fora Jew to associate with or to visit 
any one of another nation; but God 
has shown me that I should not call 
any man common or unclean." 
(Acts 10:28) And further on, Peter 
opened his mouth and said: 
"Truly I perceive that God shows 
no partiality, but in every nation 
any one who fears him and does 
what is right is acceptable to him." 
(Acts 10) 

J.G. Davies wrote of this 
period in The Early Christian 
Church: 

"Yet an internal crisis was 
steadily building up. The Jewish 
Christians were determined to 
preserve their orthodoxy; they 
were not opposed to the admission 
of Gentiles to the church, but they 
were emphatic that they must be 
circumcised and must obey the 
Law. They had before them the 
example of Jesus himself who had 
restricted his mission to Israel. 
What they failed to appreciate, 
however, was that while Jesus con
sidered that the call to Israel must 
come first, be believed that this 
would be succeeded by the incor
poration of the Gentiles into the 
Kingdom of God. The one was 
preliminary to the other; there 
were to be two successive events, 
the first ushering in the es
chatological action of God, in 
which was to be included the 
further gathering in of the Gen
tiles. The scattered Hellenists, 
reaching as far afield as Phoenicia, 
Cyprus and Antioch, adopted this 

sequence, preaching first to the 
Jews and then to the pagans. The 
Hebrew Paul, at first violently 
anti-Christian and then converted 
on a persecuting mission to 
Damascus, was authorized by the 
growing Antiochen church to go 
with Barnabas on a preaching tour, 
and he similarly spoke first in the 
synagogues and only then to the 
Gentiles. It was upon the comple
tion of Paul's first missionary jour
ney that the crisis came to a head." 

The crisis came to a head with 
the episode of Cornelius. With the 
support of Peter and the concur
rence of James, Paul continued his 
missionary work with the Gen
tiles. The first ap ·sties in 
Jerusalem attempted to convert 
the Jews in Jerusalem; however 
they failed to be converted. In 70 
A.D. Jerusalem was sacked by 
Titus who burned the Temple and 
Jerusalem passed into t l1e hards of 
the Roman government. Davies 
also records that, "Seeking to es
tablish a new uniformity in religion 
as a necessary basis for the unity, 
the rabbis introduced into the 
synagogue service a formula which 
the Jewish Christians could not 
pronounce, to the effect that 'for 
the Nazarenes may there be no 
hope.' They followed this by send
ing letters to all Jewish congrega
tions in the Diaspora denouncing 
the practice and faith of Christian
ity." With this new formula in 
Judasim the break between the 
Church and the Synagogue be
came complete. D 
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D orman Vincent Peale wrote, 
"we do not try to prove im

mortality so that we can believe in 
it. We try to prove it because we 
cannot help believing in it." Back
ing Norman Vincent Peale's 
statement are many people who 
believe there is life after death 
whether one consults one's reason 
-or one's instincts. In an attempt to 
understand this point of view, I 
have gathered the major argu
ments that support this theory of 
life after death. 

Dr. J.B. Rhine's careful ex
periments with clairvoyance and 
telepath~ , which have been inves
tigated by methods approved by 
competent mathematicians, seem 
to indicate that there might '.->e an 
aspect of man not bounded by 
space or time. Such evidence also 
supports the insight of 
psychologists such as William 

James . "Apparently," he •r rote, 
"there is one great universal Mind, 
and since man enters into this uni
versal Mind, he is a fragment [part] 
of it."This intangible element is in 
all of us and we refer to it as our 
spirit or soul. And it is indestructi
ble because it was given to us by an 
indestructible source, God. 

In the Bible, I Corinthians 
15:44, we find St. Paul's classical 
postulate of man's two bodies. 
"There are celestial bodies and 
terrestrial bodies . .. it is sown a 
physical body and raised a spiritual 
body." Restating St. Paul's state
ment in terms of twentieth
century science, G.N.M. Tyrrell , 
a ph ysicist-engineer turned 
psychical researcher, was a leader 
in world thought in psychic mat
ters until his death in 1952. Tyrrell 
felt that the physical and spirit 
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bodies were two distinctly sepa
rate entities. He wrote: 

The material orsanism 
is the aspect of something 
belonging first and last to the 
finite level we now occupy, 
while the real human 
being-the personality-is 
by nature a stranger to that 
level. The strictly physical 
body is no more to be iden-

tified with the person when 
it is alive than when it is 
dead .... Matter is not the 
despotic sovereign for which 
we have mistaken it; the 
brain is not the physical cor
relative of consciousness, 
but merely a link connecting 
the personality with the fi
nite level. The body left be
hind at death never was part 
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of the person who used it. It 
was an aspect of something 
which essentially belongs to 
the finite level of our present 
world and which, therefore, 
remains on it-something 
that was only borrowed by 
the inhabiting personality 
and used by it as a temporary 
vehicle of expression. 

Therefore, because of our 
eternal characteristic, Tyrrell 
states that our physical, flesh body 
itself is not man. It is merely a 
house given to us to live in while 
we are here on earth. Inside of our 
physical body is our spiritual body. 
Our spiritual body is considered to 
have the same shape and look as 
our physical body. But our 
spiritual body is made from a mys
terious substance recently under 
scientific research called "spirit 
matter," not flesh. 

Increase in psychic people. In 
recent years the number of psychi
cally sensitive people has in
creased tremendously and is con
tinuing to increase. The science of 
psychic research has become 
firmly established. There is a con
sensus that we understand more 
about the man's spirit than in all of 
man's history. Lucy Milburn sup
ports the rising interest in psychic 
phenomena when she says, "the 
wave of psychism now spreading 
over the world will rise even 
higher, and spread over more 
places than any such wave 
heretofore .... " 
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"One of man's oldest asser
tions concerning his own basic na
ture, stated in prehistory and ver
ified by the psychically informed 
of our own day, is that he has two 
highly energized bodies. One is of 
tissue, bone, and blood, the other 
of pure psychic energy." The 
body of psychic energy or spirit 
body has been seen objectively by 
independent observers. There 
have been many such instances in 
human history. 

Arthur Ford documents in 
Unknown But Known the existence 
of a spirit body through the experi
ences of three Vietnam veterans 
from Fort Braggwhohadjustcome 
out of the army hospital having 
survived very serious injuries. 

There had been six 
American soldiers in a Viet
nam dugout wh ;;n an enemy 
artillery shell s,;,11ck. Three 
of the sol die -~ ;h ad been 
killed instantly ,.(tJ t·ir bodies 
so hideously s( 1.1>,1 bled that 
it required onl'' .fl • glance to 
see that the st• · ival of any 
one of them was utterly im
possible. The other three 
were so seriously wounded 
physically that only prompt 
medical attention could save 
them. They were stunned 
by the shell's concussion. In 
this condition, all three saw 
the bod . of one of their dead 
comrades pull it~lf together 
and stand erect. They dis
tinctly heard his voice say, "I 
will die, you will be saved." 



The body se ,· med to re
turn to its disintegrated con
dition. Until later, when 
they could compare ex
periences, each of the three 
had assumed that he had 
been dazed by the explosion 
and was hallucinating. 

Within minutes a 
helicopter rescue crew ar
rived and took the three sur
vivors to a field hospital, sw 
ing their lives. The 'copter 
pilot explained how he hap
pened to arrive so promptly: 
"I was cruising at about three 
thousand feet when I heard a 
loud voice at my ear: 'There 
are three wounded men in a 
dugo11t directly under you. 
Pick them up!' I am accus
tomed to obeying orders. I 
dropped H~traight down. 
When I W.!s close to the 
ground f~ ~faw the men, 
landed, ~ rll1d picked them 
up." .m1n:; 

Indepeil®nt objective ob
servations of 'tlie spirit body have 
been known to exist "in every era 
from the famous Greek mystic 
Pythagoras in the sixth century 
B.C. to Padre Pio, the greatltalian 
psychic of our own day." 

Direct experience. The 
knowledge of the existence of a 
spirit body, however, is claimed to 
come more often from direct sub
jective experience. There have 
been many people who stood at 
the threshold of death in injury, 

coma, or serious illness only to re
cover to report of a dimension, 
beyond the world of the five 
senses where they continue to 
live. 

It is during times of crisis, 
emergency, and war that many 
people have out-of-body experi
ences. In 1917 a British soldier by 
the name of C.K. Jenkins was hit 
while fighting at Ypres. "My 
body," he later related, "was 
blasted from me so quickly I was 
not aware of its falling. I went on 
without it, feeling vitally alive and 
free. Then I realized I'd have to go 
back." After his recovery he said 
his experience made him realize 
"my body is not really me, but 
only a cloak or skin I wear." 

Is it possible that these things 
happen? tvlany people feel that 
these experiences cannot be 
reasonably doubted since objec
tive verification was possible in 
many cases. As Arthur Ford pu rs 
it, "We know it happened, not 
only because of the unassailable 
veracity of those who reported it, 
but because it falls solidly1within a 
category of things that happen 
regularly." 

In addition, spiritual journeys 
have been made by people sick 
and well, ever since there were 
people. These experiences, more 
than anything else, more than 
logic, more than intuition, seem to 
convince people of the indisputa
ble evidence of life after death. 
The experiences of these people 
are one of the basic reasons for the 

25 



wide acceptance of an existence 
after death. 

The extensive accumulation 
of out-of-body experiences does 
not seem to be the only scientific 
evidence we have of the possible 
existence of the spirit. "Many 
psychical researchers are con
vinced that the aura so often ob
served and even sometimes regis
tered on instruments is an emana
tion of the second or spiritual 
body, which in normal healthy 
earth-life interpenetrates and 
coincides with the physical body." 
A very psychically gifted person, 
Edgar Cayce could make medical 
diagnoses very accurately by di
rectly observing a patient's aura. 
Clairvoyants feel they are seeing 
the aura with their ordinary 
eyesight. "I see it, that's all; it's 
there." Arthur Ford considers 
people who have this gifted ability 
to see the aura to be fairly numer
ous. A patient's physical and emo
tional health can be read from the 
display of light, color, and energy 
emanating from the patient's aura. 
A former scientist with RCA is 
making a serious effort to deter
mine the limits of the aura by in
strument. Sensitive clairvoyants of 
many centuries and cultures have 
associated particular aural colors 
with particular conditions. For ex
ample, white around the head is 
taken to indicate a very highly de
veloped spiritual nature. This is 
most probably why medieval ar
tists painted halos around the 
heads of saints. 
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A scientist investigates. Dr. 
Shafica. Karagulla's newly pub
lished (1967) findings have 
brought new insight into the field. 
Dr. Karagulla's superb medical 
and psychiatric training enable her 
to "eparate symptoms of abnormal 
psychology from genuine psychic 
phenomena. Dr. Karagulla's pri
mary aura-reader is a business 
woman referred to as "Diana." 
Diana sees the aura in unusual de
tail with "special flurries of aural 
activity around the important or
gans, nerve center, and glands." 
The validity of her ability was 
stated to have been proven when 
she diagnosed an intestinal block
age until then unknown and unde
tected by both the patient and his 
doctor. The aural diagnosis was 
found to be accurate by X-ray and 
the stoppage remedied by surgery. 
On another occasion, with her abil
ity of recognizing the activity in 
the aura structure that could in 
time bring disaster upon the per
son, she predicted the onset of a 
serious condition (Parkinson's dis
ease) a year and a half in advance. 

In 1923 Leningrad scientist, 
Alexander Gurwitsch measured 
the radiation given off by the 
human body for the first time. In 
1934, George W. Crile demon
strated that the brain tissue gives 
off radiation in the visible, infra
red, and ultra-violet ranges. Cor
nell researcher, Dr. Otto Rahn re
ported that the strongest human 
radiation emanates from the fin
gertips of the right hand, a fact 



long recognized by psychical heal
ers. "Some sensitives radiate to 
such degree that they cannot be 
employed in any enterprise involv
ing undeveloped photographic 
film; their touch or even near ap
proach 'exposes' it." People feel 
that this radiation is but another 
aspect of the spirit man. With re
finements in photographic tech
niques it is a probability that we 
will have access to even more 
specific knowledge of man's spirit 
body, its aura, and its radiation. 

Another state of conscious
ness. There is a theory that passing 
into the spirit world is like passing 
onto another level or state of con
sciousness with a more rapid and 
more sensitive set of vibrations in 
which more of the total reality can 
be comprehended. Dr. Maurice 
Burke postulated several levels of 
consciousness in which the aver
age incarnate human beings 
habitually live. 

There is the simple 
consciousness of the near
animal, aware of immediate 
sense experience and animal 
hungers and drives, and little 
else. There is self-con
sciousness, wherein the in
dividual is clearly aware of 
himself as an entiry different 
from all the surrounding uni
verse and interacting witl1 it. 
There is global conscious
ness, in which the individual 
i.s aware of events on a per
sonal global scale and senses 

a responsible personal rela
tionship with them. And fi
nally and most exalted, there 
is the rare cosmic conscious
ness, that is achieved by 
great souls, to whom a sense 
of the meaning of the total 
universe is revealed. One 
passes not from one place to 
another, but from one level 
of consciousness to another. 

If the physical and spiritual 
worlds do exist on different levels 
of consciousness, it means that the 
physical world and the spiritual 
world cohabit this universe with a 
basic difference that man's physi
cal world is basically confined to 
the planet earth while the spiritual 
world expands to the far reaches of 
the universe. Thus, there is sup
posedly only one universe. Griev
ing survivors sometimes talk about 
their deceased beloved as having 
gone away, yet psychics claim that 
there is really no other place the 
deceased could have gone. 
"There is only one universe, but 
our normal, earthbound sensory 
equipment permits us to be aware 
of only a minute segment of the 
total spectrum. Just as the vibra
tions of radio waves and cosmic 
waves continually pass through our 
bodies without our knowing, just 
as tones impinge on our ears too 
high or low for us to hear, and our 
eyes cannot see infra or ultra light 
rays," so part of the spirit world 
could possibly exist around us 
without our knowing. D 
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by EVALD LOEVESTAM 

Eva Id Loevestam is professor of theol
ogy at the University of Lund in Swe
den. He was engaged in preparing the 
material for the statement of the 
bishops meeting of November 1973 
concerning sex and marriage. The 
Swedish bishops regularly have so
called bishops meetings where they dis
cuss and make statements on different 
subjects. In November 1973 the 
bishops made a •avidely-publicized 
statement concerning pre-marital sex. 
Among other things in this statement, 
the bishops made clear that pre
marital sex cannot be accepted by the 
church; on the contrary, the bishops 
said, sex belongs solely to maniage. 

This statement was received in 
widelyvaryingways. Aiany, especially 
young people, even active members of 
the church, reacted against the bishops 
and called them "unrealistic and old
fashioned." Many others, especially 
members of the dissenting churches, 
were more positive. 

Apart from its influence on public 
opinion, the bishops' statement had a 
more direct consequence: the church's 
school bureau, which oversees school
books, got an authoritative statement 



as a guide for its future activities. The 
books used in Swedish schools for sex 
education (beginning in the first school 
year with children seven years of age) 
have been described as ''sheer pornog
raphy." 

This article written by Professor 
Lo- ~ estam and translated by Jan 
Peter Ostberg gives the theological 
motivation for the bishops' statement. 

The free view of sex and mar
riage, which in the last decades has 
become very common, is not as 
new as some think. If we go back 
to Corinth around the year 50 
A. D., we meet a truly radical proc
lamation of freedom, expressed in 
the motto "All things are lawful 
unto me." This view is also re
flected in the little Christian group 
in the city, giving Paul reason to 
express his opinions on this in one 
of his letters to the Corinthians. 

The Cori thian view, how
ever, was far from uniform. Apart 
from different "middle of the road 
views," there were others who 
held the opposite view, that prac
tically nothing in the sexual field 
was permissible. They felt that an 
ascetic life was the only correct 
one. 

There is no doubt that these 
two opposite views have the same 
origin-the philosophies and sal
vation teachings of the Greek cul
tural sphere of that time. Men 
were considered to consist basi
cally of two distinct parts: a soul or 
spirit which was basically noble 
and refined, a spark of divinity; 

and a body which was earthly and 
profane. Bound and drowned by 
carnal desires, the soul has forgot
ten that she comes from and be
longs to a different world. She 
must be awakened to this fact, and 
then complete her salvation by un
tangling herself more and more 
from the body. 

How is that possible? Usually 
it is said, if a man desires to be 
loosed from all that binds and 
drowns him, he must keep a firm 
control over his desires and im
pulses. He must live an ascetic 
life. However, some say this: a 
gold nugget is not damaged by 
lying in the dirt, nor is a man's soul 
damaged if the body lives a rotten 
life. On the contrary, for the saved 
man a life without restraints can be 
a demonstration that his inner self 
is independent of the body. The 
motto, "All things are: lawful unto 
me" is the result of this view. 

What is Paul's reaction to 
these views in Corinth and other 
places? He rejects them both com
pletely, since they have the same 
origin: the view that the body is 
something suspicious and inferior, 
and it is clear to Paul as well as to 
other writers in the Bible that the 
body cannot be regarded in this 
way. It is impossible to combine 
such a view with the Christian 
view of the creation, that God 
created the whole of man includ
ing the body. Therefore, the body 
should not be considered of no 
value. According to the gospel 
Paul preaches , the salvation of a 
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man is not realized in a way that 
separates man's soul from his 
body. On the contrary, Paul urges 
his readers to "Glorify God in your 
body" (1 Cor. 6:20). The body 
should not be overcome as some
thing evil and dangerous but be 
accepted as a great and rich gift. It 
shall with all its functions serve 
God and be used as an instrument 
to glorify Him. 

To glorify God in one's love 
life and marriage means, according 
to traditional old Christian con
cepts, to love according to God's 
intention of the creation. When 

sense is related to this total per
spective-in the New Testament. It 
is integrated into man's personal
ity and cannot be isolated from it 
and cannot be used as a mean to 
indulge in carnal pleasures. Al
ready in the early church it was 
argued that it was just as natural 
and justified to satisfy sexual de
sires as to eat and drink (1 Cor. 
6: 12-13). 

Paul went against this kind of 
argument. Sexual license is to him 
not anything neutral, without any 
influence on a man's personality. 
Even less is it a sign of spiritual 

The body should not be overcome as something evil 
and dangerous but be accepted as a great and rich gift. 
It shall with all its functions serve God and be used as an 
instrument to glorify Him. 

the New Testament deals with 
these questions, it therefore refers 
back to Genesis. In his discussion 
with the Pharisees concerning di
vorce (Matt. 19:3-12), Jesus first 
cites the words that say that God 
created man as male and female. 

This expression, male and 
female, does not indicate two iso-
1 ated individuals with minor 
characteristics making them man 
and woman, but to the polarity of 
the sexes, of male and female as 
two characteristics of the creation. 
And according to biblical view it is 
not just on the biological level, but 
relates to soul and body as a whole. 

Sexuality in a more limited 
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sovereignty and freedom, as some 
Corinthians meant. On the con
trary, it is Paul's opinion that it 
cannot be combined with an open 
and functioning unity with Christ, 
(1 Cor. 6:15, Gal. 5:19-21, Eph. 
5:5 and others). 

This is fundamental to Paul 
and he mentions it in the begin
ning of the letter: "All things are 
lawful unto me, but I will not be 
brought under the power of any." 
(1 Cor. 6: 12) 

When Paul rejects the sexual 
license of Corinth and other 
places, it is not because the human 
body and its desires should be any
thing despicable or dangerous 



which must be subdued. The 
motivation is quite the opposite. 
The body has too high a purpose to 
be used in such a way. Paul ex
presses this very well, when he 
says to the Corinthians, "Know ye 
not that your body is the temple of 
the Holy Ghost which is in you?" 
(I Cor. 3: 16) 

Jesus answered the Pharisees, 
when they asked about divorce, 
with another quotation concerning 
the creation (also from Genesis): 
"Therefore shall a man leave his 
father and mother, and shall cleave 
unto his wife: and they shall be 
one flesh." This quotation was 
brought into the discussion to draw 
a conclusion that marriage resulted 
from the creation of humans as 
male and female. So it is stated 
that the created polarity of the 
sexes is directed towards and cen
tered upon the marriage. And the 
meaning of the marriage is sig
nified with the words "one flesh." 

Most people these days prob
ably associate this expression with 
the carnal unification. In the 
Bible, however, this expression 
has a more far-reaching meaning. 
It relates to a unity between hus
band and wife embracing their 
total existence. Paul uses the ex
pression "one body." As the unit
ed members of a body constitute 
an organism, man and woman are 
told that in marriage they belong 
entirely to each other. They form a 
living unity of a kind that is not so 
apprehensible, but is nevertheless 
real. 

The outer form of marriage is 
not dealt with in the New Testa
ment. In the cultural environment 
in which Christianity grew and 
spread, one could marry according 
to many different customs. Some 
members of the early church were 
married in the Jewish way, others 
in the Roman way, etc. This, 
however, is not a problem in the 
New Testament: a man and 
woman were married if they were 
married according to the laws and 
ways of their people. 

The documents of the New 
Testament do not present any 
special view of what constitutes a 
marriage, other than what is de
manded by social law and order. 
And it was not in the Christian 
manner to object to that, unless a 
situation of conflict arose, in which 
case they had to obey the rule to 
heed God more than man. But 
here this was not the case. 

According to the New Tes
tament, marriage lasts for life. No 
man can change God's purpose of 
creation. According to God's will, 
marriage is indissoluble. An ex
pression of this is that a person who 
duly has become divorced will 
commit adultery if he or she remar
ries (Mark 10: 11-12). In this con
text, Jesus speaks about "the 
hardness of your hearts," which 
resulted in divorces in the Old 
Testament age, contrary to God's 
original purpose. The hardness of 
men's hearts must always be reck
oned with in this world. We are 
quite often in the situation where 
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with the alternatives of two evil 
things, we have to choose the less 
evil. And that can mean divorce. 

These days, many people 
look upon marriage as a sort of con
tract, a contract to be written and 
also to be annulled, lasting only so 
long as it pleases both. If marriage 
is regarded in such a way it cannot 
be called a union of husband and 
wife, transcending their personal 
desires and private will. 

Rather, it means just living 
together, for a longer or shorter 
period of time, the length of which 

they belong to each other all their 
lives. It is their gift and their mis
sion to give themselves to each 
ocher and enrich each other's life. 

This requires a will to serve. 
In the Song of Solomon love is viv
idly described: "For love is strong 
as death; jealousy is cruel as the 
grave: the coals thereof are coals of 
fire, which hath a most vehement 
flame." (8:6) Paul as a realist 
knew that burning passions do not 
constitute a firm foundation to 
build upon. When he writes in his 
letters that husband and wife 

To Poul, husband and wife ore lil<1e members of a body,. 
different, but only because of what they con contribute 
1n different ways to the richness of all actions of life. 

they themselves decide. 
This view of marriage is not 

the view of the New Testament. 
According to Jesus' words, 
"Wherefore they are no more 
twain, but one flesh" (Matt. 
19: 16), the husband and wife are 
one with each other in '.l mutual 
give and take without reserva
tions. 

In this radical form of living, 
cooperation between male and 
female can and shall be fully 
realized. To Paul, husband and 
wife are like members of a body, 
different, but only because of what 
they can contribute in different 
ways to the richness of all actions 
of life. They are secure because 
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should love each other he does not 
use the word "ems" but "agape." 

Agape is the kind of love that 
does not seek its own benefit. It is 
expressed in the crucifixion of 
Jesus, when he gave himself for 
others. Paul also mentions this as 
an example, "Hus bands, love your 
wives even as Christ also loved the 
church, and gave himself for it." 
(Eph. 5:25) However, it is more 
to Paul than just an example. At 
the same time it reveals the source 
of love according to his gospel: in 
the open unity with Christ. Here 
grow the fruits of the Spirit-love, 
joy, peace, etc. Here the perspec
tives of creation and salvation join. 
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Interview with 
Prof. Bernardino de! Bocca 

by FRANCO RAVAGLIOLI 

Professor Bernardino de/ Bocca as 
born in 1919. At first his studies were 
of artistic character, later he studied 
anthropology and psychology in 
Geneva. There he applied himself to 
parapsychology and to new move
ments. He became more and more in
terested in anthropology and he is a 
member of the American Association of 
Anthropology. He has travelled in the 
Far East to study anthropological 
phenomena, and especially collateral 
facts of life, such as spiritual 
phenomena. 

Many people think that Christi
anity is in crisis today. Do you agree 
with that, and if so, do you want to 
explain why.P 

I think that not only Christi
anity is in crisis, but all religions. 
In fact they're all based on cultural 
concepts. We haven't yet arrived 
at a real Christian or Buddhist life, 
for instance. There are people who 
have succeeded and become 
saints: people who have drifted 
apart. 

However, the mass absorbs 
only the cultural exterior. That's 
why fear, superstition, and igno
rance continue to exist. So many 

new movements have grip now, 
because after all, all say the same: 
God is in us. We have to love God, 
and that's the real Christian prin
ciple. However, only a few saints 
have succeeded in this. The ma
jority doesn't know how to love 
God, because it's difficult to love 
something we don'tsee and know. 

I think that after 1975 some
thing will change. Don't take this 
date as an absolute term, but as 
indicative. This change has to be 
at the level of conscience. Then all 
those forms we've never lived in 
the past, like Christianity, will ap
pear to the conscience. Then all 
religions will fall and forms of exal
tation, intuition, and religious 
feeling will develop. Your organi
zation serves to open this way, to 
let us know that basic rules exist 
and certain trials must take place 
in order for man to enter into the 
new level of conscience. Then 
we'll come to understand the 
thoughts of these new masters 
which cannot now be expressed by 
anybody. Now the mental struc
ture to perceive these messages 
just doesn't exist. For instance, a 
spirit should have • explain what 
his world is like, <,1 'we should have 
to explain how salt tastes to a per
son who has never tasted it. 

Christianity has created ways 
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but without a real way out of 
spirituality. Many people have 
lived the Christian thought, but 
they haven't known it or been able 
to explain their experiences to the 
others. The future way of livin 1 
will be in the heart. Everything 
before has been mental. We know 
'~ hat good is, but now we have to 
live spirituality. We know that 
mankind has to pass to a new level. 

How does this happen.? 
They say that there will be 

people who will start living in a 
different dimension, almost as if 
they had passed into a fourth di
mension. A great deal of mankind 
will on the contrary remain tied to 
the mental level and will disap
pear. It's the same thing that hap
pens when a superior, more pow
erful culture invests an inferior 
cultural sphere. The second is un
avoidably destined to disappear. 

What will happen then to institu
tional fonns like the Catholic Church.? 

There will be no motives 
anymore to exist. As the school is 
dying because it teaches knowl
edge and doesn't teach us how to 
live, so religions will understand 
that it's not important to give rules 
or dogmas, but that teaching to 
live the Christian principle is valid 
and exists still. Today this thought 
has been perceived culturally as a 
rule of life, but the important thing 
is to live it. 

What contribution can science 
give to this change in religion? 

Not much. Science is still on 
the mental level. Only when the 
various sciences unite will there be 

34 

hope . Now they ' re all closed 
within themselves. Everybody 
sees his point of view, but they 
don't agree with each other. 
Today the sciences are uniting, 
but we're only at the beginning. 
However, the important thing is 
not to increase our culture, but to 
start living our knowledge and ar 
plying it to our life. It's necessary 
that science applies itself more to 
the human soul. 

Don'tyou think thatin this Age of 
Aquarius science and religion will 
unite.? 

Sciences will understand that 
they are witnesses of the reality. 
When human sciences will be 
formed which consider the prob
lem "man" more deeply, there 
will be some hope. When the am
plification of man's conscience oc
curs, he will have a much wider 
horizon, more and more people 
will become healers and masters 
and will channel these new ener
gies which will change mankind. 
All those men will be pioneers of 
the new age. 

What do you think of the increas
ing interest in oriental doctrines.? 

It's a positive fact. At the an
thropological level it has already 
been observed that a progressive 
change of culture exists. In the last 
century many esoteric movements 
have come up; like the 
Theosophical Society, in prepara
tion to the new Age of Aquarius. 

All have prepared mankind 
for the concept of the unity of life. 
Also, all those new piritual lead
ers are guided from heaven for 



specific and relative tasks, in sight 
of a general change of mankind. 

How do you see God.P 
God is a fountain, an energy 

that expands more and more. We 
have this energy in ourselves, 
every little particle contains this 
energy and it's because of this that 
everything is harmonious and has 
its precise purpose. God is in ev
erything. Then man has created 
God outside himself, giving him a 
thousand different forms, accord
ing to the environment, culture 
and maturity. Mine is not a pan
theist concept. I only say that the 
concept of God changes along with 
the development of man. The 
concept of God of a thousand years 
ago can not be today's concept. 
The finite being cannot perceive 
the infinite. So we have to try and 
love this Something that has given 
us life and that lets us see these 
beautiful things around us. The 
life of lovers of God would solve all 
problems. They should see the 
others as the images of God. Christ 
has lived this reality. We have the 
concept, but we don't know how 
to live it. 

What do you think of the return
ing of Christ.P 

Many religions, not only 
Christianity, are waiting for the re
turning of the Messiah. I think 
about the end of the world as the 
end of an era, the Age of Fishes. 
Every 2255 years the sky changes 
and we go to the galaxy with the 
whole universe. After 1975 we'll 
enter into a new sky and that will 
be the enJ of a world. That's why 

so many phenomena take place. 
Will one or more persons appear 

physically in the mission of Christ.P 
Maybe. Many people are ini

tiators, who will prepare man for 
this change of conscience. These 
are the signs of the last days. 
There are diverse prophets who 
give adequate messages to all 
levels where man is today. 

At present the world is full of 
power and excitement, but some
times those who are less recog
nized are the most powerful. 

The change which you were talk
ing about will come within a long or 
short time.P 

Within a short time. It has to 
happen towards 1975. We notice it 
in the signs of time. The social, 
political, and cultural concepts are 
in crisis. Everything is in crisis. In 
fact man has to pass from the 
"mind" to the "heart." There are 
cultural elements whi°ch adapt to 
the transformation, but for this to 
come, man has to change his level 
of conscience. 

If everybody would improve 
himself, there wouldn't be any 
problems. It's a basic, simple con
cept, but it's difficult to make it 
enter into the individual's mind. 

Man will change when he 
starts loving. This will happen 
through the force we have in our
selves and which all these new 
movements in the world are de
veloping. When man starts to 
realize that he has a soul inside, 
mankind will change accordingly. 
This is the time of transformation. 

D 
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by CARL REDMOND 

An Amphitheatre 
fi. th Perhaps the most interesting inci-or e dent in the spiritual history of Aus

tralia was the building of a stone 
temple to accommodate audiences 

Messl•ah for the second coming of Christ. 
The whole idea was begun by the 
"Order of the Eastern Star," a 
world-wide religious organizaton 
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presided over by Dr. Annie Besant 
and Bishop C. W. Leadbeater. 

Jack Eldridge, President of Mosman 
Historial Society, describes the am
phitheatre. 



Apparently thinking Krishnamurti 
was the Messiah, these theoso
phists set to work on a giant am
phitheatre which would hold his 
audiences. The building was of 
Roman architectural design, open 
to the sky. With its tiers of circling 
concrete seats for an auditorium 
rising high above the stage, mak
ing it like an arena·, it soon gained 
the title from the general public of 
"The Amphitheatre." 

Despite the absence of any 
protection from weather condi
tions, its acoustic properties were 
perfect at all times. Apparently, as 
the story goes, the Messiah was to 
enter the harbor at Sydney Heads 
and walk directly on the water to
wards the amphitheatre waiting for 
him. Adherents paid anything 
from £5 to £100 for the permanent 
right to a seat. Of course, Krish
namurti finally resigned from the 
order, leaving them truly "high 
and dry." The Order of the East
ern Star, for want of fulfillment, 
gradually disbanded in Australia 
after its establishment in 1924-5. 
Vaudeville took over. Humphrey 
Bishop used the temple for a while 
in his local entertainment, but 
after a run of bad weather it was 
closed. The temple was de
molished and in its place a large 
block of flats was erected. 

Apparently neither Bishop 
Leadbeater nor the money for the 
proposed seats were ever heard of 
again. The bishop "disappeared" 
to America. There are still remin
ders, how~·ver, of the Order from 

the present radio station "2 GB" in 
New South Wales. The Order had 
set up its own radio station (the 
second in Australia) in the grounds 
of a large mansion at Clifton Gar
dens called "The Manor." Here 
the bishop and hi.s staff resided. 
The call number "2 GB" was in 
memory of one of its patron saints, 
Giordano Bruno (shortened to "2 
GB"). The station, like the tem
ple, was later sold to commercial 
interests. However, the station 
number has not been altered. Still 
in the Mosmon District Local His
torical Collection is the original 
marble foundation stone in
scribed: 

This stone was laid by 
The very illustrious brother 
C.W. LEADBEATER 33 

on 11th May 1925 
to Dedicate 

This Co-Masonic Temple 
To the Service of the 

GREAT WHITE LODGE 

And so, what was the hope for 
the beginning of a golden era 
crumbled into dust. Australia still 
waits, her gates open, for the "re
vealing of the sons of God." (St. 
Paul in Rom. 8: 19) 

As I passed by the scene on a 
recent cruise I thought it signifi
cant that the stewardess should 
point out this most historical 
landmark. We are amazed that this 
glorious moment should now be 
fulfilled, in a manner so unex
pected. 0 
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religions of 

KOREA 
All over the world, man's first at
tempts to understand and come to 
terms with his environment have 
been expressed in similar, primi
tive nature-religions, originating 
in tribal or pre-tribal beliefs that 
gradually become codified and 
systematized as the society prog
resses from the nomadic-hunter 
stage to the village-agricultural 
stage. 

This type of religion, called in 
general animism, is based on the 
concept of powerful spirits resid
ing in natural forces and inanimate 
objects. Thus when the hunter de
sires a good kill, he performs a rite 
invoking the approval of the totem 
spirit of the animal he is going to 

hunt. And when farmers wish for a 
good harvest, they hold cere
monies which are intended to 
propitiate the local, limited gods of 
field and forest. 

For personal as opposed to so
cial needs, individuals in such 
primitive societies require an in
termediary with the spirit world 
who can avert or cure sickness and 
bad luck, promise victory in battle, 
and assure a propitious passage 
from this world into the next when 
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the time comes. Such a priestlike 
individual is called a witchdoctor 
in some places, but the usual gen
eral term is shaman, and the sys
tem of beliefs is referred to as 
shamanism. In Korea, the shaman 
is called a mudang, and today is 
usually a woman, though in the 
past there were both male and 
female shamans. 

In the Orient, however, the 
introduction of advanced religions 
did not result in the abandonment 
of animistic beliefs and practices. 
When Buddhism and Con
fucianism entered Korea from con
tinental Asia, neither considered 
itself in conflict with the other, nor 
in opposition to rites relating to 
local nature-spirits. Christianity, 
the only imported religion to pro
claim its exclusive possession of 
the truth, has not been able during 
its relatively short history in Korea 
to make much headway against the 
long-ingrained habit of religious 
syncretism, at least among the 
simpler'rural people. 

Early myths. Korea's oldest 
religion is called Taejong-gyo, 
embodying a myth of national 



foundation co1~1parable to such 
legends in other nations. There 
are very few adherents today of 
this belief, but it has obviously in
fluenced later religious develop
ments. 

Taejong-gyo is about 4,000 
years old, and embodies the con
cept of a triune god: creator, 
teacf1er, and temporal king, whose 
name is Hanul. This god took 
human form in the person of Tan
gun, the father, teacher, and king 
of the Korean people, who de
scended from heaven onto the 
highest peak in Korea, presumably 
Mt. Paektu, now in North Korea. 
This event is supposed to have 
happened in 2333 B. C. , and until 
recent times Korean calendars and 
dates were reckoned from this 
year. 

Tan-gun became the great 
teacher and law giver of the tribes 
he found living in the Korean 
peninsula, reigning over them for 
93 years until he reascended to 
heaven. 

In order to propagate worship 
of Hanul, Tan-gu n established 
rituals for offering prayers of praise 
and propitiation to heaven. These 
rituals became strongly estab
lished among nobles and com
moners alike by the time of the 
Three Kingdoms period, but with 
the introduction of foreign relig
ions, purity in the practice of 
Taejong-gyo gradually declined. 
By the fifteenth century, this cult 
as such had practically disap
peared. However, the resurgence 

of Korean nationalism and spirit of 
independence in the late 19th and 
20th centuries has led to the ap
pearance of several sects claiming 
to represent a revival of this an
cient cult. 

Buddhism. Buddhism in its 
original form was a highly esoteric 
philosophical formula for personal 
salvation through renunciation of 
worldly desires, thus avoiding re
birth in the endless cycle of rein
carnations which was a feature of 
India's Hindu religion, and bring
ing about the absorption of the 
soul of the enlightened into Nir
vana. 

Buddha taught that certain 
enlightened, compassionate souls, 
called Bodhisatcvas, would volun
tarily delay their union with Nir
vana in order to remain on earth 
teaching truth and enlightening 
others, until presumably every 
human soul had achieved Bud
dhahood, rebirth would cease 
completely, all souls become ab
sorbed into Nirvana, and the world 
come to an end, all of which would 
take incalculable eons to occur. 

Buddhism thus was originally 
a religion without a god, consisting 
of a set of premises on how to avoid 
earthly suffering by following the 
proper procedures of what might 
be calle spiritual mechanics or 
discipline. 

With the spread of Buddhism 
from its point of origin in India, 
however,all sorts of local supersti
tions and theological systems were 
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Celebr'.liion of Buddha's bmhdfly. 

absorbed into it, producing at last 
an elaborate array of deities, 
saviors, saints, heavens, and hells 
that the founder of the religion, 
Prince Gautama, had never men
tioned. It is this type of Buddhism, 
called Mahayana or the Greater 
Vehicle, that appeared in Korea 
around 372 A.O., brought in by 
missionary monks from India and 
China. In Korea as elsewhere, it 
absorbed regional peculiarities and 
predelictions as it became firmly 
established. 

No doubt Buddhism had to 
devise a system of rewards , 
punishments, and rules that ap
pealed to the simple and unedu
cated more than the esoteric, asce
tic doctrines of the founder could 
be expected to do. In a sense, 
Pauline Christianity with its neo
Platonic influences did the same 
thing for Christianity. But the 
Graeco-Roman world in which 
Christianity spread was a more cul
turally homogeneous area in many 
respects than the vast Asian sphere 
penetrated by Buddhism, so that 
despite the fragmentation of 
Christianity, the diversity of be
liefs in that religion does not ap~ 
proach the bewildering array of 
ideas and creeds that crop up 
under the title of Buddhism. 

For example, almost every 
Korean Buddhist temple complex 
has a side chapel near the main 
worship hall containing a shrine to 
the mountain spirit, or tutelary 



deity of the spot, usually depicted 
as an old man with a pet tiger. This 
symbol is derived both from 
Chinese Taoist tradition and its 
union with local animistic beliefs. 
This shrine receives due venera
tion along with the ceremonies in 
honor of Buddha that are per
formed at the temple, lest the local 
mountain spirits on whose land the 
temple stands should become 
angry. 

History of Korean Buddh
ism. At the time Buddhism en
tered Korea in the fourth century, 
the peninsula was drawing toward 
the middle of the Three Kingdoms 
period, and was about to be uni
fied as a single nation under the 
southernmost kingdom, Silla. For 
geographical reasons primarily, 
Silla was the last of the three to be 
penetrated by the foreign religion. 
Koguryo, the northern kingdom, 
was visited by a Chinese monk 
named Sundo in the year 372, and 
a dozen years later, neighboring 
Paekche played host to an Indian 
missionary, Marananta, who had 
come by way of China. 

Silla did not begin to receive 
Buddhism influence until about 
half a century later, and it was only 
in 528 that it became legal to 
preach Buddhism openly then, 
after the miraculous martyrdom of 
the saintly lchadon. 

Meanwhile, the new religion 
must have spread like wildfire in 
the two northern kingdoms, ap
parently under royal patronage. 

Many temples and monasteries 
were constructed, and hordes of 
believers converted. So rapidly 
and deeply rooted did Buddhism 
become in Paekche and Koguryo, 
in fact, that by the sixth century 
priests, scriptures, and religious 
artisans and artifacts were being 
sent to Japan, forming the basis of 
the early Buddhist culture there. 
l\foch of the prestige attached to 
the new cult in Korea, and its 
eventual adoption as state religion 
in all of the Three Kingdoms may 
be traced to the Koreans' high re
spect for Chinese learning. 

By the time Silla unified the 
peninsula under one government 
in 668 Buddhism had b ·en estab
lished there too as the st"tte relig
ion, though governmental systems 
were already being run along Con
fucian lines, with no conflict be
tween the two. 

Royal patronage during this 
brief Golden Age of Unified Silla 
produced a magnificent flowering 
of Buddhist arts and temple ;J r

chitecture; and the rapid fragmen
tation of the kingdom after less 
than 200 years did not harm the 
position of the Buddhist church 
either, since the succeeding Koryo 
dynasty which took power in 936 
was even ·nore enthusiastic in its 
support of the imported doctrine. 

Out of many famous monks 
and theologians of the Silla era, 
possibly the most influential was 
Wonhyo, though he was the only 
clerical leader of that day who did 
not study in China. \\ onhyo tried 
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to unify the various sectarian rival
ries among Buddhists, and sought 
to make the religion popular and 
applicable to the daily lives of the 
people. 

During the Koryo dynasty, 
priests became politicians and 
courtiers, some of them corrupt or 
worldly in their interests. When in 
the 13th century the Mongols in
vaded Korea, conquering and 
ravaging the entire nation except 
for the Han River estuary island of 
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Kanghwa where the king and the 
court took refuge, the reaction of 
the Buddhist-oriented court was to 
implore divine assistance by un
dertaking the immense project of 
carving the entire bulk of Buddhist 
scriptures onto wooden blocks for 
printing. This is the so-called 
Tripitaka Koreana, still extant 
today and on display at the Haein
sa Temple. It consists of 81,258 
panels, and took 16 years to com
plete, being considered one of the 
most oustanding such compila
tions in the history of the world. 

Nevertheless, this act of piety 
did not result in defeat of the 
Mongof'., who made Korea a vassal 
state. 

Naturally, the power Bud
dhists held resulted in their shar
ing some of the blame for the na
tional disaster, and from this era 
may be dated a definite and rapid 
decline in Korean Buddhism. To 
make matters worse, King Kong
min in the mid-14th century ap
pointed a totally corrupt priest, 
Sindon, to high official post, 
touching off protests among the 
Confucian literati of the court. 
The corruption of the temples and 
abuses of the priests are reflected 
in the earthy satire of village mask 
dance dramas, as well as in lofty 
essays such as "Anti-Buddhism" 
by Coufucianist Chong To-jon, 
which aeclared: "the Indian reli
gion is one which destroys moral
ity and harms the country. 

Though the Mongols had by 
this time given up actual occupa-



tion of Korea, their influence on 
the government was still great. 
Since Buddhist power in the court 
continued unabated, the Bud
dhists were rightly or wrongly 
identified with the pro-Mongol 
faction. Thus when Gen. Yi 
Song-gye staged a revolt and had 
himself proclaimed king in 1392 
his policy was both anti-Mongol 
and anti-Buddhist. Though the 
new king, his family, and most of 
his successors were devout believ
ers in Buddhism, all influence of 
the religion was removed from the 
government. Vast wealth and land 
holdings of temples were seized. 

At certain times in the 
500-year history of the dynasty, 
there were attempts at a revival of 
Buddhism, such as during the 
period of the invasion by the 
Japanese warlord Hideyoshi in the 
late 16th century, when armies of 
monks under energetic leaders ral
lied to help protect the nation. But 
the invasion itself took a terrible 
toll in destruction of temples and 
plundering of sacred objects, 
while sporadic persecutions by 
kings of the dynasty resulted in 
most temples being built or moved 
to remote and relatively inaccessi
ble mountainous locations, where 
some of them were even fortified 
and manned with standing armies. 

Confucianism was the state 
cult or national religion during this 
entire era, and in an effort to prune 
and control Buddhism, several of 
the kings forcibly reformed and 
consolidated the various sects. 

When the Japanese took over as 
colonial rulers in 1910, there was 
some attempt to infiltrate or amal
gamate Japanese Buddhist sects 
with those of Korea. These at
tempts by and large failed, and 
may even have paradoxically re
sulted in a revival of interest in 
native Buddhism on the part of 
Koreans. 

Japanese monks could be 
married men, while the entire 
Korean Buddhist tradition had 
been one of clerical celibacy. 
Under Japanese influence some 
Korean monks adopted the custom 
of marrying, and after the Libera
tion in 1945 there were bitter legal 
battles for many years over the 
legitimacy of ownership of certain 
temple properties by the married 
and celibate sects. The celibates 
eventually won. 

In the post-Korean War years, 
Buddhism seemed to be ex
periencing a considerable revival 
among the young. 

In the words of one recent 
writer, there was an attempt to 
turn "mountain Buddhism" into 
"community Buddhism"; "cleri
cal Buddhism" into "popular 
Buddhism"; and "temple
centered Buddhism" into "so
cially relevant Buddhism." 

Confucianism. Confucius, 
the Chinese sage who is assumed 
to have lived during the 6th cen
tury B.C., set up an ideal 
ethical-moral system intended to 
govern all the relationships within 
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the family and the state in har
monious unity. It was basically a 
system of subordinations: of the 
son to the father, of the younger to 
the elder brother; of the wife to the 
husband; and of the subject to the 
throne. It inculcated filial piety, 
reverence for ancestors, and loy
alty of friend to friend. Strong em
phasis was laid upon decorum, 
rites and ceremony. Scholarship 
and aesthetic cultivation were re
garded as the prerequisites for 
those in governing or official posi
tions. 

Confucius bequeathed to 
posterity s~veral books regarded as 
the basic classics, some of which 
he reputedly wrote himself, and 
others of which he edited in defini
tive form from earlier versions. To 
these were added many volumes 
of commentary, some of them 
purporting to be dialogues be
tween the Master and his disci
ples, though in certain cases these 
can be dated from internal evi
dence many centuries after the 
sage's death. 

Although Confucius himself 
was never successful in obtaining a 
government post to test his 
theories, living most of his life as a 
wandering scholar-teacher, his 
successors were instrumental in 
creating a form of imperial gov
ernment in China based on Confu
cian principles. This type of gov
ernment, and the socio-political 
institutions it presupposed, lasted 
thousands of years; and thus, al
though r ian; alterations were in-
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troduced by later philosophers, 
Confucianism can lay claim 
perhaps to being the longest
lasting and most influential system 
of human thought ever devised. 

The thought of Confucius 
embraced no consideration of the 
supernatural, except for an imper
sonal divine order referred to as 
Heaven, which let human affairs 
strictly alone as long as relative 
order and good government pre
vailed on earth. In this sense, Con
fucianism was like early Bud
dhism: a religion without a god. 
But as ages passed, the sage and 
his principal disciples were 
canonized by later followers, as a 
means of inculcatir c their doc
trines among simple and unedu
cated pe 1ple. 

In both cases, the argument is 
endless and insoluble as to 
whether either Buddhism or Con
fucianism was actually a religion in 
the Western sense. However, 
since they jointly or mutually filled 
the social fu , ctions of religion in 
Korea, it may be safe to admit them 
into this category for purposes of 
historical consideration. 

Thus wherever Confucianism 
over the ages spread within the 
vast Chinese sphere of influence, 
it worked smoothly in tandem with 
any local religion that provided a 
supernatural framework and cos
mology. 

Neither did Confucianism 
find itself in conflict with Bud
dhism necessarily, except perhaps 
as a rival for royal patronage and 



political power on the temporal 
level. 

History of Confucianism in 
Korea. The date by which time 
Confucianism had become estab
lished in Korea is so early as to be 
beyond even approximate pin
pointing; no doubt the Confucian 
classic entered the peninsula 
among the earliest specimens of 
written Chinese material, well be
fore the beginning of the Christian 
era. All of the Three Kingdoms 
have left records that indicate the 
early existence of Confucian influ
ence. In Koguryo, for example, 
there was a central Confucian uni
versity functioning by the 4th cen
tury A.O., arguing a long and 
deeply-rooted tradition already in 
existence; while the provinces had 
scattered private Confucian 
academies called Kyongdang. 

The neighboring kingdom of 
Paekche seems to have estab
lished similar institutions at about 
the same time: as usual, the south
ernmost kingdom of Silla was a lit
tle later in importing the foreign 
influence. But when in the 7th 
century Silla conquered and ab
. orbed the others, her interest in 
Confucianism and other aspects ol 
Chinese culture rapidly increased. 
Delegations of scholars were sent 
to China to observe the workings 
of Confucian institutions at first 
hand, and to bring back volumin
ous writings on the subject. 
Though Buddhism was the state 
religion of Unified Silla, Con-

fucianism formed the philosophi
cal and structural backbone of the 
state. 

In Korea, Confucianism was 
accepted so eagerly and in so strict 
a form that the Chinese them
selves regarded the Korean adher
ents as more virtuous than them
selves, and referred to Korea as 
"the country of Eastern de
corum," referring to the punctili
ousness with which the Koreans 
observed all phases of the doctrinal 
ritual. 

With the passage of centuries, 
though, this literal or fanatical 
adherence to Confucian thought 
gave rise to many factions, 
heresies, and hair-splitting dis
putes, even more pronounced, 
perhaps, than was the case in 
China. Divergence in interpreta
tion of Confucian doctrine natur
ally became associated with politi
cal power struggles and clan feuds, 
which eventually weakened the 
government. 

Confucianism in Korea meant 
a system of education, ceremony, 
and civil administration. With the 
passing of the monarchial system 
in the early 20th century, only the 
first function remained important . 
However, the deeply ingrained 
Confucian mode of manners and 
social relations is still a major factor 
in the way Koreans think and act. 

In this sense, the static and 
traditional aspects of Confucian 
philosophy have been considered 
by some an obstacle to the mod
ernization of Korea, at least until 
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fairly recently, although the stabil
ity and security encouraged by the 
system may have much to recom
mend them. 

The reign of Unified Silla 
lasted only about two centuries, 
but when the Koryo dynasty took 
power during the tenth century, 
the form of government did not 
materially change, except that the 
influence of Buddhism became 
more and more marked. 

The institutionalization of 
Confucian principles of govern
ment proceeded with the adoption 
of the kwago or civil service exami
nation. Under this system, in 
theory at least, the government 
would be run by a meritocracy con
sisting of the best scholars selected 
from regional and national exami
nations held at regular intervals. 
These examinations were open to 
all citizens, except for certain clas
ses that had become regarded as 
menial, such as butchers, actors, 
musicians, and doctors. Those 
who passed the examinations were 
a rarded posts commensurate with 
their abilities in either civil or 
military fields. The civil servants 
included magistrates, provincial 
governors, and courtiers, while the 
military naturally consisted of 
army and navy officers. 

In theory each man had to 
pass the examinations on his own 
merits, but in practice there grew 
up a system of hereditary nobility 
or yangban, holders of landed es
tates from the throne, who due to 
wealth and influence could secure 
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official preferment without actu
ally taking the exams. 

Subject matter of the exams 
consisted entirely of the pantheon 
of Confucian classics and com
mentaries, plus the writing of 
poetry and essays on a given sub
ject. Skill in calligraphy of Chinese 
characters counted strongly in 
evaluation. 

It may be argued that this 
type of rote learning was remote 
from the practical aspects of ad
ministration; but at least the effort 
necessary to learn the difficult 
Chinese material presupposed a 
rather high degree of intelligence, 
and the time devoted to study did 
not leave much leisure for the de
velopment of bad habits . 

However, things did not al
ways work out ideally. The pro
vincial administrator was under
paid by the central government, 
and thus tempted to accept bribes 
or to squeeze the poor. The court
iers in the capital, far from at
tempting to advise the king-on the 
best way to run the country and 
earn the continuing approval of 
heaven all too often squabbled bit
terly for personal or factional ad
vantage. 

And the most brilliant 
philosophers of Confucianism, 
though paragons of virtue them
selves, usually devoted most of 
their efforts to devising highly ab
stract metaphysical systems to ex
plain the universe and man's place 
therein, without the slightest at
tempt at empirical observation or 



experimental methodology. 
When Buddhist influence in 

the Koryo court was blamed for 
Korea's surrender to the Mongols, 
and the Koryo dynasty was over
thrown by the Yi, which banished 
Buddhism and restored political 
ascendancy to the Confucianists, 
the latter had their golden oppor
tunity to achieve a renaissance. In 
the 15th and 16th centuries, under 
rulers who were generally enlight
ened or themselves scholars, there 
was indeed considerable progress 
in social reform, modernization, 
and justice. It was an era of inven
tions, culminating in the de
velopment of an exact phonetic 
system for transcribing the Korean 
language, called han-gul. 

Confucianism produced a 
new crop of philosophers starting 
in the 17th century called the 
sirhak or Practical Learning 
School, whose concern was less 
academic than utilitarian. Perhaps 
under the influence of Western 
ideas filtering into Korea indirectly 
via the Jesuit missionaries then ac
tive in China, there arose a new 
interest among the literati in such 
matters as national productivity 
and defense, agriculture, trade, 
and welfare of the general 
populace. 

Unfortunately, short-sighted 
factionalism was still rampant in 
the royal court; when the Japanese 
invaded in 1592 and again in 1598, 
Korea was nearly defenseless, and 
never recovered from the devasta
tion during the rest of the dynasty. 

Instead, the nation adopted a pol
icy of isolatonism until the late 
19th century. During these stag
nant centuries, the dogmatic Con
fucian sects continued compla
cently to pick the dry bones of doc
trine and suck the thinning blood 
of the nation, while isolated re
formers of the sirhak group could 
only remonstrate and rage ineffec
tually. 

Every year the great royal ex
aminations were held in Seoul for 
those seeking high post and pre
ferment; twice yearly, the solemn 
spring and autumn rites honoring 
Confucius were held (as they are 
still held) at the Confucian college 
of Songgyun-gwan. 

Then suddenly, with the 
usurpation of power by the 
Japanese in 1910, the Confucian 
system disappeared from the stage 
of history; a process repeated in 
China two years later with the end 
of the last royal dynasty there. 

While Confucius' teachings 
had disappeared as a basis for gov
ernment and administration, after 
so many centuri i:s of indoctrina
tion in these tenets, Koreans can 
hardly as yet be said to have out
grown the customs, habits, and 
thought patterns derived from the 
system. 

On tht:: one hand, there is rev
erence for age; on the other, idoli
zation of the past: on the one hand, 
there is social stability; on the 
other, there is social rigidity: on 
the one hand, there is respect for 
learning and cultivation: on the 
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other, there is an abstract un
worldliness that prefers to see 
things as they ought to be rather 
than as they are. 

This Confucian heritage in 
Korea may be a long time in fading 
away completely, and perhaps its 
better aspects ought to be pre
served and cultivated. 

Catholic pioneers. The tide 
of Christian mission activity began 
to turn toward K. ,·ea as early as the 
17th century, when copies of 
Catholic missionary Matteo Ricci's 
works in Chinese were brought 
back from Peking by the annual 
tributary mission sent there to ex
change gifts with the Chinese em
peror. 

Along with religious doctrine, 
such books included aspects of 
\Vestern learning such as a more 
accurate calendar system and other 
matters that attracted the attention 
of the sirhak or New Learning 
School. By the 18th century, there 
were several converts or potential 
converts to the Western doctrine, 
but still no priests had entered 
Korea until 1785, when the Jesuit 
Fr. Peter Grammont crossed the 
border secretly and began baptiz
ing believers and ordaining clergy. 

Another foreign priest, a 
Chinese Catholic called Fr. Chu 
Mun-mo in Korean, followed ten 

Ewha Women's University in Seoul. 
Founded by Methodists, it is the 
largest institute of higher learning for 
women in the world. 

years later, though the propaga
ton of foreign religion in Korean 
soil was still technically against the 
law. Tolerant or lackadaisical ad
ministration resul red in a rather 
liberal view of the Catholic move
ment, though there were sporadic 
persecutions. 

By the year 1863, twelve 
priests of the Korean hierarchy 
presided over a community of 
some 23,000 believers. At this 
point, with the coming to power of 
the anti-foreign prince-regent 
called Taewon-gun, who blamed 
all Korea's problems on outside 
encroachments, martyrdoms 
began in earnest, continuing until 
1876, when the prince regent lost 
power, and Korea was forced to 
sign treaties with Western powers 
guaranteeing safety of foreign mis
sionaries and freedom for them to 
go about their proselytizing work. 

Among the many thousands 
of Korean Catholics and foreign 
priests who were executed in the 
mid-19th century persecutions, 78 
Koreans were proclaimed "bles
sed" by the Vatican on July 5, 
1925, one of whom, Blessed 
Andrea Kim, seems a likely candi
date for the first Korean saint. 

Protestantism. After the 
treaties with foreign powers were 
signed, Protestant missionaries of 
all persuasions began to stream 
into Korea, the first being Dr. 
Horace N. Allen, who arrived in 
1884. The Presbyterians and 
Methodists from the outset 
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seemed most successful in gaining 
converts, and are today still the 
most numerous in membership 
among Korean churches. For some 
time around the turn of the cen
tury, the evangelism-oriented 
churches felt that Korea was the 
best mission field in the world, and 
that with various emotion-filled 
revival movements sweeping the 
peninsula, it would not be long be
fore Korea became a preponder
an ti y Christian-and Protes
tant-nation. 

These hopes were disap
pointed, of course, but it is easy to 
see from this vantage point in time 
why Protestantism had such a 
great appeal, and why it retains 
such a disproportionate influence 
in terms of its actual membership. 

Dr. Spencer Palmer in hi !> 
monograph Korea and Christianity 
has pointed out the contrast be
tween the missionary approaches 
in China and Korea. The first 
Jesuits who went to China noted 
that the government was highly 
centralized and the mass of the 
people controlled from above. 
Therefore their strategy was de
signed to convert the court and 
emperor to their beliefs, and 
thereby bring salvation to the 
whole country, as it were, by fiat 
from above. 

The Chinese court respected 
the scientific learning of the West
ern missionaries, used the Jesuits 
as consultants or advisors, but of 
course politely declined, in most 
cases, to take the Catholic theol-
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ogy seriously. 
In Korea, through a combina

tion of luck and astuteness, the 
situation was completely differ
ent. The missionaries, especially 
the late-arriving Protestants, came 
as bearers of modern knowledge in 
every field, filling a vacuum which 
the isolated, indrawn Korean na
tion desperately needed filled if it 
were to attain that modernization 
which might assure its continued 
independence. 

Modern education, political 
ideals, scientific knowledge, 
democratic institutions, medical 
skills-all these and more ema
nated from the mission schools and 
nowhere else. Small wonder that 
the brightest : oung reformers and 
patriots of those days flocked to 
these schools, and small wonder 
that many became converts, at 
least superficially and temporarily, 
to the new faith as well as the new 
knowledge. 

The missionaries, for their 
part, arranged for the advanced 
education abroad of many of 
Korea's young potential leaders, 
and stood shoulder by shoulder 
with patriotic resistance to Japan's 
encroachments upon Korean 
sovereignty. 

After the annexation in 1910, 
many foreign missionaries gave di
rect and indirect assistance to the 
Korean independence movement, 
whose leadership-by no coinci
dence-was heavily weighted 
with Christian graduates of their 
own schools. These efforts con-



tinued until the Japanese expul
sion of the missionaries in 1940 on 
the eve of World War II. There 
were innumerable cases of perse
cution of Korean Christians after 
1910, as much for political as for 
religious reasons, since for good 
reason the Japanese regarded the 
Korean church as subversive of its 
own dominance over the penin
sula. 

Koreans have not forgotten 
the aid and comfort afforded them 
in their darkest hours by foreign 
missionaries, Protestant and 
Catholic alike, and the friendly, 
disinterested help provided by 
mission-sponsored modernization 
movements in everything from ag
riculture to sanitation. Though 
Korea did not become a Christian 
nation, it has been a nation where 
the leadership and ideals have, in 
modern times, been drawn to a 
large extent from Christian 
sources. 

New religions. Korea's 
flourishing modern movements 
grouped under the heading of 
"New Religions," which now 
number more than 240 throughout 
the country-most of them witl 
quite small membership-took 
their origin primarily from the 
Tong-hak .Movement of the 
1860's. The largest such sect 
boasts as many as 600,000 follow
ers, and some of the smaller ones 
consist of groups of ten or so mem
bers only. A total overall figure 
would probably give a member-

ship of 1,600,000 for all these re
cent sects taken together. 

The Tonghak movement 
arose in the mid-nineteenth cen
tury in response to many complex 
social factors. In a sense it was a 
reaction against Catholicism, 
which was called "Western Learn
ing," whereas Tonghak means 
"Eastern Learning." It was also 
inspired by the political decadence 
of the period, and the plight of 
country people ground under the 
heels of city aristocrats or idle rural 
gentry. In these respects it was a 
reform movement; and also in
cluded anti-foreign elements, in 
realization that Korea was 
threatened by outside domination 
as well as inner decay. 

The founder of the Tonghak 
movement, Choe Che-u (pen
name: Suun) readily admitted the 
syncretic nature of his theology, 
typical of Korean religions 
throughout the ages. "Our Way is 
originally not Confucianism, 
Buddhism, or Taoism," he wrote. 
"But our Way is a combination of 
the three." 

The immediate appeal of 
Choe's doctrine was its optimism 
and belief in a better future 
-whether in this world or the next 
was rather vague. As Choe wrote in 
a poem: "Heaven told me, 'For 
50,000 years since the world 
began , you are the first person to 
have penetrated into the Fathom
less Great Way."' 

The people believed in and 
followed Choe, a country scholar 

SJ 



and minor aristocrat, and ch.: result 
was a rural-based revolution which 
greatly disturbed the weak and 
vacillating central government in 
Seoul. Between 1862 and 1864, 
parts of southern Korea were 
under the control of Tonghak ar
mies, but in the latter year, gov
ernment forces won a decisive vic
tory. Choe was captured and exe
cuted for heresy. However, his 
movement survived under other 
leadership, changing its name to 
Chondo-gyo and its nature from a 
political to a purely religious
nationalist approach. 

The March 1, 1919 Indepen
dence Movement issued its public 
declaration against Japanese 
dominance with 33 signatures of 
nationalist leaders: many of these 
were Christians, several Bud
dhists, but the head of the group 
was Son Pyong-hui, the leader of 
Chondo-gyo. 

The teachings of Suun, 
founder of Chondo-gyo, asserted 
that through self-discipline and 
cultivation one can obtain the di
vine virtue of being able to influ
ence everything without conscious 
effort or volition. He thus implied 
that the paradise he preached was 
of this earth and not the next 
world. 

Most of the other new Korean 
religions adopt this attitude too, 
each espousing veneration of a dif
ferent divine leader or savior sent 
down from heaven to redeem the 
world. Some of these persons are 
still alive and active; some are 
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legendary figures such as Tan
gun; ochers have been martyred, 
like Suun, or have left this world, 
at least, after delivering their reve
lation. 

A few of the sects are ultra
nationalistic and proclaim that 
Korea will be the next great world 
empire, that Korean is the coming 
world language, and that a Korean 
will be sent as divinely annointed 
savior of all mankind. 

Though syncrecism had been 
a normal process in Korean religion 
through the centuries, the Tong
hak movement was the first to at
tempt to rationalize this tendency 
systematically. The founder, 
Choe, aimed at a religious system, 
in his own words, "fusing into one 
of the ethics of Confucianism, the 
awakening to nature taught in 
Buddhism, and Taoist cultivation 
of energy." Furthermore, he even 
introduced the idea of the personal 
God of Catholicism, incursion of 
which he had been battling all his 
life. 

Syncretism in one degree or 
another can be found in all the de
nominations belonging to Tong
hak and allied Chungsan sects; 
and the same trend may be noted 
in the creeds of most all the lacer 
new religions, such as Ilsim-gyo, 
Taejong-gyo, Muryong Chondo, 
the Pongnam sect, Todok-hoe and 
Chong-ii-hoe. Most of these relig
ions are Confucian in ethics, fol
low Buddhist-type rites, and adopt 
Taoist methods in religious prac
tice. D 



cultllre 

T
he theory of the "Original 
Human Nature" is a field 
of philosophy unique to 

Unification Thought. Until now 
no other philosophy has taken up 
this issue as an independent field. 
In this section, the differences 
between the 
original human 
nature and the 
second nature 
are explained 
and clarified. 

placed within nature. On the other 
hand in Hebraism, the basis of the 
Judeo-Christian tradition, human 
beings are considered different in 
value from nature; however, even 
here the difference was not ex
plained satisfactorily. 

Necessity of 
the original human 
nature. The 
theory of original 
nature discusses 
what the original 
nature of differ
ent beings, espe
cially that of 

According 
to the Unifica
tion Principle, 
there is a clear 
difference in po
sition between 
human beings 
and nature 
(things). This is 
the first reason 
the Theory of 
the Original Na
ture is necessary. 

Original na

Theory of 
Original 

Human Nature ture and fallen na
ture. Secondly, we think that al
though human beings were origi
nally created in the "image of 
God" (Genesis 1:24), man has lost 
his original nature through the fall. 
If this is true, without clarification 
of the original human nature in 
some way or other, we will not be 
able to know how great the gap 
between our present selves or so
ciety and the original nature is, and 
how this gap can be closed. Thus 

human beings, is like. There are 
two reasons we take up the Theory 
of Original Nature regarding it as a 
special philosophical field. 

One is that the philosophies 
of the past did not always clarify 
the qualitative difference between 
human beings and other natural 
things. According to Hellenistic 
thought, which originated in 
Greece, human beings are re
garded as part of nature and are 

53 



we will have to eternally continue 
our incomplete and unhappy lives 
which have deviated from the orig
inal state. 

But we are of the opinion that 
the theory of the original nature 
must exist so that we may know 
our original state, and so that we 
may come back to the state from 
which we fell. 

We begin our study with an 
analysis of aspects of man's origi
nal nature. 

Being with Divine Image 

I nterndl character and external 
form. According to the Unification 
Principle, man was originally a 
being modeled after God's image 
(Genesis 1:27). That is to say, he 
contains the polarities of internal 
nature and external form which are 
similar to God's polarities. 

This aspect is shown in the 
duality of the spirit man and the 
physical man, and the relations be
tween the mind and body, or the 
spirit mind and the physical mind. 
These parts have a subject and ob
ject relationship between them 
and maintain their motion through 
the give-and-take action. 

Most important in the give
and-take action is that the parts 
maintain their respective posi
tions. For instance, the subject 
should maintain the position of 
subject, and the object that of ob
ject, or the action will be destroyed 
by losing its order. 

Then, what are their right 
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positions? The human mind is the 
union created by the give-and
take action between the spirit 
mind of the spirit man and the 
physical mind of the physical man. 
The spirit mind is the internal part 
of mind and the location of the 
value-seeking desires which seek 
out the values of truth, goodness 
and beauty in things and try to ac
complish man's own individuality 
and love using these values. The 
spirit mind is also the location of 
the value-realizing desires which 
seek to realize the values of truth, 
goodness and beauty in man's life 
in order to receive the love of God. 
On the other hand, the physical 
mind is the part of the mind where 
the instincts for maintaining the 
individual and tribe are controlled 
and where man's interest in his 
daily life or sex are located. 

The ideal function of the 
mind is to head in the direction of 
God with the spirit mind as subject 
and the physical mind as object. 
The mind carrying out such a 
give-and-take action normally is 
called the original mind. This orig
inal mind always emphasizes love 
and regards the whole of life (life 
of food, clothing, and shelter) as a 
means for realizing love. If an issue 
conflicts with the purpose of love, 
it is left until later on. True love is 
concerned with the whole and 
takes care of it so that love benefits 
the whole. If the human mind con
tinues to operate always emphasiz
ing love, no contradiction or strife 
will occur in our lives, and we will 



be able to live a happy life at any 
time. 

The Unification Principle re
gards this aspect of man as the first 
of the divine images in man. When 
the spirit mind as subject and the 
physical mind as object continue 
to perform give-and-take action 
with each other maintaining their 
respective positions, this is called 
perfection. The first aim of educa
tion is for man's mind to reach such 
perfection. 

However, since man is fallen, 
having left God, the normal rela
tionship with the spirit mind as 
subject and the physical mind as 
object is apt in reality to become 
abnormal (though the two minds 
often idealistically try to maintain 
the normal relation). It is also ideal 
if the spirit mind and physical 
mind are always resonant with 
each other, understanding clearly 
what happens within each of 
them. Because of the fall of man, 
however, this resonance often be
comes weak or hardly takes place 
and man cannot understand what 
he is or should be. 

Positivity and negativity (multi
plication and norm). The combina
tion of man and woman is the 
complete whole. "So God created 
man in His own image, in the 
image of God He created him; 
male and female He created 
them." (Genesis 1:27) That is, 
God has both the natures of mascu
linity and femininity (positivity 
and negativity) while mankind is 

divided into men with positivity, 
and women with negativity. 

This shows that no person can 
be a complete whole (one) as long 
as he or she is single because both 
man and woman are only parts of 
wholes. They are made such that 
they become complete only by the 
union which occurs through their 
mutual give-and-take. 

The union of man and 
woman, through the give-and-take 
action is indeed an event of cosmic 
scale. God created this large cos
mos, but the creation will be com
pleted through the creation of 
man, when he reaches perfection 
as the lord of the whole cosmos. 

As stated in "Epistemology," 
man is a composed substantial 
body holding both the internal na
ture and external form of all things 
in the cosmos. According to this 
meaning, man is a g(eat being, 
equal not to other individual be
ings but to the whole cosmos itself. 
Moreover, since man is the sub
ject, and the cosmos his object, he 
is originally higher in value than 
the whole cosmos. 

Since both positivity and 
negativity are in man, there are 
also positivity and negativity in the 
cosmos. Man is the encapsulation 
of all the positive and subjective 
things in the cosmos; he corre
sponds to the totality of the posi
tive parts in the cosmos and is their 
representative. On the other hand, 
woman is the encapsulation of all 
the negative and objective things 
in the cosmos and represents 
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them. 
Accordingly, the union of 

man and woman means the com
pletion of the subject of the cos
mos and is the completion of the 
creation of the cosmos. Originally 
the unior. of man and woman had 
such a cosmic significance. 

To our regret, however, be
cause of the fall of man the union 
of man and woman now has no 
relation to the creation of the cos
mos, and thus the creation remains 
unfinished. From this stems the 
necessity of re-creation (the provi
dence of restoration). 

This cosmic significance ap
plies not only to the original union 
of man and woman, but the birth 
of the children and the formation 
of the family as the results of this 
union also have very important 
significance, for it constitutes the 
establishment of the four position 
foundation among family mem
bers. This is the base for all love 
and order; only if the relationships 
among family members are 
smooth, will there appear a world 
full of love and joy without any 
contradictions or oppositions. This 
can happen by applying the family 
relation to the society and nation. 

Therefore, we regard the 
complete union of man and 
woman and the family four posi
tion foundation, that is, the har
mony of positivity and negativity, 
as the second of the Divine Image. 
A norm is necessary in their har
mony. This norm becomes the 
second goal of education in the 
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viewpoint of Principle. 

Individual image in God. 
Individuality comes from God. 
Another important Divine Image 
within man's original nature is his 
individuality which comes from 
the individual image in God. 

People are apt to think that 
God is only a universal being and 
nothing more. Actually, however, 
God has limitless individual im
ages as well as the universal image. 
These individual images are 
another important characteristic of 
God. 

The concrete expressions of 
God's individual images are the 
individuality of each man. Every 
man has his own peculiar nature; 
no man is ever the same as any 
other man. That is, the individual
ity of a human being, who is the 
object of God, is similar to an indi
vidual image of God, who is sub
ject. By this similarity, God finds a 
unique joy in each particular man 
and thus each man's individuality 
must be respected fully since it is 
an expression of God's nature. 
This is also the reason the indi
viduality of an artist or critic must 
be expressed fully in the creation 
or appreciation of a work of art. 
Totalitarianism or Communism is 
apt to ignore or standardize man's 
individuality, but to do so is to de
base the divine character. 

Being with heart. According to 
the Unification Principle, man is 
originally~ being with Heart who 



can inherit God's Heart as God's 
child. 

In Unification Thought, 
Heart is the concept which means 
the internal cause of love, and love 
is the concept meaning what is ex
pressed as a result or what comes 
from the Heart. Heart lies deep in 
man's mind; when it moves out, it 
becomes love. The outward ex
pression of the Heart, which is the 
internal cause, or more correctly 
speaking, the force of the feeling 
(emotion) which begins to move 
together with will toward the aim 
established by Heart-this is love. 

That is, Heart is the starting 
point of love. Without Heart, love 
can not appear. And love is the 
source of life; namely love makes 
man live. However rich a man may 
be materially, withoutlove, his life 
will be lost and the individual, 
home and community will fall 
apart. Love is the source of life and 
makes man what he should be. 
Without heart and the love issuiHg 
from it, we can not discover the 
satisfactory sol ution for any prob
lem. 

Being of logos (norm). The 
world consists of Logos. God is 
also a being of Logos, and this 
world was created according to the 
Logos. Logos consists of reason 
and law. Therefore, nature can not 
exist without Logos (reason and 
law). 

God is the subject bf all inter
nal natures and e¥ternal forms, 
and the internal nature of God con-

tains the Logos which is the union 
of reason and law, centering on 
heart (purpose) which thus forms 
the inner developing quadruple 
base. The expressions of God's in
ternal nature and external form 
and positivity and negativity are 
decided by this Logos. Through it 
order and law appear in nature. 

Accordingly, man, who has 
taken on the image of God, is also 
originally a being of Logos or 
norm. Like God, man is also origi
nally a free being. As soon as he 
leaves the Logos, however, op
positions and contradictions ap
pear which give man discomfort 
and create chaos. Therefore, man 
should act freely while remaining 
true to the Logos. If we accurately 
systematize the Logos of God, we 
shall find the right thought suita
ble to the original human nature, 
and if we act following the right 
thought, we shall live correctly. 

Being with creativity. Finally, 
God is the creator of the whole 
cosmos, and man, similar to God, 
is given creative power (creativ
ity). That is to say, man finds life 
worth living only when he lives a 
creative life. According to Unifica
tion Thought, when man was 
created, he was given the same 
creative power as God's power that 
created the cosmos. This is 
creativity. By this creativity many 
inventions and discoveries have 
been accomplished in order to de
velop human culture. Moreover, 
man is always designing, planning, 
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producing, constructing and ap
preciating new things in his daily 
life; he carries out creative ac
tivities every day. 

Being in Position 

Being with object position. Man 
needs a subject. According to the 
Unification Principle, man was 
created as the substantial object of 
God and is the being created to 
give pleasure to God. 

Since this is the purpose of 
God's creation, every man has the 
desire to express his value toward 
beings of a broader scope. This is 
the value-realizing desire, and if 
viewed from the perspective of 
purpose, it is the purpose for the 
whole. 

Man must be an object before 
he is a subject, for he will not be 
able to become a subject if he does 
not serve God as an object in order 
to receive love and life from God. 
When love is poured out by the 
subject, then for the first time man 
finds his life worth living, and he 
acquires the power to love as a sub
ject himself, as well as the knowl
edge of how to love. 

Therefore, a wise man thinks 
it worthless to live only for his pri
vate purposes without any connec
tion by heart to broader level be
ings. He eagerly seeks after the 
true subject to whom he can de
vote himself; he does not want to 
live for himself but wants to dedi
cate himself to the greater whole 
and express his value by doing so. 

"8 

Originally every man wants to 
find such an absolute subject, but 
since the fall, he has not known his 
true subject nor how to return to 
that subject (God). Man suffers 
because he does not know what his 
original nature is seeking for, nor 
for whom he should live. This is 
the motive which brings a man to 
believe in religion . 

Man often gives up his own 
life with pleasure for justice, for 
his nation, country, or mankind. 
Justice is the practice of love, and 
thus love is more than life. It is 
beyond the individual man, and so 
is universal and belongs to God. 
However, since man often do..:s 
not know the true subject whom 
he should serve, he is apt to think 
wrongly that the ruler of his land is 
the true subject. One wrong ex
ample is the case of Communists 
who loyally serve their dictator and 
party. At any rate, it can be seen 
that even those who deny religion 
have a strong desire for religious 
devotion. From this fact we can 
see that man is originally the ob
ject of God and that his original 
nature is to give up even his life for 
the subject. 

Therefore, we must know the 
true subject we have lost, and then 
return to it. 

Being with subject position 
-dominion. Things exist for man's 
pleasure. As stated above, man is 
the object to God. At the same 
time, however, he is, through 
union with God, the subject of all 



things and should be the physical 
representative of God Himself. As 
man exists for the pleasure of God, 
so things exist for the pleasure of 
man, who is their subject. 

Therefore, things that ex
press their beauty fully for man 
will feel sorrowful if man does not 
accept them with joy, just as a 
child who eagerly tries to express 
his value will feel sorrowful if his 
parents are indifferent to him. Be
hind things, for instance behind a 
tree, there lies the creative heart of 
God who has made the tree. So if 
the original nature of man has been 
developed, and if his mind is open 
to God, he will surely feel pleasure 
in seeing the tree. 

Man is the subject of love to 
govern things. Also, the world of 
things is harmonized and com
pleted only by receiving the 
dominion of love from man who is 
the leading spirit in the world. 

If the original dominion of 
man truly comes about, the dis
harmony of things and even the 
phenomenon of the "stronger 
preying upon the weaker" will dis
appear. The Bible also has a 
prophecy concerning this. 

The wolf shall dwell with the 
lamb, and the leopard shall 
lie down with the kid, and 
the calf and the lion and the 
fading together, and a little 
child shall lead them. The 
cow and the bear shall feed; 
their young shall lie down 
together; and the lion shall 
eat straw like the ox. The 

suckling child shall play over 
the hole of the asp, and the 
weaned child shall put his 
hand on the adde~s den. 
They shall not hurt or de
stroy in all my holy moun
tain; for the earth shall be 
full of the knowledge of the 
Lord as the waters cover the 
sea. (Isaiah 11 :6-9) 

If man is perfect in love 
(Heart) and guides all things by 
love, the s rrife between men will 
disappear, because it is useless. 
However in actuality, man, who 
should govern all things, left his 
position as subject and carries out 
bloody warfare. As a result, "We 
know that the whole creation has 
been groaning in travail together 
until now;" (Romans 8:22) "For 
the creation waits with eager long
ing for the revealing of the sons of 
God." (Romans 8:19) • 

Therefore, man must restore 
his true subject position over 
things, that is, take dominion over 
them by regaining his object posi
tion to God. 

Being with an intermediary posi
tion. Man is the center of cosmic 
harmony. Lastly, this created 
world consists of not only the 
natural world known to us by the 
five physical senses (visible world) 
but also the so-called spirit world 
known to us by the five spiritual 
senses (invisible world). Accord
ing to the Bible and the Unifica
tion Principle, man enters this in
visible world after his physical 
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body is destroyed and will live 
there forever. This invisible world 
is sometimes called "heaven" and 
the visible world "cosmos;" and 
the combination of the two are 
called the "heavenly cosmos." 

Man exists in both worlds and 
is the only being with such an exis
tence. Man's physical body is 
created to be the composite of the 
material world and to have domin
ion over this world. On the other 
hand, man's spirit body is created 
to be the composite of the invisible 
world and to have dominion over 
it. Therefore if the spirit man and 
physical man communicate with 
each other centering on God, the 
two worlds will become resonant, 
and communicate and harmonize 
with each other. Thus man is said 
to be the mediator between 
heaven and the cosmos and the 
center of harmony between the 
two. 

If communication and union 
between the two worlds are carried 
out, the spirit men already in the 
spirit world will be able to help the 
men in this world and join in the 
life on this earth. When give-and
take action between the two 
worlds occurs fully through human 
beings with physical bodies, a 
world full of freedom, peace and 
joy will appear. 

The Original Nature and Second 
Nature 

The difference between the origi
nal nature and the second nature. We 
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have so far explained the original 
human nature viewed from the 
Unification Principle. Based on 
this original nature, man develops 
various second natures according 
to changes of circumstance. The 
original nature is the true nature 
held naturally by man, and it does 
not change in any age or circum
stance. On the other hand, the 
second nature, though based on 
the original nature, changes to 
meet the various changes of time 
and place; this can also be called 
the acquired nature. 

We think that while the sec
ond nature always changes, the 
original nature itself never 
changes. For instance, the style of 
dress which a man likes at a certain 
time will change at a certain time 
will change at a later time, but the 
original nature which causes man 
to appreciate beauty will never 
change throughout eternity. This 
is the original nature viewed from 
the Unification Principle. 

The Communists' view of the 
original nature. On the other hand, 
Communists regard love, 
humanism beyond class, and the 
desire for freedom as changeable 
matter as produced by circum
stances or the social system. They 
do not think that man has a consis
tent, unchangeable original nature 
which goes beyond time or age. 
They do not think that family love 
(the love of parents, couple, and 
children) which we regard as the 
most basic among the original 



human natures, and the ethical 
love held among friends and 
neighbors are unchangeable; they 
think that such love is an historical 
product formed under the 
feudalistic or capitalistic systems 
a1 d that love is based on class feel
ing. Therefore, to love one's fam
ily and neighbors regardless of 
class is regarded as betrayal, giving 
an advantage to the enemy class. It 
is more important to love the 
Communist party and its leader 
than to love one's family; there can 
be no humanism beyond class. 
One should always strictly distin
guish between friends and 

• enemies from the class standpoint. 
If one pushes the class strife to 
such a point and changes the living 
circumstances and system (pro
duction relation) fundamentally, 
then the character of man will also 
change and a new human being, 
unique in history-the Com
munist human being-will be 
formed through the revolution. 

Is this view of the Com
munists true? 

The liberalized movements 
brought about among the young 
people in the Soviet Union after 
the death of Stalin are powerful 
counter-evidence to this view, as is 
the strong resistance against vari
ous attempts to disorganize the 
family system in the country. 

It can not be possible that the 
young people in the Soviet Union, 
who were born after the estab
lishment of Communist power and 
educated in the Communist 

method, perfectly separated from 
capitalistic societies, could have 
been "polluted" by the remains of 
the bourgeois attitudes 
(liberalism, humanism beyond 
class, thought of family love). Yet 
liberal movements and assertions 
of humanism incompatible with 
Communism appear even in the 
Soviet Union, especially in the 
field of literature. Do these ten
dencies not show that the desire 
for freedom and humanism is 
based on the unchangeable origi
nal hu man nature? 

Communists regard love to
ward parents, brothers a 1d sisters, 
or children as the dregs of 
feudalism or as a product of cir
cumstances. Thus they separate 
very young children from their 
families, and educate them under 
special circumstances (e.g. N 11rth 
Korea). They are trying.to create a 
new type of human being who will 
love only the Communist party 
and dictators, and who will have no 
interest in family love. 

No matter how the circum
stances or system may be changed, 
or what education is given, it is 
impossible to change the original 
nature of man who has the divine 
image, the divine character and a 
certain position. The original 
human nature may be oppressed 
for a time, but it has the strength 
necessary to reject the pressure, 
and sooner or later it will revive, 
because it comes from God. We 
who believe in God believe firmly 
in this . D 
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by KEVIN BRENNAN 

This article grew out of reflections on 
the controversy raised by B . F. 
Skinner's book, Beyond Freedom 
and Dignity, in particular issues 
raised in the article "Brave New Be
haviorism," published by Newsweek 
on September 20, 1971. 

B.F. Skinner, who has long 
been considered the world's 
foremost behavioral psychologist, 
has concluded that "the time has 
come for man to surrender the in
dividual rights he has always so 
fervently espoused, in order to 
permit a drastic redesign of his cul
ture that is essential to its very sur
vival." Instead of a society of au
tonomous individuals, Skinner 
proposes to create "a vast, all
pervasive institutional system of 
behavioral controls, designed to 
reinforce altruistic behavior and, 
by the same token, to eliminate 
such undesirable, selfish 'be
havior' as pollution, war and over
population." Skinner would dele
gate such controls to specialists, 
such as police, priests, teachers, 
therapists, and so on, with their 
"specialized reinforcers and their 
codified contingencies." 

At the 1971 national conven
tion of the American Psychological 
Association in Washington, D.C., 
Skinner was challenged to defend 
his vision of the future. He re

nded, "We're all controlled all 
time. Parents control children, 



employ .. rs control employees 
-and they do it bad!). We've got 
the means of controlling the 
human race right now, but we 
need to use them better." 

Students at the convention 
repeatedly asked Skinner who he 
proposed as capable of devising 
the behavioral reinforcements, 
and what he recommended as the 
nature of these reinforcements . 
. "'>kinner answered, "There isn't 
going to be any benevolent dic
tator. The idea that regimentation 
fol lows cultural design is quite 
wrong." But the students per
sisted in demanding a complete 
blueprint for the future, so Skin
ner later announced that "there is 
no other solution to (the world's) 
problems than the slow emergence 
of a (new) cultural pattern." 

At the end, the students ap
plauded, even though not all their 
questions were answered. Skinner 
remains the highly influential fig
ure among U.S. college students 
he has been for a decade. His 
novel, Walden Two, required read
ing for many college classes, an
ticipated many of the themes 
prominent in Beyond Freedom and 
Dignity, and continues to increase 
in sales. 

Criticism of Skinner. 
Simultaneously, however, 
Skinner's standpoint has also 

Is man a victim of his environment, as 
exemplified by this rat, or can man 
achieve freedom and dignity, as 
Michelangelo 's Heroic Captive de
picts? 
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aroused some intensely strong 
criticism. In particular, Professor 
Richard L. Rubenstein of Florida 
State University, while conceding 
that Skinner anticipates "the kind 
of world we are entering," added 
that his "utopian projection is less 
likely to be a blueprint for the 
Golden Age than for the theory 
and practice of hell .... Those of 
us who still find fulfillment in the 
organic vitality of man's natural and 
cultural world, or who remain con
vinced that we possess a meaning
ful core of dignity and autonomy, 
will have only ourselves co blame if 
we fail to take (Skinner) seriously. 

A standpoint such as 
Skinner's is very controversial be
cause it involves the very essence 
of man's being. Has man always 
been controlled? Is he today? Can 
he have freedom and dignity, or 
must he be controlled? Who 
should control him if necessary? 
What should the controls be? And, 
if an all-encompassing system of 
behavioral controls I ecome a real
ity, might it not be horrible, de
humanizing, and even hellish in 
nature? Or should there be no con
trols? Or should there be some 
controls, but also some freedom 
and dignity? All these value
loaded questions are raised by 
Skinner's proposal, which may ap
pear all but impossible to answer. 
However, the l nification Princi
ple offers the basis for answers to 
Skinner's proposals. 

First of all, the Unification 
Principle explains that man is no 
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longer in his original state, but in a 
state of abnormalcy or deviation, 
since shortly after the beginning of 
human history (whenever that 
was) through today. The Creator 
of this universe had originally in
tended chat mankind be the 
truest, most beautiful and best 
being in creation, as a microcosm 
of the universe. The Creator also 
desired a reia (ionship of the high
est love with man, as a parent to its 
child. However, in order that man 
might fully enter into this relation
ship, he was given free will rather 
than the nature of a machine or 
robot. The remainder of the uni
verse, however, including the 
planes and animals, move strictly 
in accordance with various natural 
laws, as automatically as machines 
and robots. Man alone has free will 
or choice over his actions, what
ever they may be. 

The misuse of freedom. 
Unfortunately, the very first 
human beings misused their free 
will, with the result that their orig
inally beautiful nature was twisted 
into what has become known as 
human nature ever since: greed, 
quarreling, deception, lust-all of 
what Skinner regards as undesira
ble. This tragedy happened before 
the first human beings had grown 
to perfection of character. We can 
say that man has been controlled 
throughout history, and is con
trolled even today-by his own 
negative, deviated, abnormal na
ture. Moreover, this will continue 



unless and until man eliminates 
this abnormal nature and restores 
his original nature which was lost 
at the beginning. 

Nevertheless, man's being 
definitely desires freedom and 
dignity, whether controlled or not. 
~lany people realize this, as their 
hearts cry out for personal fulfill
ment, self-actualization, and 
meaning in their lives. Did not 
America's forefathers dedicate this 
country in the theme of life, lib
erty, and the pursuit of happiness? 
One of them, Patrick Henry, went 
even further, saying, "Give me 
liberty or give me death." And 
Jesus Christ proclai n ed, "You will 
know the truth, and the truth will 
make you free." (John 8:32) 

Why did Christ say the truth 
\\Ould free us, whereas Skinner 
proposes to replace freedom and 
dignity with all-encompassing 
controls? The reason for this is that 
Christ was trying to restore our 
original ideal human nature, 
whereas Skinner does not believe 
man has any original ideal nature. 
Christ further taught that we 
"must be perfect as (our) Father in 
heaven is perfect." (Matt. 5:46). 
This includes perfection in our re
lationship with the Creator, with 
all mankind as brother and sister, 
and to all the created world. If we 
become people like that, by our 
own free will and according to the 
truth which can restore us to that 
standard, there is no need for us to 
be con trolled by anybody or any
thing, including any behavioral 

reinforcements. Anybody who re
ally understands this can never 
agree with Skinner's idea as being 
the ultimate goal and destiny of 
mankind. 

Individualism. At this point, 
we must seek out why Skinner has 
developed his viewpoint, not only 
in relationship to man's entire his
tory of abnormal nature, but also in 
its 20th century manifestations. 
Throughout most of history, 
group-oriented traditions , values, 
customs, etc., have prevailed 
(rightly or wrongly) with very little 
room for individualism. However, 
this century is the time of pro
found change, when virtually all 
traditions, values, customs, etc., 
are subject to questioning and dis
card. This state of affairs, extend
ing from the United States even to 
underdeveloped counrries, has 
never before existed, at least on 
such an international scale. Can 
anyone seriously dispute this? At 
the same time, individualism, 
which is the idea that individuals 
should do what they want, 
whenever they want, without sig
nificant regard for the situations of 
others, is also flourishing to an un
precedented degree. 

The stage is thereby set for 
much conflict arising from differ
ent values. Apparently irreconcil
able divisions exist between man
agement and labor, policemen and 
criminals, the CIA and people who 
abhor electronic intrusion on their 
privacy, whites and blacks, male 
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Flourishing 
individualism 

accompanied by 
an enormous 

increase in crime 
can lead to 

solutions through 
non-individualistic 

methods, as 
exemplified by 
Mussolini and 

World War II 
fascism. 

chauvinists and women's 
liberationists, etc. Each group has 
its own ideas of how things should 
be, usually based on the desires 
and needs (of whatever kind) of 
said group. The various inter
group conflicts have become quite 
marked in the last decade, some
times ending up in the courts to 
determine the ultimate solution. 

The tendency of such court 
rulings has been pro-individualist, 
as various laws have been declared 
unconstitutional. Police methods 
of procuring evidence and the ac-
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ceptability of evidence have been 
restricted by certain court rulings . 
In addition, "innocent until 
proven guilty" has been extended 
to include the release of convicted 
criminals because of technicalities 
in procedure. In response to this 
situation, some groups have advo
cated such recourses as the im
peachment of former Supreme 
Court Chief Justice Earl Warren. 
Such viewpoints as these have 
been in the minority, but there is 
nothing to stop them from becom
ing the majority viewpoint, should 



such social upheavals relentlessly 
continue. 

I would thus extend a warning 
to the advocates of individualism: 
exercise it judiciously, responsi
bly, and with due regard to how 
your personal free actions affect 
others. If flourishing indi
vidualism is accompanied by an 
enormous increase of crime and 
other social problems, then it can 
bring the majority of people 
-even in the United States-to 
seek solutions to the social prob
lems through non-individualist 
methods. Such methods include 
vastly expanded powers for the 
polic ., the FBI, the CIA (to start 
with), extending through the 
gamut of 1984-style dictatorships, 
complete with brainwashing for 
dissidents. This overall situation is 
also probably why Skinner de
veloped his viewpoint. 

This, of course, would be the 
absolute death of individualism. 
However, none of that need occur 
if the individualists can match 
their individualism with sufficient 
responsibility to overcome all the 
crimes and social problems that 
beset the United States and the 
world of today. This would nullify 
that potential desire of the major
ity for a non-individualist society 
as described above. 

Possibility of perfection. The 
accomplishment of the solution to 
crime and various social problems, 
however, depends on whether or 
not man can be rid of his abnormal 

nature. The Unification Principle 
teaches that mankind can actually 
do this and reach perfection 
through the course of restoration. 
To do this, however, we must find 
and completely unite with some
one who has already attained the 
perfection of his nature, who is 
sent by the Creator. Such a one is 
known as Christ or the Messiah, in 
Judeo-Christianity. "For God so 
loved the world that he gave his 
only Son ... not to condemn the 
world, but that the world through 
him might be saved." (John 
3:16-17) 

Unfortunately, however, no
body perfectly followed and unit
ed with Jesus during his life on 
earth. Later, the Apostle Paul said 
there was no one who was righ
teous, not even one (Rom. 
3: 10-12). The Unification Princi
ple explains this and adds that 
complete restoration of this world 
needs nothing less that the Second 
Coming of Christ. Without the liv
ing example of perfection of the 
Lord, the rest of mankind cannot 
attain the original ideal nature de
scribed above. 

Christians have various con
cepts of dreadful events accom
panying the Second Advent, based 
on their literal interpretation of the 
Bible. However, the time of the 
Second Advent is not something to 
be dreaded, if we are ready for it. 
This is our opportunity to be rid of 
our abnormal nature and restore 
our original ideal nature. It is to be 
a time of a "new heaven and a new 
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earth" (Rev. 21:1), and a time 
when "God will wipe away every 
tear from their eyes. And death 
shall be no more; neither shall 
there be mourning nor crying nor 
pain any more, for the former 
things have passed away" (Rev. 
21:4-5). Is this not the kind of 
world that all of mankind would 
desire to live in someday? 

Of course, today's world falls 
far short of this standard, beset 
with many problems and much 
undesirable behavior. So we can
not at all summarily dismiss 
Skinner's proposal. If his control
lers have alreadv attained perfec
tion and ff those who devise the 
behavioral reinforcements have 
done likewise, as Jesus urged 
(~1att. 5:48), I have no objection. 
However, anyone else who falls short 
of this standard is not qualified. 

Skinn"' r could not clearly 
answer the students' question on 
who should devise the reinforce
ments, because no one on this en
tire earth can be found who is 
perfect-unless Christ returns. 
Because of this, I fully share Pro
fessor Rubenstein's dread of 
Skinner's proposal. 

In answering the students' 
question, Skinner said, "There 
isn't going to be any benevolent 
dictator," and he further denied 
that "regimentation necessarily 
follows cultural design." Since the 
students apparently wanted a 
complete blueprint of the future, 
however, Skinner announced that 
"there is no other solution to (the 
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world's) problems than the slow 
emergence of a (new) cultural pat
tern." Because these are ideas 
about what kind of society awaits 
us in the future, we must examine 
them very carefully. 

Other solutions. The answer 
to this matter depends on how man 
responds to the various develop
ments in the century. It has al
ready been explained that flourish
ing individualism without respon
sibility, accompanied by much 
crime and social problems, opens a 
real possibility for expanded police 
power or even a 1984-style dic
tatorship. Skinner's promise, 
therefore, cannot be fulfilled, 
even though we might like it to be, 
unless individualism is matched 
by sufficient responsibility to 
overcome the various social prob
lems. The accomplishment of this 
depends, in turn, on man over
coming his abnormal nature. This 
further depends on man uniting 
with Christ at the time of the Sec
ond Advent, whenever and in 
whatever way he comes. 

As for Skinner's statement 
that "there is no other solution to 
(the world's) problems than the 
slow emergence of a (new) cultural 
pattern," many Christians might 
disagree. The reason for such pos
sibility of disagreement is the lit
eral Biblical interpretation con
cerning the Second Advent of 
Christ which does not appear to 
describe any slowly emerging cul
tural pattern. 



However, I must ask that we 
be open-minded to the possibility 
that certain Bible verses are sym
bolic, rather than literal in mean
ing. Can a literalist seriously be
lieve that Jesus was a literal vine, 
as he said in John 15:5 ("I am the 
vine, you are the branches")? If it 
turns out that the Second Coming 
of Christ could actually be accom
panied by a slowly emerging new 
cultural pattern on a world scale, as 
Skinner described, I ask both lit
eral believers and others to be 
open-minded to this possibility. 

In conclusion, is Skinner's 
"Brave New Behaviorism," as de
scribed above, the wave of the fu
ture or not? Some may believe one 
way, some otherwise. However, 
the answer is up to all of mankind 
and each one of us, depending on 
whatever ways we choose to fol
low. If we solve the various 
traumatic social problems on our 
own initiative, there will be no 
reason for anyone to suggest that 
mankind should be controlled 
-whether by stimulus-response 
psychology or any other method. If 
we merely continue in the pattern 
of the last decade-a pattern of 
one unsolved problem after 
another-more and more voices 
will advocate the end of freedom 
and dignity of man. 

People's values can change 
according to how results match 
their expectations. This is also up 
to each of us. If we as individuals 
actualize one negative result after 
another, with no positive benefits, 

it is just a matter of time before we 
lose whatever freedom and dignity 
we now have. This is what hap
pens to convicted criminals in 
every country, and it has always 
been this way. But it may happen 
to the rest of us as well, unless our 
society, nation, and world see so
lutions actualized to the various 
social problems. However, to 
many people, the actualization of 
such solutions may appear utterly 
impossible, especially if they say 
"human nature has always been 
like this; it will never change." 

What this world needs in this 
century is a unique kind of 
pioneer, one who can think on a 
world scale, but who yet can lead 
people through their freely willed 
cooperation instead of coercion. 
No tyrant or dictator in all of his
tory has given the people under his 
control free choice about matters, 
and Skinner advocates stimulus
response control for everyone. 
However, Jes us said the truth 
would set us free, and Christianity 
teaches that man has free will. 

Then who can be that unique 
kind of pioneer this world needs? 
Such a person, to be able to solve 
all the vexing problems of this 
world, must be perfectly righteous 
and be able to comprehend all 
these problems. But not even 
Christians have attained this stan
dard. Therefore, we need no one 
less than the Lord of the Second 
Advent to be that pioneer. Let us 
pray to be ready for him whe·t he 
comes . D 
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Blessed~ 
by WILLIAM C. GANNETT (0 
Of every two men probably one 
man thinks he is a drudge, and 
every second woman at times is 
sure she is. Either we are not doing 
the thing we should like to do in 
life, or in what we do and like, we 
find so much to dislike that the rut 

sugar and salt at a counter, those 
blue overalls in the machine 
shop---have these anything to do 
with culture? Culture takes lei
sure, elegance , wide margins of 
time , a pocketbook; drudgery 
means limitations, coarseness, 
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crowded hours, chronic worry, old 
clothes, black hands, headaches. 
Culture implies college; life allows 
a daily paper, a monthly magazine, 
the circulating library , and rwo gift 
books at Christmas. 

"Our real and our idea are not 
twins-never were! I want the 
books-but the clothesbasket 
wants me. The two children are 
good-and so would be two hours 
a day without the children. I crave 
an outdoor life-and walk down
town of mornings to perch on a 
high stool till suppertime. I love 
nature-and figures are my fate. 
My taste is books-and I farm it. 
My taste is art-and I correct exer
cises. My taste is science-and I 
measure tape. I am young and like 
stir-the business jogs on like a 
stagecoach. Or I am not young, I 
am getting gray over my ears, and 
like to sit down and be still-but 
the drive of the business keeps 
both tired arms stretched out full 
length. I hate this overbidding and 
this underselling, this spry, un
ceasing competition, and should 
willingly give up a quarter of my 
profits to h_ave two hours of my 
daylight to myself-at least I 
should if, working just as I do, I 
did not barely get the children 
bread and clothes. I did not choose 
my calling, but was dropped into 
it-by my innocent conceit-or by 
duty to the family-or by a 
parent's foolish pride-or by our 
hasty marriage; or a mere accident 
wedged me into it. \Vould I could 
have my life over again! Then, 

whatever I should be, at least I 
would not be what I am today!" 

Have I spoken truly for any 
one here? I know I have. Goes not 
the grumble thus within the silent 
breast of many a person whose 
pluck never lets it escape to words 
like these, save now and then a 
tired evening to husband or to 
wife? 

There is often truth and jus
tice in the grumble-cm th and jus
tice, both. Still, when the question 
rises through the grumble, can it 
be that this drudgery, not to be 
escaped, gives culture? the true 
answer is, yes, the culture of the 
prime elements ,f life, of the very 
fundamentals of all fine manhood 
and fine womanhood. 

Our prime elements are due to 
our drudgery-I mean that 
literally-the fundamentals that 
underlie all fineness, and without 
which no other culture worth the 
winning is even possible. These, 
for instance (and what names are 
more familiar?): power of atten
tion, power of industry, promp
titude in beginning work, method 
and accuracy and dispatch in doing 
work, perseverance, courage be
fore difficulties, cheer under 
straining burdens, self-control and 
self-denial and temperance. 

These are the prime qual
ities; these are the fundamentals. 
We have heard these names be
fore. When we were small, mother 
had a way of harping on them, and 
father joined in emphatically, and 
the minister used to refer to them 
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in church. And this was what our 
first employer meant; only his way 
of putting the matter \\as, "Look 
sharp, my boy!" "Be on time, 
John!" "Stick to it!" Yes, that is 
just what they all meant; these ore 
the very qualities which the 
mothers tried to tuck into us when 
they tucked us into bed, the very 
qualities which the ministers pack 
into their platitudes, and which 
the nations pack into their prov
erbs. And that goes to show that 
they are the fundamentals. 

Reading, writing, and arith
metic are very handy, but these 
fundamentals of a man are handier 
to have; worth more; worth more 
than Latin and Greek and French 
and German and music and art, 
history and painting and wax flow
ers and travels in Europe, added 
together. These last are the deco
rations of a man or woman; even 
reading and writing are but con
veniences. Those other things are 
the indispensables. They make 
one's sit-fast strength, and one's 
active momentum, whatsoever 
and wheresoever the lot in life 
be-be it weal th or poverty, city or 
country, library or workshop. 
Those qualities make the solid 
substance of one's self. 

And the question I would ask 
of myself and you is, how do we 
get them? How do they become 
ours? High school and college can 
give much, but these are never on 

Long chiselings and steady 
pressures . .. rounded the hills and 
scooped the valley curves. 

their programs. All the book proc
esses that we go to the schools for, 
and commonly call "our educa
tion," give not more than 
opportunity to win these indispens
ables of education. How, then, do 
we get them? We get them some
what as the fields and valleys get 
their grace. When is it that the 
lines of river and meadow and hill 
and lake and shore conspire today 
to make the landscape 
beautiful?-Only by long chisel
ings and steady pressures, by scour 
of floods, by centuries of storm and 
sun. These rounded the hills, and 
scooped the valley curves, and 
mellowed the soil for meadow 
grace. There was little grace in the 
operation, had we been there to 
watch. It was drudgery all over the 
land. Mother Nature was down on 
her knees doing her early scrub
bing work! That was yesterday; 
today, result of scrubbing work, 
we have the laughing landscape. 

Now what is true of the earth 
is true of each man and woman on 
earth. Father and mother and the 
ancestors before them have done 
much to bequeath those elemental 
qualities to us; but that which 
scrubs them into us, the clinch 
which makes them actually ours, 
and keeps them ours, and adds to 

them as the years go by-that de
pends on our own plod, our plod in 
the rut, our drill of habit; in one 
word, depends upon our drudgery. 

It is because we have to go, 
and go, morning after morning, 
through rain, tt rough shine, 
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through toothache, headache, 
heartache, to the appointed spot, 
and do the appointed work; be
cause, and only because we have 
to stick to that work through the 
eight or ten hours, long after rest 
would be so sweet; because the 
accounts on the ledger must 
square to a cent; because the goods 
must tally exactly with the invoice; 
because good temper must be kept 
with children, customers, neigh
bors, not seven, but seventy times 
seven times; because the beset
ting sin must be watched today, 
tomorrow, and the next day; in 
short, without much matter what 
our work is, whether this or that, it 
is because and only because, of the 
rut, plod, grind, humdrum in the 
work, that we at last get those 
self-foundations laid of which I 
spoke-attention, promptness, 
accuracy, firmness, patience, 
self-denial, and the rest. 

When I think over the list and 
seriously ask myself three ques
tions, I have to answer each with 
Nol Ace there any qualities in the 
list which I can afford to spare, to 
go without, as mere show qual
ities? Not one. Can I get these 
self-foundations laid, save by the 
weight, year in, year out, of the 
steady pressures? No; there is no 
other way. Is there a single one in 
the list which I cannot get in some 
degree by undergoing the steady 
drills and pressures? No, not one . 

My daily task, whatever it be, that is 
what mainly educates me. 
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Then beyond all books, 
beyond all classwork at the school, 
beyond all special opportunities of 
what I call my education, it is this 
drill and pressure of my daily task 
that is my great schoolmaster. My 
daily task, whatever it be, that is 
what mainly educates me. All other 
culture is mere luxury compared 
with what that gives. That gives 
the indispensables. Yet, fool that I 
am, this pressure of my daily task 
is the very thing that I so growl at 
as my drudgery! 

We can add right here this fact 
(and practically it is a very impor
tant fact to girls and boys as am
bitious as they ought to be): the 
higher our ideals, the more we 
need those foundation habits 
strong. The street cleaner can bet
ter afford to drink and laze than he 
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who would make good shoes; and 
to make good shoes takes less force 
of character and brain than to make 
cures in the sickroom, or laws in 
the legislature, or children in the 
nursery. The man who makes the 
head of a pin or the split of a pen all 
day long, and the man who must 
put fresh thought into his work at 
every stroke-which of the two 
more needs the self-control, the 
method, the accuracy, the power 
of attention and concentration? Do 
you sigh for books and leisure and 
wealth? It takes more concentra
tion to use books-head tools 
-well, then to use hand tools. It 
takes more self-control to use lei
sure well than workdays. Compare 
the Sundays and Mondays of your 
city; which day, all things consi
dered, stands for the city's higher 

life -the day on which so many 
men are lolling, or the day on 
which all toil? It takes more know
ledge, more integrity, more jus
tice, to handle riches well than to 
bear the healthy pinch of the just
enough. 

Do you think that the great 
and famous escape drudgery? The 
native power and temperament, 
the outfit and capital at birth, 
count for much; l1t1 t it convicts us 
common minds of a huge mistake 
to hear the uniform testimony of 
the more successful geniuses 
about their genius. "Genius is 
patience," said who?-Sir Isaac 
Newton. "The prime minister's 
secret is patience," said 
who?-Mr. Pitt, the great prime 
minister of England. 

Who, think you, wrote, "My 
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imagination would never have 
served me as it has, but for the 
habit of commonplace, humble, 
patient, daily, toiling, drudging at
tention?" It was Charles Dickens. 
Who said, "The secret of a Wall 
Street million is common 
honesty?"-Vanderbilt; and he 
added as the recipe for a million (I 
know somebody would like to 
learn it), "Never use what is not 
your own, never buy what you 
cannot pay for, never sell what you 
haven't got." How simple great 
men's rules are! How easy it is to 
be a great man! Order, diligence, 
patience, honesty-just what you 
and I must use in order to put our 
dollar in the savings banks, to do 
our schoolboy sum, to keep the 
farm thrifty, and the house clean, 
and the babies neat. Order, dili
gence, patience, honesty! 

There is a wide difference be
tween men, but truly it lies less in 
some special gift or opportunity 
granted to one and withheld from 
another than in the differing de
gree in which these common ele
ments of human power are owned 
and used . Not how much talent 
have I, but how much will to use 
the talent that I have, is the main 
question; not how much do I 
know, but how much do I do with 
what I know. To do their great 
work the great ones need more of 
the very same habits which the lit
tle ones need to do their smaller 
work. Goethe, St encer, Agassiz, 
Jesus Himself , share, not 
achievements, but conditions of 
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achievement, with you and me. 
And those conditions for them, as 
for us, are largely the plod, the 
drill, the long disciplines of toil. If 
we ask such men their secret, they 
will uniformly tell us so. 

Since we lay the firm sub
strata of ourselves in this way, 
then, and only in this way; and 
since the higher we aim, the more, 
and not the less, we need these 
firm substrata,-since this is so, I 
think we ought to make up our 
minds and our mouths to sing a 
hallelujah unto drudgery: Blessed 
be drudgery, the one thing that we 
cannot spare! 

But there is something else to 
be said. Among the people who are 
drudges, there are some who have 
given up their dreams of what, 
when younger, they used to talk or 
think about as their ideals, and 
have grown at last, if not content, 
resigned to do the actual work be
fore them. Yes, here it is-before 
us, and behind us, and on all sides 
of us; we cannot change it; we 
have accepted it. Still, we have not 
given up one dream-the dream of 
success in this work to which we are 
so clamped. If we cannot win the 
well-beloved one, then success 
with the ill-beloved,-this at least 
is left to hope for. Success may 
make it well beloved, too--who 
knows? 

Well, the secret of this suc
cess still lies in the same old word, 
"drudgery." For drudgery is the 
doing of one thing, one thing, one 
thing, long after it ceases to be 



amusing; and it is this "one thing I 
do" that gathers me together from 
my chaos, that concentrates me 
from possibilities to powers, and 
turns powers into achievements. 
"One thing I do," said Paul, and, 
apart from what his one thing was, 
in that phrase he gave the watch
word of salvation. That whole long 
string of habits-attention, 
method, patience, self-control, 
and the others-can be rolled up 
and balled, as it were, in the word 
"concentration." We shall halt a 
moment at the word: 

"I give you the end 
Of a golden string: 
Only wind it into a ball, 
It will lead you 
In at heaven's gate 
Built in Jerusalem's wall." 

:\ten may be divided into two 
classes-those who have a "one 
thing," and those who have no 
"one thing," to do; those with 
aim, and those without aim, in 
their lives; and practically it turns 
out that almost all of the success, 
and therefore the greater part of 
the happiness, go to the first class. 
The aim in life is what the back
bone is in the body; without it we 
are invertebrate. No wonder that 
the great question, therefore, with 
t young man is, what am I to be? 
and that the future looks rather 
gloomy until the lifepath opens. 

The lot of many a girl, espe
cially of many a girl with a rich 
father, is a tragedy of aimlessness. 
Social standards , and her lack of 
true ideals and of real education, 

have condemned her to be frit
tered; from twelve years old she is 
a cripple to be pitied, and by thirty 
she comes to know it. With the 
brothers the blame is more their 
own. The boys we used to play our 
school gam" s with have found 
their places; they are winning 
homes and influence and money, 
their natures are growing strong 
and shapely, a°i1d their days are fil
ling with the happy sense of 
accomplishment-while m•e do not 
yet know what we are. \Ve have no 
meaning on the earth. Lose us, 
and the earth has lost nothing; no 
niche is empty, no force has ceased 
to play, or we have no aim, and 
therefore we are still-nobody. Get 
your meaning, first of all! Ask the 
question until it is answered past 
questions, What am I? \\'hat do I 
stand for? \\'hat name do I bear in 
the register of forces? 

In our national cemeteries 
there are rows on rows of unknown 
bodies of our soldiers-men who 
did a work and put a meaning to 
their Ii\ es; for the mother and the 
townsmen say, "He died in the 
war." But the men and women 
whose lives are aimless, reverse 
their fate. Our bodies are known, 
and answer in this world to such or 
such a name; but as to our inner 
selves, with real and awful meaning 
our walking bodies might be 
labeled, "An unknown man sleeps 
here!" 

Now since it is concentration 
that prevents this tragedy of fail
ure, and since this concentration 
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It is concentration that prevents the tragedy of failure. 

always involves drudgery. long, 
hard, abundant, we have to own 
again, I think, that that is even 
more than what I called it first 
-our chief schoolmaster; besides 
that, drudgery is the gray angel of 
success. The main secret of ~ ny 
success we may hope to rejoice in, 
is in that angel's keeping. Look at 
the leaders in our professions, the 
"solid" men in business, the mas
ter workmen who begin as poor 
boys and end by building a town in 
which to house their factory hands; 
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they are drudges of the single aim. 
The man of science, and 

today more than ever, if he would 
add to the world's knowledge or 
even get a reputation, must be, in 
some one branch at least, a plod
ding specialist. The great inven
tors, Palissy at his pots, Goodyear 
at his rubber, Elias Howe at his 
sewing machine, tell the 
secret-"One thing I do." The 
reformer's secret is the same. A 
one-eyed, grim-jawed folk the re
formers are apt to be: one-eyed, 



grim-jawed, seeing but one thing, 
never letting go; they have to be to 
start a torpid nation. All these men 
as doers of the single thing drudge 
their way to their success. E\ en so 
must we, would we win ours. The 
foot-loose man is not the enviable 
man. A wise man will be his O\\n 
necessity and bind himself to a 
task, if by early wealth or foolish 
parents or other lowering circum
stances he has lost the help of an 
outward necessity. 

Dale Owen in his autobiog
raphy told the story of a foot-loose 
man, ruined by his happy circum
stances. It was his father\ friend, 
one born to princely fortune, edu
cated with the best, married hap
pily, with children growing up 
around him. All that health and 
\\ealth and leisure and taste could 
give were his. Robert Owen, an 
incessant worker, once went to 
spend a rare rest moment with him 
at his country seat, one of the great 
English parks. 

To the tired man, who had 
earned the peace, the quiet days 
seemed perfect, and at last he said 
to his host, "I have been thinking 
that, if I ever met a man who had 
nothing to desire, you must be he. 
Are you not completely happy?" 

The answer came: "Happy! 
Ah, Mr.Owen, I committed one 
fatal error in my youth, and dearly 
I have paid for it! I started in life 
without an object, almost without 
an ambition. I said to myself, 'I 
have all that I see others contend
ing for; why should I struggle?' I 

knew not the curse chat lights on 
those who have never to struggle 
for anything. I ought to have 
created for myself some definite 
pursuit, no matter what, so that 
there would be something to labor 
for and co overcome. Then I might 
have been happy." 

Said Owen to him: "Come 
and spend a month with me at 
Braxfield. You have a larger share 
in the mills than any of us partners. 
Come and see for yourself what 
has been done for the work people 
there and for their children; and 
give me your aid." 

"It is too late," was the reply; 
"the power is gone. Habits are be
come chains. You can work and do 
good; but for me-in all the profit
less years gone by I seek vainly for 
something to remember with 
pride, or even to dwell on with 
satisfaction. I have thrown away a 
life." 

And he had only one life in 
this world to lose 

Again then, I say, Let us sing 
a hallelujah and make a fresh 
beatitude: Blessed by drudgery! It is 
the one thing we cannot spare. 

This is a hard gospel, is it not? 
But now there is a pleasanter word 
to briefly say. To lay the firm 
foundations in ourselves, or even 
to win success in life, we must be 
drudges. But we ran be artists, 
also, in our daily task. And at that 
word things brighten. 

"Artists," I say-not artisans. 
"The difference?" This: the artist 
is he who strives to perfect his 
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work; the artisan strives to get 
through it. The artist would fain 
finiSh, too; but with him it is to 
"finish the work God has given me 
to do!" It is not how great a thing 
we do, but how well we do the 
thing we have to, that puts us in 
the noble brotherhood of artists. 

My real is not my ideal-is 
that my complaint? One thing at 
least is in my power: if I cannot 
realize my ideal, I can at least 
idealize my real. How?-By trying 
to be perfect in it. If I am but a 
raindrop in a shower, I will be at 
least a perfect drop; if but a leaf in 
a whole June, I will be a least a 
perfect leaf. This poor "one thing 
I do," instead of repining at its 
lowness or its hardness, I will 
make it glorious by my supreme 
loyalty to its demand. 

An artist himself shall speak. 
It was l\1ichelangelo who said, 
"Nothing makes the soul so pure, 
so religious, as the endeavor to 
create something perfect; for God 
is perfection, and whoever strives 
for it strives for something that is 
God-like. True painting is only an 
image of God's perfection, a 
shadow of the pencil with which 
He paints, a melody, a striving 
after harmony." 

The great masters in music, 
the great masters in all that we call 
artistry, would echo Michelangelo 
in this; he speaks the artist
essence out. But what holds good 

The artist is he who strives to µerfect 
his work. 

upon their grand scale and with 
those whose names are known, 
holds equally good of all pursuits 
and all lives. That true painting is 
an image of God's perfection must 
be true, if he says so; but no more 
true painting than of shoe
making-of Michelangelo than of 
John Pounds the cobbler. I asked a 
cobbler once how long it took to 
become a good shoemaker; he 
answered promptly, "Six years, 
and then you must travel." That 
cobbler had the artist soul. I told a 
friend the story, and he asked his 
cobbler the same question, "How 
long does it take to becou1e a good 
shoemaker?" 

"All your life, sir." 
That was still better-a 

Michelangelo of shoes! 
l\.fr. Maydole, the hammer 

maker of central New York, was an 
artist. 

"Yes," said he to Mr. Paton, 
"I have made hammers here for 
twenty-eight years." 

"Well, then, you ought to be 
able to make a pretty good ham
mer by this time." 

"No, sir," was the answer, "I 
never made a pretty good hammer. 
I make the best hammer made in 
the United States." 

Daniel Morell, once presi
dent of the Cambridge Rail Works 
in Pittsburgh, which employed 
seven thousand men, was an artist, 
and trained artists. 

"What is the secret of such a 
development of business as this?" 
asked the visitor. 
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"We have no secret," was the 
answer; "we always try to beat our 
last batch of rails. That's all the 
secret we have, and we don't care 
who knows it." 

The Paris bookbinder was an 
artist, who, when the rare volume 
of Coroneilli, discovered in a 
bookstall, was brought to him, and 
he was asked how long it would 
take him to bind it, answered, "O, 
sir, ~ ou must give me a year at 
least! this needs all my care." Our 
Ben Franklin showed the artist 
when he began his own epitaph, 
"Benjamin Franklin, printer;" 
and Professor Agassiz, when he 
told the interviewer that he had 
"no time to make money;" and 
when he began his will, "I, Louis, 
Agassiz, teacher." 

In one of Murillo's pictures in 
the Louvre he shows us the in
terior of a kitchen; but doing the 
work there are, not mortals in old 
dresses , but beautiful white
winged angels. One serenely puts 
the kettle on the fire to boil , and 
one is lifting up a pail of water with 
heavenly grace, and one is at the 
kitchen cabinet reaching up for 
plates; and I believe there is a little 
cherub running about and getting 
in the way, trying to help. What 
the old legend that it represented 
is, I do not know. But as the 
painter puts it to you on his canvas, 
all are so busy, and working with 
such a will, and so refining the 
work s they do it., that somehow 
you forget that pans are pans and 
pots pots, and think only of the 
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angels, and how very natural and 
beautiful kitchen work is-just 
what the angels would do, of 
course. 

It is the angel aim and stan
dard in an act that consecrates it. 
He who aims for perfectness in a 
trifle is trying to do that trifle holi
ly. The trier wears the halo, and 
therefore the halo grows as quickly 
round the brows of peasant as if 
king. This aspiration to do 
perfectly-is it not religion prac
ticalized? No need, then, of being 
"great" to share that aspiration. 
The smallest roadside pool has its 
water from heaven and its gleam 
from the sun, and can hold the 
stars in its bosom, as well as the 
great ocean. Even so the humblest 
man or woman can live splendidly. 
That is the royal truth that we 
need to believe, you and I who 
have no mission, and no great 
sphere to move in. The universe is 
not quite complete without my 
work well done. Have you ever 
read George Eliot's poem ·called 
"Stradivarius?" Stradivarius was 
the famous old violinmaker whose 
violins, nearly two centuries old, 
are almost worth their weight in 
gold today. Says Stradivarius in the 
poem: 

"If my hand slacked, 
I should rob God, since He is 
fullest good, 
Leaving a blank instead of 
violins. 
He could not make Antonio 
Stradivari's violins 
Without Antonio." 



That is just as true of us as of 
our greatest brothers. \\'hat, stand 
with slackened hands and fallen 
heart before the littleness of your 
service! Too little is it to be perfect 
in it? Would you, then, if you were 
master, risk a greater treasure in 
the hands of such a man? 0, there 
is no man, no woman, so small that 
he cannot make his life great by 
high endeavor! no sick, crippled 
child on its bed that cannot fill a 
niche of service that way in the 
world. This is the beginning of all 
gospels, that the kingdom of 
heaven is at hand just where we 
are. It is just as near us as our work 
is, for the gate of heaven for each 
soul is in the endeavor to do that 
work perfectly. 

But to bend this talk back to 
the word with which we started: 
will this striving for perfection in 
the little thing give culture? Have 
you ever watched such striving in 
operation? Have you never met 
hum hie men and women who read 
little, who knew little, yet who had 
a certain fascination as of fineness 
lurking about them? Know them, 
and you are likely to find them 
persons who have put so much 
thought and honesty and conscien
tious trying into their common 
work-it may be sweeping walls 
-have put their ideals so long, 
constantly, so lovingly, into that 
common work of theirs, that fi
nally these qualities have come to 
permeate, not their work only, but 
so much of their being that they 
are fine-fibered within, even if on 

the outside the rough bark clings. 
Without being schooled, they are 
apt instinctively to detect a 
sham-one test of culture. With
out haunting the drawing rooms, 
they are likely to have manners of 
quaint grace and graciousness 
-another test of culture. Without 
the singing lessons, their tones are 
apt to be gentle-another test of 
culture. Without knowing any
thing about art, so called, they 
know and love the best in one 
thing-are artists in their own Ii ttle 
specialty of work. They make 
good company, these men and 
women. Why?-Because not hav
ing been able to realize their ideal, 
they have idealized their real, and 
thus in the depths of their nature 
have won true culture. 

You know all beatitudes are 
based on something hard to do or 
to be. "Blessed are the meek;" is it 
easy to be meek? "Blessed are the 
pure in heart;" is that so very easy? 
"Blessed are they that mourn." 
"Blessed are they which do hunger 
and thirst [who starve] after right
eousness." So this new beatitude 
by its hardness only falls into line 
with all the rest. A third time, and 
heartily, I say it: Blessed be 
drudgery! For thrice it blesses us: It 
gives us the fundamental qualities 
of manhood and womanhood; it 
gives us success in the thing we 
have to do; and it makes us, if we 
choose, artists-artists within, 
whatever our outward work may 
be. Blessed be drudgery, the secret of 
all culture! D 
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poetcy 
by 
Janet 
Cook 

it's Saturday 
and they throw crackers 
from a brown paper sack 
to pigeons in the park. 
the flock is many 
and they fight among themselves 
for the crumbs in the grass
just inches from my feet
trusting. 

i watched him walk 
on three-year-old legs 
to see the birds. 
his mama waited on the sidewalk 
as he started running-
his little arms reaching out
so bravely-
to greet them-
ten, nine, eight, seven feet
he was almost there 
when someone blew up the bag 
and popped it 
the birds were gone in a moment
fleeing as for their very lives; 
and the people laughed and laughed. 
84 
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but no one noticed 
the tiny smile disappear 
as the tears started to fall. 

i sat there 
and wondered 
how many Saturdays would go by 
before he once again 
took the chance--

someone once 
trusted 
a snake 
in another park, 
and now we all-
as children-
find ourselves 
reaching out to trust. 
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it's not so much 
that we have been blessed 
with the mountains 
who stand day after day 
only to bring us joy-

but that we have been given 
the strength 
for climbing them; 

not so much 
the challenge itself 
that makes life 

unique--
but that we have been given 
the insight for understanding it, 
the courage for undertaking it, 
and the perseverance for attaining 
the win; 

it's not so uch 
thafwe have the chartce 
of blendihg our lives inhJ One 
and building a·beautiful future-

but that we have been given 
.the gift 
of lo e--.- strort " en ugh-
lo lead us 
to risk everything 
to make it in the end. 
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i'm spending my life 
helping to bring the 
back to goodness and love-
and in the midst of 
all the confusion and struggle, 
i happen to catch sight 
of a 
whose wings are dustless and ragged 
an1.l of no use-

i can't help but 
stop-
and in the palm of my hand, 
take him to the 
grassiest of places-
and fall on my knees 
beside him 
laughing through my tears 
lifting him 
on my wings 
as we fly 
to the sun. 

whole world 

small butterfly 

together 
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Excerpts from a statement of Ser
gio 0. Jarpa, senator and presi
dent of the National Party of Chile 
to the seventh conference of the 
World Anti-Communist League. 

The 
Chilean 
Experience 

by SERGIO 0. JARPA 

We hear very often a series of 
judgments and criticisms of our 
country from foreign journalists, 
politicians and intellectual leaders 
which bear no reflection of our re
ality. In many cases they are the 
opinions of people with a vested 
interest who seek very precise 
political ends. In others, they 
come from people who have paid 
quick tourist visits to Chile, where 
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they have gathered a very superfi
cial and biased picture of events 
and who appear later on as the 
great specialists on Chile and 
Latin America. 

We can understand the posi
tion of the Marxists: after their 
shameful defeat in Chile they 
must build up a black legend to 
justify their own failure. However, 
it is difficult to comprehend the 
attitudes of those organs of the 
media and those political leaders 
who are supposed to be the de
fenders of liberty and democracy, 
and yet, now they fall into all the 
traps laid by the international 
Communist forces. 

In Chile people have learnt 
their bitter lesson: they know now 
that if you make an alliance with 
the Communists and you win, it is 
in fact only the Communists who 
win. The theoreticians of social 
democracy also seem to fall into 
the category of those who refuse to 
see things as they are. They are 
indeed more respectable than the 
opportunist bourgeois politicians, 
but no less mistaken in their views 
and in their concepts. Candidly, 
they dreamt that Chile would be
come the paradise of "socialism 
with a human face." Now they 
moan their painful awakening. But 
instead of blaming Chile for the 
failure of their experiment, they 
would do better to analyze the 
conduct and the methods of their 
Communist partners. 

Chile before 1970. The Marx-



ist government of Salvador Al
lende was not the cause of all 
Chile's evils. The Popular Unity 
government represented the last 
stage in a long process of deca
dence, which had its roots in many 
and varied factors. l\larxism suc
ceeded in contaminating the body 
politic of the nation when it was 
already weakened by chronic, 
long-standing illnesses, the most 
important of which were a decline 
in all national spirit and the over
powering effect of foreign political 
organizations, sectarian party gov
ernments, a crippling and expen
sive bureaucracy; an ever increas
ing tendency towards greater and 
greater state control which cor
rupted and depressed the 
country's economy; an educational 
system which discouraged initia
tive, audacity and the spirit of risk 
and adventure, and led the young 
towards the pursuit of a life of 
medocrity, with no sacrifice and no 
horizons. The ultimate aims of the 
system seem to have been to work 
as little as possible and retire on a 
pension as soon as possible. All 
this was aggravated by a remark
able inability to resolve the grave 
social problems which affected 
vast sectors of our people. 

In 1964 the vast majority of 
the country voted against the 
Marxist candidacy of Mr. Allende 
and elected as president the Chris
tian Democrat Eduardo Frei. 
Nevertheless, during the Chris
tian Democrat government, the 
deep changes that the country re-

Allende photographed while tiring a 
Soviet-made automatic rifle. 

quired remained undone; instead, 
the government continued the 
road towards state control and 
political party sectarianism. The 
Marxists continued to undermine 
the institutional foundations of the 
country behind an apparent but 
superficial appearance of stability. 
For the .. e six years they extended 
their influence and control in the 
most important centers of social 
and political power, in the corpora
tions, in the unions, in the univer
sities, in the television channels 
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and in the cultural, scientific and 
technological organizations. 

The propaganda, directed by 
government circles, was bent on 
negating or distorting our history 
and provoked a reaction of either 
indifference or spite against our 
national values, thus creating a 
profound generational chasm. 

The Christian Democrats, 
led by fear of being thought reac
tionaries and by an uncontrollable 
tendency towards a dialogue or a 
compromise with the Com
munists, made ever greater con
cessions to them, so much so that a 
government that was elected as an 
alternative to Communism ended 
in practice being its best ally. 

The same attitude was ob
served in external affairs. This was 
reflected in our relations with 
Eastern Europe and above all with 
Cuba. Chile had broken off rela
tions with Cuba as a ;csture of sol
id uity with Venezuela and other 
Latin American nations which 
were the victims of aggressive Cas
troi te infiltration. Under the 
Christian Democrat government 
relations with Cuba were renewed 
for no pragmatic reasons, but 
merely to tune in to the well or
chestrated Communist campaign. 
In 1970 Chile in fact was not the 
solid, efficient and progressive 
demroeracy which some claim. The 
bureaucratic mentality and the 
political party interests ruled in all 
government institutions. Re
sources were wasted and de
velopment was paralyzed. Mean-
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while, the people were submerged 
by the pressure of massive dema
gogy, anti-Chilean propaganda, 
and became the victims of greater 
confusion while their real prob
lems remained unsolved. 

The election of Allende. It has 
been said, with reason, that de
mocracy must be efficient in order 
to survive. Nevertheless, in spite 
of the ineffectiveness to which we 
have referred and to all the nega
tive factors which were operating, 
the majority of Chileans re
pudiated once again the idea of a 
Marxist government in 1970. The 
Marxists' Popular Unity obtained 
36 percent of the votes, but got in 
because the democratic majority 
was divided in two. They were 
helped by an electoral campaign 
which was a masterpiece of simula
tion and camouflage. But had the 
democratic forces fought together, 
their success would have been 
even greater than in 1964. Unfor
tunately the differences that ex
isted between them were so pro
found that any kind of a united 
front became impossible. 

The Christian Democrat can
didate, Mr. Tomic, proposed a 
government program which was 
etatiste, while the National Party, 
supported by vast sectors of inde
pendent groups, advocated private 
enterprise, freedom of work, a re
turn to our national values, and 
backed the candidacy of ex
President Alessandri. At the elec
tion no one candidate obtained an 



absolute maJonty, therefore, ac
cording to our constitution, it was 
up to Congress to choose between 
the two candidates that polled the 
greater number of votes: Mr. Al
lende and Mr. Alessandri. 

Mr. Alessandri announced 
publicly before the election in 
Congress that if he were elected, 
he would resign to leave room for a 
new election where the democrat
ic forces could react and fight in a 
united front. What was not known 
was that a secret pact existed be
tween Allende and Tomic which 
enabled the Marxist candidate to 
negotiate with the Christian 
Democrat leadership for their 
support for him in Congress. The 
basis of their agreement was a con
s ti tu tional reform intended co 
clarify and extend the guarantees 
and rights of Chilean citizens, so 
that Mr. Allende would not be able 
to trample them under any pre
text. This constitutional amend
ment mentions specifically indi
vidual civil rights and the rights of 
trade unions, universities and 
community organizations; political 
liberties, the freedom of expres
sion, education and work and reaf
firms the prohibition on creating 
armed groups outside those estab
lished by law. When the amend
ment was passed in the Senate, 
Allende said: 

"We and the president of the 
Christian Democrat party and its 
executives had no other desire 
than to seek the road which is 
herewith consecrated. We wished 

it so, in order to show that Chile 
can and must find its own way on 
the basis of its own idiosyncracy, 
its tradition and its history." 

Later on he added: 
"I have come here to say that 

these laws must be understood not 
only as principles which are from 
now on enthroned in the funda
mental charter, but also as the 
moral rule of a commitment before 
our own conscience and before the 
judgment of history." 

When he had been t' resident 
for a few months, Mr. Allende was 
interviewed by the French Marxist 
journalist Regis Debray. Debray 
asked him, "Was it absolutely 
necessary? Was it indispensable to 
agree to the Statute of Democratic 
Guarantees?" Allende answered, 
"You must place yourself in the 
cont ·xt of the time at which it 
happened and you will see that it 
was a tactical necessity." And then 
he adds: "At that moment it was 
necessary co take the govern
ment." 

Mr. Allende, then, was not 
elected by the majority, nor by the 
people as it has been said. He was 
nominated by Congress condi
tional on the Statute of Guarantees 
which he solemnly promised to re
spect in its entirety, but which we 
now know he only did as a matter 
of tactical necessity, not principle. 

The Chilean road to 
socialism. The international 
Communist party used a new tac
tic in Chile. The Cuban model had 
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lost all prestige in the Western 
world and the attempts to create 
subversion through guerrillas and 
terrorism had failed; therefore, it 
became necessary to present a new 
attractive face which could allow 
the Communists to attain their 
goals without provoking the re
pudiation they had incurred in 
other countries. They also had the 
added obstacle in Chile that they 
were in a country with a well
established libertarian tradition. 
They could not use the brutal 
means they had used in Soviet 
Russia, Eastern Europe, Cuba, 
and other Communist countries. 
In Chile they had to attempt an 
operation without pain; that is, 
with enough anesthesia to prevent 
the patient from rebelling on time. 
With this purpose, they elimi
nated from their rhetoric all signs 
of violence, threats, or oppression 
and adopted attitudes of goodness 
and sanctity. They appeared open 
to dialogue, respectful of religion, 
freedom, democracy, private 
property, ideological pluralism, 
and peaceful co-existence. This 
posture contributed without any 
doubt to dissipate many fears 
about the intentions of the Marxist 
candidate. 

In the famous interview with 
Debray which we have men
tioned, Allende clarifies perfectly 
the tactic used. Debray says: "One 
can ask oneself if the proletariat 
and its allies will be imprisoned 
within the bourgeois institutions, 
whether they will be appeased 
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with reforms, or if it will be possi
ble at some point to break away 
from these patterns? Is it the pro
letariat which will impose itself 
over the bourgeoisie, or will the 
bourgeoisie absorb the proletariat 
in its own world? Who is using 
whom? The question is impor
tant." 

To which Allende replied: 
"The answer is brief: the pro
letariat," and added, "Well, so the 
question is who is using whom? 
Even accepting that this is the 
question, the answer is: the pro
letariat. And if it weren't so, I 
would not be here." 

If we bear in mind that in the 
same interview Allende claimed 
that the Marxist parties rep
resented the proletariat, th :J im of 
the Chilean way is self-evident. It 
was not democratic socialism; it 
was the dictatorship of the pro
letariat through the Marxist par
ties. 

Once power was in their 
hands, the Communists put for
ward the second stage of the 
Chilean way. They tried to win the 
support of the majority in order to 
establish a socialist state by means 
of a plebiscite. No one would then 
be able to doubt that Chileans had 
freely opted for a Marxist regime. 

Rise and fall. The program of 
the Popular Unity was a mystifica
tion designed to win electoral sup
port through deception. It was 
based on premises which were 
alien to the Chilean situation and 



contained a series ot measures in
tended to produce a temporary and 
apparent improvement in the so
cial and economic situation to win 
time for the Communists to con
solidate their positions. 

With this object in mind, 
prices were frozen, wages and 
salaries were raised, and hundreds 
of thousands of people were em
ployed by government institutions 
with a clear political purpose. In 
order to finance this plan, private 
enterprise was taxed beyond all 
economic viability and inflationary 
currency was emitted. 

· 1 ·he price treeze plus higher 
taxation and wages led the major
ity of private enterprise to either 
bankruptcy or to a total paralysis of 
their activity. At that point the 
government offered to buy the 
shares of the major shareholders of 
the most important industries at 
far higher prices than those of the 
stock exchange. This was, to say 
the least, immoral, since it meant 
the ruin of small shareholders. 
And, of course, there were those 
who hurried to offer their shares to 
the government: there are always 
some merchants ready to sell even 

A shortage of meat is revealed by empty shelves in this butcher shop. 
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the chord that will hang them. The 
government, then, purchased the 
shares with public money freshly 
emitted for the purpose and with
out parliamentary consent or legal 
justification. 

The second means for financ
ing the program was copper. With 
the nationalization of the great 
mining companies and the new 
development investments which 
had been made, Chile should have 
increased considerably its income 
from copper. The Chilean gov
ernment, after it had spent all 
foreign reserves, $400 million, 
which it had inherited from the 
previous government, proceeded 
to draw on the revenues it ex
pected to collect from copper. 

Against this background, with 
a well-staged populist demagogic 
propaganda, with the economic 
mirage which had been created by 
these measures, and still without a 
united opposition, Chile faced the 
municipal elections of April 1971. 
The Marxi .r government in
creased its vote to 50 percent of the 
total. The Chilean way to 
socialism was working very effi
ciently. It seemed a matter of time 
and perseverance and a clear man
date from the electorate could be 
won to allow for a plebiscite to be 
called. 

But very soon the effects of 
this deceptive economic policy 
began to be felt, as the first symp
toms of what would bet: ome 
boundless inflation and shortages 
of essential goods began to be felt, 
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followed by the immediate conse
quence of popular discontent. 

On July 18, 1971, the gov
ernment lost a parliamentary by
election at Valparaiso. For the first 
time, the democratic opposition 
had joined forces against Marxism. 
After that, at every by-election the 
government lost more and more 
support. This was true not only in 
parliamentary elections, but also 
in elections in the trade unions, in 
the corporations, in the univer
sities, school federations and 
community organizations. 

The Marxist government 
answered with massive expropria
tions of industry, agriculture, and 
all private enterprise. The objects 
were two: in the first place, to de
stroy the alleged economic support 
which private enterprise gave to 
the democratic parties, and sec
ondly, to subjugate the workers 
through the control of all sources of 
employment. Naturally, all this 
was done on the pretense of giving 
the land to the peasants and the 
factories to the workers. But very 
soon the Marxist leaders realized 
that their stuation did not improve 
because the peasant and the work
ers demanded that these promises 
should be fulfilled, while farms 
and factories began to decrease 
their productivity rapidly, man
aged as they were with the utmost 
clumsiness by the political com
missaires who had replaced the 
professional managers and techni
cians. 

In 1973 the astronomical loss-



es ot the nat10nallzed mdustries, 
the decline in production of goods 
and services, the waste and corrup
tion that prevailed in the manage
ment of public finances were lead
ing to the country's economy to 
disaster and the people to misery. 

Both then and today we hear 
the economic crisis attributed to an 
economic blockade of our external 
trade and to the suspension of 
foreign credits. Nothing could be 
farther from the truth. During the 
Popular Unity government, Chile 
was able to import more goods 
than under any other previous 
government and our foreign debt 
increased in three years by $800 
million. This was in spite of higher 
copper prices and of the fact that 
all foreign reserves were used up. 

Marxism without a mask. 
The Marxists then abandoned the 
propaganda for "socialism with 
liberty" and presented a new ob
jective: revolution. From then on, 
they justified all kinds of abuses 
and illegalities. Those who pro
tested were disqualified as 
"enemies of the revolution" and 
were publicly threatened with 
elimination. 

With this change in tactics Al
lc11de was faced with a dilemma: 
either he respected his constitu
tional commitments, leaving aside 
the Marxist revolutionary objec
tives which incited such opposi
tion, or he broke off definitely 
w;ch the institutional channels and 
established a totalitarian dictator-

ship. We do not know what he 
would have chosen had he been 
free to act, but the Communist 
control over him left him with no 
alternative. 

From that moment on, the 
Popular Unity government began 
to imprison the free journalists, 
shoot workers on strike, jail and 
torture opposition political leaders 
and try to suppress the freedom of 
the press through economic pres
sures and the control of newsprint. 
It arbitrarily prevented the exten
sion of the universities' TV chan
nels, while it used the state televi
sion to cheat the people and to 
libel and slander all dissenters. It 
attempted to destroy the free cor
porations, the strong trade unions, 
and the professional and technical 
associations. It took the law in its 
hands depriving the judiciary of its 
legal prerogatives and openly said 
that the courts' decisions would be 
implemented only in certain cases 
and under certain conditions. It 
ignored the powers of Congress 
and refused to sanction a constitu
tional reform which had been ap
proved by Congress without call
ing a plebiscite to resolve the con
flict of powers, as the Constitution 
demands. 

The control of the distribu
tion of food fell into the hands of 
the state, for which they created 
government-run committees in 
every neighborhood and settle
ment in an attempt to make people 
submit by the threat of hunger. It 
expropriated, intervened or sim-
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ply seized illegally new industries 
and factories every day. It de
prived farmers and peasants of 
their land and of their production. 
It persecu red shopkeepers and 
transport worker• and imposed a 
massive Marxist indoctrination of 
the young through a political edu
cational plan. Finally, it took the 
decisive step: it created its own 
military organization incorporating 
in its ranks more than 10,000 
foreign extremists to whom it gave 
arms which had been smuggled 
into Chile. 

One hundred people were 
killed throughout Chile in three 
years, an omen of the fate that 
awaited anyone who opposed the 
Marxist power. 

The parliamentary elections 
of 'I 973 were an organized fraud. 
An investigation of the law faculty 
and the faculty of engineering of 
the Catholic university into the 
electoral results showed conclu
sively that more than 300,000 
votes were polled in favor of the 
government by non-existent vot
ers. For this, two or three and even 
five identiry cards were issued to 
one person so that he could regis
ter and vote that many times. In 
spite of this, the democratic forces 
obtained once again a clear major
ity. But this did not change in the 
slightest the policies of the gov
ernment. 

Chileans rebel. Neither the 
crimes, the abuses, the corruption 
nor the constant threats weakened 
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the spirit of most Chileans. Resis
tance to the Marxist government, 
which originally came only from 
militant members of the National 
Party, became stronger and more 
widespread as the true purposes of 
the Marxist coalition became 
clearer. Once the democratic polit
ical forces began to act together, 
they were joined by the trade 
unions, the student federations, 
the professional associations, the 
technicians, the peasant, the doc
kers, the bank employees, the 
transport workers, the copper 
miners, the neighborhood organi
zations, and above all by the 
women. 

The women of Chile in these 
bitter years gave the highest ex
ample of courage, sacrifice and de
cision at every difficult stage. 

It was the people of Chile 
who mobilized to reject the Marx
ist dictatorship. The free women 
and men of Chile assumed their 
responsibility and did what they 
understood to be their dury. 

The ocher constitutional 
powers also rejected the Marxist 
dictatorship and protested against 
the government's arbitrary abuses. 
The Supreme Court, the Comp
troller General of the Republic and 
the House of Deputies made writ
ten statements of protest which all 
the country knew. 

On May 26, 1973 the Su
preme Court wrote to Mr. Allende 
in the following terms: 

"The Supreme Court must 
point out to Your Excellency, for 



Chilean women were the fir$t to de~strate aganst Allende. 
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the ninth time, that the illicit in
trusion of the government in judi
cial affairs is illegal." On the 25th 
of June in another statement to the 
President it said: 

"The prerogatives of the 
judiciary are being ignored by Your 
Excellency and thereby you are 
becoming an accomplice of the 
government's rebellion." And it 
adds: "The President has assumed 
the difficult and painful task for 
some"one whose knowledge of the 
law is only vicarious, of trying to 
give instructions to the court about 
the interpretation of the law which 
is the exclusive prerogative of the 
judicial power." "If this court has 
always respected the attributes of 
the President, it is entitled to de
mand in exchange, respect for its 
judiciary functions." 

The House of Deputies, on 
the other hand, denounced on Au
gust 22 the unconstitutionality of 
Allende's government. It stated: 

"It is a fact chat the present 
government from its beginnings 
has been bent on the conquest of 
total power with the evident pur
pose of submitting all persons to 
the strictest political and economic 
control of the state in order to es
tablish a totalitarian system abso
lutely opposed to the democratic, 
representative system which the 
constitution establishes." "In 
order to achieve this end, the gov
ernment has violated the constitu
tion and the law, not only in iso
lated instances, but has made it 
into a permanent system of con-
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duct." The resolution lists a Jong 
series of illegal acts committed by 
the government. 

-It has usurped Congress' 
legislative preroga rives. 

-It has led an infamous cam
paign of libel and slander against 
the Supreme Court. 

-It has made a mockery of 
the orders of the courts of justice, 
whenever they affect members of 
the government parties. 

- It has failed to implement 
the judicial resolutions. 

-It has violated the principle 
of equality before the law through 
the sectarian discrimination in the 
distribution of food. 

-It has attempted against 
the freedom of expression, exer
cising all sorts of economic pres
sures against the opposition press. 

-It has illegally imprisoned 
opposition journalists. 

-It has violated the au
tonomy of the universities. 

-It has prevented the free 
exercise of the right of assembly. 

-It has violated the freedom 
of education applying an educa
tional plan aimed at the Marxist 
indoctrination of the young. 

-It has systematically vio
lated the constitutional guarantee 
of private property. 

-It has arrested people illeg
ally for political reasons and the 
victims have been submitted to 
tortures and flagellations. 

-It has ignored the rights of 
the workers and of the trade 
unions. 



-It has broken the constitu
tional right which guarantees the 
free access to and from the coun
try. 

-It has encouraged and pro
tected seditious organizations 
which act as the pillar of to
talitarian dictatorship over the 
people. 

-It has protected the organi
zation of armed groups which at
tempt against the security and the 
rights of individuals and are meant 
to confront the armed forces. 

This document ends up by 
calling on the members of the 
armed forces which are collaborat
ing with the government "to put 
an immediate end to all aforemen
tioned infringements of the law 
and of the constitution." 

Two days later, on August 24, 
the Association of Engineers 
agreed to "Demand of the Presi
dent that for the good of the coun
try and of peaceful co-existence, 
he should resign his office in order 
to allow for the establishment of a 
democratic government." 

Intervention of the armed 
forces. At the beginning of Sep
tember, the country had reached a 
state of practical standstill. The 
provision of food became more and 
more difficult every day. The 
Marxist militias had occupied all 
the factories, industries and 
strategic positions around Santiago 
and other cities. Government offi
cials were daily calling their fol-

lowers to unchain violence and 
prepare for the civil war. Only the 
intervention of the armed forces 
could prevent the disaster. 

The Chilean armed forces 
have always been strictly profes
sional institutions. They have 
prided themselves in their firm 
adherence to constitutional and 
legal norms. The Chilean con
stitution gives the President wide 
faculties over the armed forces. Al
lende used these powers and ap
pealed to their patriotic duties and 
asked them to collaborate with the 
government in order to find solu
tions to the country's problems. 
For three years Allende counted 
on the full support of the armed 
forces, so much so, that on more 
than one occasion they were rep
resented in his cabinet. The 
armed forces were qften criticized 
for their support of the Allende 
government, which many consid
ered a mistake since at the time it 
was difficult to understand why 
they were helping out a govern
ment which was leading the coun
try to an internal crisis and 
weakening its independence and 
sovereignty. 

Recently, numerous docu
ments have come to light which 
show that the armed forces were 
fully aware of the situation and had 
expressed their concern to the 
President consistently with the 
greatest honesty and clarity. 

When no one in Chile could 
any longer doubt that the country 
was being driven to disintegration 
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and civil war, the armed forces had 
to intervene. As Chileans and as 
soldiers they had no other alterna
tive. Having decided to act, they 
did it with the greatest efficiency 
and decision, thus avoiding the 
bloodbath and destruction which 
the \!arxists had forecast. 

To those who criticize 
Chileans for having rebelled 
against the Marxist government, 
we ask: What do you expect? That 
we should have remained un
moved while our country was 
being destroyed? That we should 
have accepted meekly the tyranny 
they were trying to impose on us? 
That we should have followed the 
same fate as Hungary, Czechoslo
vakia, Cuba and so many others 
who today lie crushed by the most 
inhuman Communist tyranny? 

In the light of all the existing 
evidence, no one in good faith can 
argue that the Popular Unity gov
ernment was a constitutional gov
ernment. It was constitutional in 
its origins, but it lost its legitimacy 
whenitabandonedthelegalchan
nels and when it trampled over the 
political constitution and the rights 
and freedoms of the people. The 
rebellion of Chileans was therefore 
a legitimate act, as it has always 
been legitimate, throughout his
tory, to fight for the liberty and 
independence of one's country. 

The campaign against Chile. 
After the collapse of the Marxist 
regime, the international Com
munist party mobilized all its 

100 

agents and used their mtluence 
throughout the world to discredit 
Chile. This campaign is not 
merely the product of spite, nor is 
it an obsessive compulsion for re
venge. It has the very clear aim of 
preventing world public opinion 
from knowing objectively what the 
Chilean Marxist experiment was 
really like: how the people were 
cheated, how the economy was 
destroyed, how the democratic 
groups which believed the prom
ises of Allende were betrayed, how 
the Marxist leaders led a life of 
luxury and corruption of all sorts, 
while the people struggled in the 
midst of hunger and misery. 

The international Com
munist party has been able to 
count on the support of apparently 
democratic or neutral organiza
tions for their campaign. How
ever, we find it very curious that 
the representatives of these or
ganizations have so suddenly been 
hit by an interest to visit our coun
try to interview those who are 
being tried for their crimes or their 
thefts. All this is being done, they 
claim to guarantee respect for 
human rights. A very commend
able but belated concern, because 
we never saw them in Chile, nor 
did we hear their protest when the 
Marxists were in power and were 
committing all sorts of abuses and 
crimes. Nor are we aware that they 
have ever shown any concern for 
the concentration camps in Soviet 
Russia, Eastern Europe, Cuba or 
any other Communist country. 



Today in Chile human rights 
are being respected and the law is 
being abided by. According to the 
law, those who have committed of
fenses, are being judged without 
any political or ideological dis
crimination. 

The inevitable crooks are also 
participating in this campaign to 
discredit Chile. Notable among 
these are certain Chilean ambas
sadors of the Popular Unity gov
ernment who go round the world 
begging for money for the Chilean 
guerrillas, which only seem to 
exist in their imaginations. 

There is also the case of a film 
where the alleged tortures in 
Chilean jails are shown, but we 
know for certain that this film was 
made in Czechoslovakia. This film 
is shown to arouse sympathy and 
feeling of solidarity and compas
sion in the audience which is then 
asked to contribute generously to 
the so-called "liberation of Chile." 

Marxist methods. Among the 
multiple lessons we have learned 
from the Chilean experience, we 
would like to give some idea of the 
way in which the truth was delib
erately hidden and manipulated 
during the Allende government. 

On June 8, 1971, the ex
minister and ex-Vice President 
Mr. Edmundo Perez was assassi
nated by Marxist terrorists. His 
strong stand against the Com
munists within the Christian 
Democratic Party was well known. 
His assassins had already been 

condemned once for other of
fenses, but they had been amnes
tied by Allende himself. 
Nevertheless, Allende tried to 
blame the crime on the opposition. 
Once the criminals had been iden
tified and their political affiliations 
become publicly known, the gov
ernment maneuvered to divert 
public attention from the facts that 
one of the leading members of the 
opposition had been gunned down 
and killed by Marxist terrorists 
who only recently had been am
nestied for previous crimes by the 
President himself, because as he 
said at the time, "they were only 
young idealists." His death had 
been blamed on the opposition, 
although the government had the 
evidence that proved the contrary. 
To divert attention the govern
ment announced on June 16 that 
they had discovered a vast quan
tity of armaments being smuggled 
into Chile by the opposition in a 
merchant vessel and they called on 
the people to defend the govern
ment to defeat the conspiracy. 
After a long inquest it was estab
lished that the ship carried no arms 
at all and that the photographs 
which sh .. wed lorries unloading 
the alleged arms in an isolated 
place on the coast, had been taken 
by government agents using lorries 
from the Department of Public 
Works. 

A few months later, a customs 
officer announced that the Minis
ter of the Interior himself had re
ceived several packing cases from 
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A meeting of the military junta which deposed Allende. 
Cuba and had refused to go 
through the normal custom chan
nels and have them examined by 
the customs officers on duty. 
When Parliament ordered an in
vestigation, the President sol
emnly declared chat the cases con
tained works of art sent by Castro 
as gifts for himself. After the 11th 
of September a list of the contents 
was found in the apartment of the 
socialist head of civil police, which 
clearly showed that they contained 
arms and munitions. 

At the same time as the Presi
dent was signing a law which for
bade the private possession of 
arms, guerrilla schools existed in 
his private residences and arms 
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which had been smuggled were 
distributed to extremist groups. 

The major lesson we learnt in 
three years was that Marxist 
groups act in concert, under the 
dirc;ction of the Communists who 
in turn receive direct orders from 
Soviet Russia. There was an ap
parent discrepancy as to the aims 
of the Communists and the ex
treme terrorist groups. The latter 
openly encouraged and provoked 
violence and terrorism while the 
Communist leaders appeared to be 
moderate, serious, and construc
tive. But in the final analysis it was 
the Communists who controlled 
events and profited from the posi
tion conquered by the extreme 



left. When the extreme left seized 
at gun point a facco n or a farm, the 
Communists protested, but they 
seized control over it and im
mediately appointed a good party 
member to run it. 

The organization of armed 
groups and the existence of guer
rilla encampments were publicly 
denounced by the Communists, 
but we have since discovered that 
the arms for them in fact came fom 
Russia and Czechoslovakia and 
were negotiated by distinguished 
members of the Communist party. 

The reconstruction of Chile. 
For three years, a predominantly 
Communist government failed to 
break our will to survive in free
dom. Hundreds of thousands of 
workers who voted in favor of Al
lende realized their mistake and 
joined the cause of democracy. 
Many citizens who had never par
ticipated in politics took up their 
posts at the front and joined in the 
struggle. The young, who until so 
recently had been blinded by de
magogy and poisoned by the ex
cess of rhetorical politics, threw off 
the false idols and the myths. 
Today the young in Chile are 
fighting to forge their destiny, to 
create a new society based on per
sonal freedom, on the desire to 
excel, on righteousness and social 
solidarity. 

The existence and the con
duct of the young is the best 
guarantee we have chat there will 
be no return to a mediocre and 

decadent past and that we shall 
never again fall into the vicious cir
cle that could lead us into Com
munism. Chile has awakened from 
a nightmare and has gotten over a 
profound crisis. We have left be
hind corruption, sectarianism and 
political and economic depen
dency on foreign interests. The 
experience we have gone through 
has made us more united and has 
increased our solidarity. A new as
piration for moral government and 
for a return to spiritual values has 
arisen. This rebirth of our nation 
will be the highest and only com
pensation for those who fought 
and fell for the sake of Chile's lib
erty. 

We are fully aware that we 
have difficult days ahead; days of 
deprivation and sacrifice. We are 
fully 11ware that the international 
Communist party will- try every 
means to create both internal and 
external problems. We know that 
having lost the chance of trans
forming Chile into a Soviet base 
for their operations in the 
Americas and the South Pacific, 
they will attempt to use other 
countries and other governments 
for their purposes. But the more 
we are attacked, the harder our 
will to resist will be, and the more 
we will support our new govern
ment. Let no one try to put their 
fingers in our country or else their 
finger will cut. We are great 
pacifists by nature, but we do not 
want ever again either Com
munists or their puppets. D 
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by INGEGERD GAL TUNG 

A series of articles on Korea was pub
lished in the conseroative Norwegian 
newspaper Morgenbladet. One of the 
newspaper's leading correspondent's, 
Mrs. Ga/tung, who recently spent a 
short time in Korea, reports on her 
impressions and experiences there. 
Later we will publish two interoiews of 
Koreans. Used by permission of 
Morgenbladet. 

Here in Norway we generally 
connect South Korea with the 
North Korean invasion in 1950, 
and all the suffering it brought 
about. 

During this war that lasted for 
three years, Norway supported 
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South Korea with a hospital, and 
several Norwegian doctors and 
nurses worked there. Since then 
an intimate relationship between 
our two countries has been main
tained. 

So it is not strange that South 
Korea was surprised when the 
Norwegian government last year 
recognized North Korea, in spite 
of serious requests not to do so, as 
long as the dialogue between the 
two countries is going on. 

Most people do not know 
much about South Korea. So be
fore going into more detail, I shall 
give a cultural and historical intro
duction to this thrilling country 
and its hospitable population, 
which I have seen very characteris
tically described as "the best-kept 
secret in the Orient." 



The Korean People. The 
Koreans are neither Chinese nor 
Japanese, but are a separate race. 
They are descendants of several 
different races in Central Asia, the 
Paleo-kelts included, which is a 
white, Indo-European race that 
immigrated to Japan via Korea 
about 8,000 B.C. They probably 
were the first inhabitants of the 
Japanese islands. Among these 
central Asian races a vast number 
of them settled down in Korea, 
mingled as time passed on, and 
finally formed a homogeneous 
mass of people. During the several 
thousands of years that passed 
since the immigrations of the 
Neolithic, the Korean people have 
developed their own special cul
ture, language, alphabet, kitchen 
and art. Their religions are Bud
dhism, Confucianism and Christ
ianity. 

Located between the big 
powers, China and Jap·m, Korea 
for a long period functioned as a 
bridge between the different cul
tures spreading from China and 
Japan via Korea. As examples, 
Buddhism and the Chinese letters 
can be mentioned. Being a penin
sula has also been a drawback for 
Korea, because the country con
stantly has had to defend itself 
against aggressive neighbors, for 
instance the Mongolians in the 
13th century, and invading masses 
from Manchuria in the 16th cen
tury. 

Later came the Japanese oc-

cupation from 1910 until 1945. 
That has left many bitter 
memories behind, something that 
even today is noticed in conversa
tions with Koreans. 

The division of Korttt. After 
the end of World War II, the U.S. 
and the USSR agreed to the fol
lowing: the USA should accept 
capitulation south of the 38th 
parallel, and the Russians north of 
the same demarcation line. The 
original idea of the two big powers 
was to reunite Korea into one na
tion under a democratic govern
mental system as soon as possible. 
But the cold war prevented the 
U.S. and USSR from ever agreeing 
on the details concerning a united 
Korea. The 38th parallel became, 
as time passed, a front line for the 
cold war in a most bitter way, as 
the territorial division was forcing 
the Koreans to choose sides in the 
cold war. 

The disagreement between 
the two Koreas grew continually, 
especially when the leaders in the 
southern part decided to estabish a 
government for South Korea 
alone, after elections had taken 
place under the U.N.'s supervi
sion. The Communist leaders in 
the North had rejected coopera
tion with their countrymen in 
South Korea in these free elec
tions, controlled by the U.N., for 
fear of not winning. The election 
was meant as the first step towards 
reunification. After the elections 
in South Korea, "The Republic of 
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Korea" was proclaimed in South. 
North Korea at the same time pro
claimed its own Communist gov
ernment. Herewith the hostility 
between the divided nations was 
further aggravated. 

North Korea's Communist 
regime waited until all the U.S. 
troops had been withdrawn from 
Korea in 1950, and started in June 
its well-known invasion of the rela
tively defenseless South Korea. 
The U.N. reacted immediately 
against this unprovoked invasion, 
and a resolution was sanctioned by 
the Security Council and the Gen
eral Assembly. As a reply to this, 
16 members of the U.N. sent 
troops, aircraft, warships, and 
other supplies to aid South Korea. 
After three years of war the Com
munists were defeated, in spite of 
China's intervention. The military 
leaders on both sides negotiated 
until an armistice was signed. 

Dialogue. Since then the two 
nations have been separated, but 
both of them proclaimed a com
mon communique on July 4, 1972, 
that they would start a dialogue 
concerning an eventual reunifica
tion of the country-a dialogue 
that now seems to have come to an 
end, due to disagreements on the 
nature of the proceedings. South 
Korea first wants to consider the 
humanitarian questions, for in
stance meeting with relatives, 
specifications on where they are to 
be found, and so on, while North 
Korea finds the humanitarian side 
of the matter unessential, and first 

insists on discussing political ques
tions, such as withdrawal of the 
40,000 American troops in South 
Korea. 

South Korea knows that an 
eventual withdrawal of the troops 
will result in making the road open 
for a new invasion, just as the one 
in 1950, after the Americans had 
left the country. 

North Korea's dictator, Kim II 
Sung, uses every opportunity to 
proclaim that a coming reunifica
tion will be realized under his 
leadership; so this is not only an 
assumption from South Korea's 
side. And he is well-prepared. A 
film made in connection with the 
fifth congress of the North Korea 
Communist party is terrifying in
deed; in fact, Hitler and his milit
ary parades turn pale in compari
son. The faces of the uniformed 
women and men who are passing 
by Kim II Sung, standing and wav
ing on a balcony, not only seem to 
be indoctrinated but completly in 
ecstacy, as nothing else exists than 
their "beloveJ and respected 
leader"-and probably this is the 
case. 

Sou th Korea is referred to as 
the "Switzerland of the Orient," 
with its unusually beautiful moun
tainous landscape. But in North 
Korea the landscape is considered 
to be at least as beautiful, but few 
are allowed to come and see it. 
Their society is considered to be 
the most closed Communist soci
ety in the world. In this resp .·ct it 
even exceeds Albania. D 
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econo011cs 

l•FLATll• 
places U.S. in jeopardy 

our coun
try is in jeopardy. 

No country that I know of 
The has been able to maintain wide-

gravity of our cur
rent inflat10nary problem can 
hardly be overestimated. Except 
for a brief period at the end of 
World WarII, prices in the United 
States have of late been rising fast
er than in any other peacetime 
period of our history. If past ex
perience is any guide, the future of 
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spread economic prosperity once 
inflation got out of hand. And the 
unhappy consequences are by no 
means solely of an economic 
character. If long continued, infla
tion at anything like the present 
rate would threaten the very foun
dations of our society. 

I want to discuss briefly ... 
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the 
sources 

of our in
flationary 

problem, the hav
oc being wrought in 

the economy, and the 
steps that must be taken to 

regain general price stability and 
thus strengthen confidence in our 
nation's future. 

Worldwide inflation. A large 
part of the recent upsurge in prices 
has been due to special factors. In 
most years, economic trends of in
dividual nations tend to diverge. 
But, during 1973, a business-cycle 
boom occurred simultaneously in 
the United States and in every 
other major industrial country. 
With production rising rapidly 
across the world, prices of labor, 
materials and finished products 

were 
bid up 

every
\\ t ere. 

To make 
matters 

worse, dis
a pp o in ting 

crop harvests in 
a number of 

countries in 1972 
forced a sharp run-up 

in the prices of food last 
year. The manipulation of 

petroleum supplies and 
prices by oil-exporting coun

tries gave another dramatic push to 
the general price level last autumn 
and early this year. The influence 
of these factors is still being felt in 
consumer markets. Recently, our 
price level has also reacted 
strongly to the removal of \\-,,ge 
and price ~ ontrols-a painful but 
essential adjustment in the return 
to free markets. 

These special factors, how
ever, do not account for all of our 
inflation. For many years, our 
economy and that of other nations 
has had a serious underlying bias 
toward inflation which has simply 
been magnified by the special in
fluences that I have mentioned. 

Roots of our bias toward in
flation. Ironically, the roots of that 
bias lie chiefly in the rising aspira
tions of people everywhere. We 
are a nation in a hurry for more and 
more of what we consider the good 
things of life. I do not question 
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chat yearning. Properly directed, it 
can be a powerful force for human 
betterment. Difficulties arise, 
however, when people in general 
seek to reach their goals by means 
of shore cuts, and that is what has 
happened. 

Of lace, individuals have 
come to depend less and less on 
their own initiative and more on 
Government to achieve their 
economic objectives. The public 
nowadays expects the Govern
ment to maintain prosperous 
economic conditions, to limit such 
declines in employment as may 
occasionally occur, to ease the 
burden of ]ob loss or illness or re
tirement, to sustain the incomes of 
farmers, home builders, and so on. 

These are laudable objec
tives, and we and other nations 
have moved a considerable dis
tance toward their realization. Un
fortunately, in the process of doing 
so, governmental budgets have 
gotten out of control, wages and 
prices have become less respon
sive to the discipline of market 
forces, and inflation has emerged 
as the most dangerous economic 
ailment of our time. 

The awesome imbalance of 
the federal budget is probably the 
contributory factor to inflation that 
you have heard the most about. In 
the past five years, total federal 
expenditures have increased about 
SO per cent. In that time span, the 
cumulative budget deficit of the 
Federal Government, including 
Government-sponsored enter-
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prises, has totaled more than 100 
billion dollars. In financing this 
deficit, and also in meeting huge 
demands for credit by businesses 
and consumers, tremendous pres
sures have been placed on our 
credit mechanisms, and the supply 
of money has grown at a rate incon
sistent with price stability. 

The prices of virtually every
thing you buy have been rising and 
are still going up. For the typical 
American worker, the increase in 
weekly earnings during the past 
year, while sizable in dollars, has 
been wiped out by inflation. In 
fact, the real weekly take-home 
pay of the average worker is now 
below what it was a year ago. 
Moreover, the real value of ac
cumulated savings deposits has 
also declined, and the pressure of 
rising prices on family budgets has 
led to a worrisome increase in de
linquency rates on home mort
gages and consumer loans. 

Many consumers have re
sponded to these developments by 
postponing or canceling plans for 
buying homes, autos and other 
big-ticket items. Sales of new 
autos began to decline in the 
spring of 1973, and so, too, did 
sales of furniture and appliances, 
mobile homes and newly built 
dwellings. The weakness in con
sumer markets, largely engen
dered by inflation, slowed our 
economic growth rate last year 
some months before the effects of 
the oil shortage began to be 
felt. ... 



The effect on business profits 
was ignored for a time because ac
countants typically reckon the 
value of inventories--and also the 
value of machinery and equipment 
used up in production-at original 
cost rather than at current inflated 
prices. These accounting practices 
create an illusory element in 
profits-an element that is not 
vailable for distribution to stock

holders in view of the need to re
place inventories, plant and 
equipment at appreciably higher 
prices .. . . 

By early this year, a confron
tation with economic reality could 
no longer be put off. \Jajor busi
ness corporations found that the 
volume of investible funds gener
ated internally was not increasing 
fast enough to finance the rising 
costs of new plant and equipment 
or of the materials and supplies 
needed to rebuild inventories. 
Businesses began to scramble for 
borrowed funds at commercial 
banks and in the public markets 
for money and capital. 

Our financial markets have 
therefore come under severe 
strain. Interest rates have risen 
sharply; savings flows have been 
diverted from mortgage-lending 
institutions; security dealers have 
experienced losses; prices of 
common stocks have declined; the 
liquidity of some enterprises has 
been called into question, and ten
sions of a financial nature have 
spilled over into international 
markets. 

Consequences for social and 
political institutions. Concerned 
as we all are about the economic 
consequences of inflation, there is 
even greater reason for concern 
about the impact on our social and 
political institutions. We must not 
risk the social stresses that persis
tent inflation breeds. Because of 
its capricious effects on the income 
and wealth of a nation's families 
and businesses, inflation inevita
bly causes disillusionment and 
discontent. It robs millions of citi
zens who in their desire to be self
reliant have set aside funds for the 
education of their children or their 
ow.n retirement, and it hits many 
of the poor and elderly especially 
hard. 

In recent weeks, govern
ments have fallen in several major 
countries, in part because the citi
zens of those countries had lost 
confidence in the ability of their 
leaders to cope with the problem 
of inflation. Among our own peo
ple, the distortions and injustices 
wrought by inflation have contri
buted materially to distrust of gov
ernment officials and of Govern
ment policies, and even to some 
loss of confidence in our free
enterprise system. Discontent 
bred by inflation can provoke pro
foundly disturbing social and polit
ical change, as the history of other 
nations teaches. I do not believe I 
exaggerate in saying that the ulti
mate consequence of inflation 
could well be a significant decline 
of economic and political freedom 
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for the American people. 

Accept it and adjust to it. 
There are those who believe that 
the struggle to curb inflation will 
not succeed and who conclude that 
it would be better to adjust to infla
tion rather than to fight it. On this 
view, contractual payments of all 
sorts-wages, salaries, Social Se
curity benefits, interest on bank 
loans and deposits, and so on 
-should be written with escalator 
clauses so as to minimize the dis
tortions and injustices that infla
tion normally causes. 

This ·is a well-meaning pro
posal, but it is neither sound nor 
practical. For one thing, there are 
hundreds of billions of dollars of 
outstanding contracts-on mort
gages, public and private bonds, 
insurance policies, and the like 
-that as a practical matter could 
not be renegotiated. Even with re
gard to new undertakings, the ob
stacles to achieving satisfactory es
calator arrangements in our free 
and complex economy, where 
people differ so much in financial 
sophistication, seem insuperable. 
More important still, by making it 
easier for many people to live with 
inflation, escalator arrangements 
would gravely weaken the disci
pline that is needed to conduct 
business and government affairs 
prudently and efficiently. 

Escalation is an illusion. 
Universal escalation, I am there
fore convinced, is an illusory and 
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dangerous quest. The responsible 
course is to fight inflation with all 
the energy we can muster and with 
all the weapons at our command. 
One essential ingredient in this 
struggle is continued resistance to 
swift growth in money and credit. 
The Federal Reserve System, I as
sure you, is firmly committed to 
this task. We intend to encourage 
sufficient growth in supplies of 
money and credit to finance or
derly economic expansion, but we 
are not going to be a willing party 
to the accommodation of rampant 
inflation. 

As this year's experience has 
again indicated, a serious effort to 
moderate the growth of money and 
credit during a period of burgeon
ing credit demand results in higher 
interest rates-particularly on 
short-term loans. Troublesome 
though this rise in interest rates 
may be, it must for a time be toler
ated. For if monetary policy 
sought to prevent a rise in interest 
rates when credit demands were 
booming, money and credit would 
expand explosively, with devastat
ing effects on the price level. Any 
such policy would in the end be 
futile, even as far as interest rates 
are concerned, because these rates 
would soon reflect the rise in the 
price level and therefore go up all 
the more. We must not let that 
happen. 

But I cannot emphasize too 
strongly that monetary policy 
alone cannot solve our stubborn in
flationary problem. We must work 



simultaneously at lessening che 
powerful underlying bias toward 
inflation that seems from excessive 
total demands on our limited re
sources. This means, among ocher 
things, chat che federal budget has 
co be handled more responsibly 
than it has been in ct> e past. 

I do not expect chat the path 
back co reasonable price stability 
can be traveled quickly. Indeed, 
our Government will need co take 
numerous seeps to reduce the in
flationary bias of our economy be
sides chose I have emphasized. 

The forces of competition in 
labor and produce markets need to 
be strengthened-perhaps by es
tablishing wage and price review 
boards co minimize abuses of 
economic power, certainly 
through more vigorous enforce
ment of the antitrust laws, besides 
elimination of barriers co entry in 
skilled occupations, reduction of 
barriers co imports from abroad, 
and modification of minimum
wage laws to improve job oppor
cu ni cies for teen-agers. Impedi
ments co increased production that 
still remain in farming, construc
tion work and ocher industries 
need to be removed. And greater 
incentives should be provided for 
enlarging our capacity to produce 
industrial materials, energy and 
other products in short supply. 

The substantial costs of 
ending inflation. But if inflation 
cannot be ended quickly, neither 
can it be eliminated without cost. 

Some industries will inevitably 
operate for a time at lower rates of 
production than they would pre
f er. Government cannot-and 
should not-try to compensate 
fully for all such occurrences. Such 
a policy would involve the negat
i n~ with one hand what was being 
attempted with the other. 

But Government does not 
have a proper ameliorative role to 
play in areas, such as housing, 
where the incidence of credit re
straint has been disproportionately 
heavy .... It would be advisable, 
too, for Government to be pre
pared, if need be, to expand the 
roster of public-service jobs .... I c 
would conflict much less with 
basic anti-inflation objectives than 
would the conventional alternative 
of general monetary or fiscal 
stimulus. 

A cut in personal income 
taxes, for instance, would serve to 
perpetuate budget deficits. Not 
only that, it might prove of little 
aid to the particular industries or 
localities that are now experienc
ing economic difficulty .... 

In concluding, I would simply 
repeat my central message: There 
is no easy way out of the inflation
ary morass into which we have al
lowed ourselves to sink through 
negligence and imperfect vision. 
But I am confident that we will 
succeed if the American people 
become more alert to the 
challenge .... This objective is 
within our means and is essential 
co our nation's future. 0 
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by KENNETH E. BOULDING phenomenon taking place, as far as 

we know, wholly within human 
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society .... 
The subculture of science 

began with a small group of people 
in Europe in the second half of the 
sixteenth century, suffering some 
persecutions-on the whole fairly 
mild-and having to exist first in 
something of an underworld. One 

Th'1> can perhaps date the chartering of 
~ the Royal Society in 1662 in Lon-

s • t•t• don as the first great legitimizing 

CI '1>n I I c act, with Charles II as the Con-
~ stantine of science. From this 

R I t• point on, there is no doubt 
'1>V'1> a I On about th~-'egitimacy an~ re
~ ~ spectab1hty of the sc1e~-

There is a certain implicit assump
tion today that science is some
thing above and beyond society, a 
kind of genie out of a bottle, which 
promises or threatens to do all sorts 
of good and bad things to us, but 
which belongs, as it were, to 
another order of creation. But this 
view of science as a genie outside 
of society, whether angelic or de
monic, will not stand up to serious 
examination. Even though the rise 
of science might have something 
of the impact of a "revelation" in 
sociological terms-that is, as a 
creation of evolutionary potential 
which is realized as the years go 
by-it is still a revelation which is 
very firmly embedded in human 
society and must be visualized as a 
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tific subculture, even though from 
time to time it comes into conflict 
with other subcultures in the soci
ety, such as the church and occa
sionally perhaps even the state. 

"Church of Science." From 
its small beginning, science, like 
other great phyla, has expanded 
until it is now worldwide in scope 
and enormously influential. Scien
tists, indeed, now constitute a 
"clergy" about as numerous as the 
religious clergy and certainly bet
ter paid and much more powerful. 
In the 1960 census in the United 
States, there were 197 ,000 cler
gymen. Male chemists, natural 
scientists and social scientists 
amounted together to 179,000, 
and women add another 29,000, 



just topping the clergy at 208,000. 

In spite of its successes, sci
ence remains a fairly small subcul
ture. The people who think of 
themselves as scientists, who read 
scientific journals, who try to keep 
up with their own field, who teach 
or do research in some area, do not 
number much more than or1e in a 
thousand of the American popula
tion and of course a very much 
smaller proportion of the world 
population. Like the clergy, scien
tists have something of a congrega
tion of laity-the students that 
they 'teach, the engineers, doctors, 
social workers and other profes
sionals who look to one or the other 
of the pure sciences for the 
theoretical base of their technol
ogy. Even the laity of the scientific 
"church," however, probably do 
not amount to more than one per 
cent of the population, whereas 
the laity of the clergy at least nom
inally amount to 64 per cent. It is 
all the more understandable, 
therefore, that the majority of the 
population regards science as 
something wholly outside them, 
an alien force, even in a sense as an 
alien religion which they often 
perceive indeed as something of a 
threat to their own folk culture. 

In the conflicts of the scien
tific subculture with other subcul
tures around it, such as the conflict 
with the churches over evolution 
and the conflict with the Com
munist Party in the Soviet Union 
over genetics, the academic com-

munity tends to assume that the 
scientific subculture has always 
won hands down. This may be in 
part an illusion fostered by the rel
ative isolation of the academic 
community from the rest of the 
society. In the United States, for 
instance, church membership has 
risen from about seven per cent of 
the population at the time of the 
American Revolution to 64 per 
cent today. Membership in the 
"church of science" is harder to 
define, but two per cent would be 
a wildly optimistic figure. The 
long agony of the Lysenko con
troversy in the Soviet Union also 
suggests that even in the socialist 
countries, where science is offi
cially elevated above religion, it 
can suffer serious political perse
cution when it seems to run 
counter to official ideology. 

Anti-science. We should not 
even underestimate the poten
tialities for substantial anti
scientific popular movements, in 
the West. It is true that there is a 
kind of peaceful co-existence be
tween science and religion in most 
countries of the world today, a co
existence based mainly on sheer 
segregation and the absence of 
communication on both sides. 
The hostility towards science, 
however, among fundamentalists, 
both religious and political, is a 
strong undercurrent which could 
easily break through to the sur
face. Furthermore, we now see a 
secular anti-scientific movement 
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among the young, especially 
among the Hippies and the New 
Left, which easily slips over into 
astrology and other forms of super
stition. The popularity of astrology 
in the United States, indeed, is 
quite a testimony to the isolation 
of the scientific subculture and the 
very superficial impact which it 
has on the majority of people. 

The scientific ethic. Every 
subculture has an ethic, or at least 
a set of common values and prefer
ences. The scientific subculture 
has had a highly characteristic 
ethic which has been remarkably 
persistent and on the whole re
markably well observed. Its 
origins are obscure and puzzling, 
as it is actually a rare ethical sys
tem, although apparently quite 
stable once it is established in a 
subculture. Perhaps its most strik
ing characteristic is the high value 
which it puts on veracity-that is, 
abstaining from deliberate lies. 
The one sin against the Holy 
Ghost in the scientific community 
is the publication of deliberately 
falsified results. Cultures which 
put a high value on veracity, how
ever, are quite rare. One has to 
look, perhaps, for puritanism, 
whether in its Protestant or in its 
Catholic form, as the source of the 
ethic of veracity which has been so 
important in science, but this still 
remains a very puzzling feature of 
intellectual history. 

Another high value in science is 
curiosity, although it is not highly 
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regarded in many folk cultures-as 
folk proverbs indicate, curiosity 
killed the cat. In political cultures, 
especially in the international sys
tem, neither veracity nor curiosity 
are highly regarded. A diplomat, 
indeed, is one sent abroad to lie for 
his country and an incurious loy
alty is regarded as much preferable 
to the asking of embarrassing 
questions. In the military subcul
tures, also, veracity and curiosity 
are very little regarded and, con
versely, the military virtues are of 
very little use in the laboratory. 
The religious subcultures, too, 
foster value systems which in 
many cases are at variance with 
those of science. There may be 
something a little monastic about 
the traditional devotion of scien
tists to their work. Indeed it can be 
argued that the peculiar tradition 
of Christian monasticism with its 
emphasis on the sacredness of 
work ("Labo rare est orare") and the 
insistence of Christianity, by con
trast with Eastern religions, on the 
reality and sacredness of the ma
terial world created a climate out of 
which science could develop. Sci
entists, however, are not particu
larly noted for chastity or poverty, 
and they have a positive distaste 
for obedience. The bourgeois 
ethic is perhaps closest to the sci
entific ethic among all the sur
roundin•! subcultures. The insis
tence on calculation, accounting, 
the careful use of time, the prag
matic attitude towards life (if it 
doesn't sell, don't buy it) and 
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both religious and political, is a 
strong undercurrent which could 
easily break through to the sur
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Left, which easily slips over into 
astrology and other forms of super
stition. The popularity of astrology 
in the United States, indeed, is 
quite a testimony to the isolation 
of the scientific subculture and the 
very superficial impact which it 
has on the majority of people. 

The scientific ethic. Every 
subculture has an ethic, or at least 
a set of common values and prefer
ences. The scientific subculture 
has had a highly characteristic 
ethic which has been remarkably 
persistent and on the whole re
markably well observed. Its 
origins are obscure and puzzling, 
as it is actually a rare ethical sys
tem, although apparently quite 
stable once it is established in a 
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abstaining from deliberate lies. 
The one sin against the Holy 
Ghost in the scientific community 
is the publication of deliberately 
falsified results. Cultures which 
put a high value on veracity, how
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regarded in many folk cultures-as 
folk proverbs indicate, curiosity 
killed the cat. In political cultures, 
especially in the international sys
tem, neither veracity nor curiosity 
are highly regarded. A diplomat, 
indeed, is one sent abroad to lie for 
his country and an incurious loy
alty is regarded as much preferable 
to the asking of embarrassing 
questions. In the military subcul
tures, also, veracity and curiosity 
are very little regarded and, con
versely, the military virtues are of 
very little use in the laboratory. 
The religious subcultures, too, 
foster value systems which in 
many cases are at variance with 
those of science. There may be 
something a little monastic about 
the traditional devotion of scien
tists to their work. Indeed it can be 
argued that the peculiar tradition 
of Christian monasticism with its 
emphasis on the sacredness of 
work ("Labo rare est orare") and the 
insistence of Christianity, by con
trast with Eastern religions, on the 
reality and sacredness of the ma
terial world created a climate out of 
which science could develop. Sci
entists, however, are not particu
larly noted for chastity or poverty, 
and they have a positive distaste 
for obedience. The bourgeois 
ethic is perhaps closest to the sci
entific ethic among all the sur
rounding subcultures. The insis
tence on calculation, accounting, 
the careful use of time, the prag
matic attitude towards life (if it 
doesn't sell, don't buy it) and 



especially the puritan bourgeois 
ethic, which despised bargaining 
and chicanery and set fixed prices, 
were all favorable to the develop
ment of the scientific ethic. 

Conflict. A conflict between 
science and the rest of society still 
arises in part because of the con
flicting ethical systems in the dif
ferent subcultures. There is in
creasing unhappiness in the scientific 
community with secrecy, with the sort 
of deceptions which international 
politics seem to demand, and with 
the military ethic. It could well be 
that in the next generation we shall 
see a conflict between science and 
the military state as severe and as 
acute as the conflict it had in ear
lier centuries with the church, 
especially where the demands of 
the state for its own survival go 
counter to the interests even of its 
own citizens and, still n1ore, the 
interests of the world as a whole. 
The military state then may be
come an enemy of its own citizens, 
and doubly the enemy of the sci
entific community .... 

The end of science? 
Unfortunately, we do not really 
know what the developed society 
will look like, simply because it is 
impossible to predict the growth of 
knowledge. If we could predict 
what we are going to know, say, in 
25 years, we would know it now. 
We can speculate, of course, about 
what seems probable, but any sys
tem involving knowledge has to 

contain what I call fundamental 
surprise. A very important ques
tion, which never seems to be 
asked, is: When will science come 
to an end, that is, when will this 
expansion of knowledge which has 
been the result of the scientific 
subculture begin to approach its 
asymptote? One proposition about 
which I feel a good deal of confi
dence is that no process of expo
nential growth goes on for very 
long, and that all growth processes 
eventually run into diminishing 
rates of growth. New processes, of 
course, may start off by the crea
tion of new evolutionary potential; 
but this is fundamentally unpre
dictable. If we think of the growth 
of scientific knowledge as a single 
process, which in a sense it is, it is 
clear that this will follow the same 
kind of logistic curve that all the 
world's growth processes follow, 
simply because it is expanding into 
a territory that is ultimately lim
ited. Logistic growth curves follow 
the principle that any growth proc
ess involves either the realization 
of a limited potential, as in the 
growth of the organism from the 
fertilized egg, or expansion into a 
limited environment, as in the ex
pansion of the population of a 
species. 

The limited environment or 
"niche" of science is bounded by 
the limits of what might be called 
explicit knowledge in the human 
nervous system. We can, in fact, 
see the growth of knowledge as a 
frantic race against the deprecia-
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tion of the stock of neurons. In the 
case of the individual, who, I un
derstand , loses about a hundred 
thousand neurons a day during his 
life, this takes the form of increas
ingly elaborate arrangements of 
the diminishing stock: As we get 
older we have fewer marbles, but 
arrange them in prettier patterns. 
For the human race as a whole, we 
overcome the aging process by 
transmitting knowledge through 
education to the young. There are 
limits on both of these processes, 
and the larger the stock of know
ledge the more we approach these 
limits. 

Insatiable monster. It is quite 
easy to visualize a situation , 
perhaps even in 100 years, in 
which the stock of knowledge will 
be so large that the whole effort of 
the knowledge industry will have 
to be devoted to transmitting it 
from one generation to the next. 
Education is an insatiable monster 
that will eventually gobble up all 
of research, and at that moment 
the growth of science will come to 
an end. This moment may be 
closer than we think. We are now 
in approximately the middle range 
of the logistic curve of growth of 
science, so that we have grown up 
experiencing, and therefore ex
pecting, a reasonably constant rate 
of growth. The decline in the rate 
of growth when it comes may be 
quite rapid and will almost cer
tainly be unexpected. 

The problem is complicated 
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by the fact that science is not a 
single process, but represents, as it 
were, a whole succession of growth 
curves in which potential is ex
hausted in one field but renewed 
in another. Thus, in terms of sheer 
physical geography, the earth is 
now almost completely mapped, 
although even when I was a boy 
there were still white spaces on the 
globe. Here we see knowledge 
expanding into a limited field 
which it has now virtually oc
cupied: no great increase in know
ledge can be expt:cted. Similarly 
in chemistry, the Periodic Table, 
which again when I was a young 
man had empty squares in it, is 
now complete, except perhaps for 
adding elements •r the end, and 
presumably will remain un
changed . On the other hand, in 
other areas like meteorology, the 
physiology and structure of the 
nervous system and in the social 
sciences we still have a long way to 
go. 

Perhaps the biggest unknown 
at the moment is the future of 
biology, especially molecular biol
ogy, and the possibilities that this 
opens up for genetic surgery. 
Perhaps the biggest threat to the 
human race at the moment is not 
so much the nuclear weapon as the 
possiblity of eliminating the aging 
process. If we could rearrange the 
human genetic stru. ture to pro
gram death at the age of 1,000 
rather than at 70 (this no doubt 
would be c·tlled Project 
Methuselah), the human race 



would face the biggest crisis of its 
existence, a crisis which I illustrate 
easily to an academic audience by 
asking them who wants to be an 
assistant professor for 500 
years .... 

Interaction. A very important 
question in all these scenarios for 
the future is that of the mutual 
interaction between the scientific 
su >culture and other subcultures 
of society, especially the political 
and the folk cultures. There is a 
certain tendency within the scien
tific community to assume that all 
that is necessary is an expansion of 
the scie 1tific subculture into more 
and more areas of life. This view is 
at best a gross oversimplification 
and at worst a dangerous illusion. 
In the first place, the scientific 
subculture, and the technological 
"super-culture" which it has pro-

The 
international 
language of 
chemistry. 

duced, is not and probably cann·'t 
be a complete culture. It is true 
that there is a world superculture 
of, say, chemistry practiced with 
much the same symbols and ideas 
by chemists everywhere. No mat
ter what the ideology of the sur
rou 1' ding society, chemists will all 
have the same mandala in the 
shape of the Periodic Table on the 
walls of their classroom and will be 
proclaiming much the same uni
versal hJth. As soon as the chemist 
steps out of his classroom and 
laboratory, however, he becomes 
an American or a Russian, a 
Catholic or a Protestant, a l\faoist 
or a Hindu, an Africaner or a 
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Kikuyu . He is rarely a chemist for 
more than 8 to 10 hours a day. The 
rest of the time he is immersed in 
his domestic and his local culture, 
of which he may be a slightly aber
rant member, but from which he 
will probably not diverge too 
sharply. 

We may doubt whether the 
scientific subculture has pene
trated any society as deeply as 
Christianity penetrated medieval 
Europe, or as Islam penetrated the 
culture which it created, though 
this admittedly would be hard to 
prove. It seems true, however, 
that those countries which have 
been most successful in accepting 
the scientific super-culture, and in 
generating the kind of economic 
development which is based on it, 
are also societies which have had a 
strong and vigorous folk cul tu re, as 
in Europe, the United States and 
Japan. Where the folk culture pro
duces an ethic which is ill-adapted 
to the modern world, as it seems to 
be in the Arab states, the very im
pact of that super culture disor
ganizes a society rather than mov
ing it toward development. What 
we have to think of, therefore, is 
much more of a symbiosis between 
the scientific subculture and the 
other subcultures with which it is 
surrounded and with which it in
teracts, rather than any sort of con
quest of the other cultures by a 
kind of universal church or culture 
of science. 

The problem of how to create 
this symbiosis is a very proper 
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problem for social science and one 
on which, as far as I know, very 
little work has been done. The 
critical problem here is that of the 
impact of the various subcultures 
on each other, particularly, in re
gard to their value systems. The 
scientific subculture and n.: lated 
technology have produced an 
enormous impact on all other 
subcultures-whether it is the 
family, the church or the state, the 
military or the arts, or the youth, 
the middle aged or the aged 
-simply because human values 
have a very slim genetic base and 
are mostly learned. 

The most obvious impact is 
the sheer economic one. Science is 
supported mainly by the grants 
economy, and the grants mainly 
come from nonscientific subcul
tures like the military or the politi
cal. These economic relations un
questionably divert the dynamic 
process of the growth of science in 
the direction of the tunes that the 
pipers are willing to pay for. These 
interactions between science and 
its economic base may thus pro
duce severe misallocation of intel
lectual re5ources. Certainly in 
terms of the priorities of human 
survival, the resources which are 
devoted to the military and the 
space enterprise would seem to be 
grotesquely large by comparison 
with resources devoted to such 
things as peace research and 
ecological survival. 

In recent years there seems to 
have been a small tendency for 



scientists, or at least a small group 
within the scientific subculture, to 
become more self-conscious about 
the mutual relationships between 
the scientific subculture and 
others. The Pugwash J/m:ement 
represents a slight incursion of the 
scientific community into the in
ternational system with modest 
but almost certainly positive re
sults. The Bulletin represents a 
similar attempt on the part of sci
entists to make some impact on 
the world of political opinion. On 
the whole, however, the ivory 
tower tradition of science is still 
very strong, and those scientists 
who are concerned about the im
pact of the scientific subculture on 
others are still regarded as a little 
odd. 

Encouraging signs. Perhaps 
the next generation will change all 
this. One of the most encouraging 
signs of the times is the extraordi
nary mobilization of youth in ques
tioning the established values of 
virtually all subcultures of all 
societies. While this questioning 
can degenerate into nihilism or a 
retreat into superstition, it can also 
force us into painful reappraisals of 
many of the things that we have 
hitherto taken for granted. It ques
tions the subservience of the sci
entific community either to the 
state or to commercial interests. It 
insists that the only ultimate prod
uct of technology that makes any 
sense is the good person and the 
good life, however this may be in-

terpreted. It questions anything 
that seems to be exploitative or 
cruel. It rediscoverers the virtues 
of tender-mindedness in human 
relations, which is certainly not in
l Onsistent with a tough-minded at
titude toward the truth. 

We recognize grave dangers 
in this movement. It could lead to 
monstrous perversions, as the 
youth movement in Germany was 
perverted by Hitler. If the scien
tific community, however, is sen
sitive to the fact that it is not the 
only subculture on the beach, and 
that it must maintain subtle inputs 
and outputs and even bargaining 
relationship with the other subcul
tures around it, there is a good 
chance that this increased aware
ness of the world may enable us to 
avoid the traps with which the 
whole developmental process is 
increasingly beset .... • 

The one great cause for op
timism indeed is the clear fact that 
the evolutionary potential of the 
human nervous system is very far 
from having been exhausted and 
that there is no nonexistence 
theorem at present about con
tinued human learning. Humah 
learning is the key to all our social 
problems, whether of population, 
war or entropy. The possibility 
that we might find out something 
about human learning which 
would enable us to accelerate it is 
an even greater reason for long-run 
optimism. If short-run disasters 
are not irretrievable, they will be 
retrieved. D 
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news & reports 

®) [H]~~o[)JJW~~ 
A Brief History 

by JOY SCHMIDT 

The Holy Spirit Association for the 
Unification of World Christianity 
was founded by Reverend Sun 
Myung Moon, who was born on 
January 6, 1920 (by lunar calen
dar). He was born at 2221 
Sangsa-Ri, Tukeun-Myun, Jung
joo-Gun, Pyunganbuk-Do prov
ince in what is now North Korea. 

On Easter when Reverend 
Moon was 16, he received a revela
tion from Jesus about his mission 
for the fulfillment of God's will. 
Until Korea was liberated from the 
Japanese occupation in 1945, he 
spent time in silent internal prep
aration, dedicating himself com
pletely to a spiritual search for 
truth. 

Reverend i\foon went to 
Pyongyang on June 6, 1946, which 
was then under the Soviet military 
government. to pursue his mission 
in response to the revelation he 
had received. He gave lectures on 
the essence of faith-faith which 
must be centered on God's pur
pose of creation. Many devout and 
dedicated Christians gathered 
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around him. When this group grew 
to a considerable number, he was 
accused by the pastors and elders 
of the established churches and in 
1948 imprisoned by the Com
munist regime. He was accused of 
being · heretic and of speaking 
against Communist government 
policy. 

He was in a prison camp doing 
hard labor for two years and eight 
months. Then the Allied and ROK 
armies liberated that area. So on 
October 14, 1950, be was able to 
leave for South Korea. Reverend 
l\foon fled the Communists and 
reached Pusan on January 27, 
1951. There he continued to lec
ture and witness the ne 1 word of 
God while gaining a livelihood as a 
dock laborer. Within a few years 
he had founded two churches: one 
in Pusan and one in Taegu. 

Reverend Sun Myung Moon 
officially founded the Holy Spirit 

This account was assembled from available 
records . Additions and corrections are in
vited . 



Association for the l'nification of 
World Christianitv (l nification 
Church) in Seoul o~ ~lay 1, 1954. 
College students and many adults 
responded positive!) to the 
movement so that in the same year 
the Sung \Vha Christian Students 
Association, the Sung \\'lia Young 
l\1en's Association, and the Su11g 
Wha Monthly came into being. An 
examination system was begun in 
1955 to test a member's compe
tence in teaching the Divine Prin
ciple. 

The association gained inter
nal strength through organiza
tional structure and promoted mis
sionary work in the Seoul area. In 
1957 all members in Korea fasted 
simultaneously for seven days. 
Immediately 120 groups of two 
missionaries each were dispatched 
to cities and towns throughout 
South Korea for forty days. As a 
result, thirty new churches were 
established. 

During the seven years from 
1960 to 1967, Unification Church 
members regularly left their usual 
homes and families twice a year. In 
the summer, the Divine Principle 
would be taught all over the coun
try. In the winter, general educa
tion would be taught to unedu
cated country people. As a result of 
these "summer witness" and 
"winter enlightenment" ac
tivities, more than 700 churches 
were founded and general level of 
education was raised. 

In 1963, the Holy Spirit As
sociation was granted foundational 

juridical authorization with the 
Korean government. In 1970, the 
church became a member of the 
Korean Religious Conference. 
This Conference has members of 
eight world religions, including 
Buddhism and Confucianism. 

On August 15, 1957 the first 
creed of HSA was published, 
Commentary 011 the Divine Principle. 
In 1966 "Discourse on the Divine 
Principle" repJ ced the previous 
work. 

From April 11, 1960uncil the 
present there have been several 
joint weddings. Groups of couples 
participated in the joint wedding 
ceremonies in order to symbolize 
the unification of families into one 
church and unification of nations 
into one international brother
hood. These ceremonies have in
volved 3, 36, 72, 124, 430, and 
777 couples. 

Since 1967 Seoul otticials ot 
HSA-UWC have visited Japanese 
members, and members from 
Japan have come to Korea, uniting 
in the anti-Communist ideology to 
realize a universalism which can 
rise above the barriers of race and 
nation. 

Cooperation between the 
Korean and Japanese churches and 
the love between their members is 
an example of how God's love can 
win, even in a case of long
standing previous hostility. Both 
Korean and Japanese church 
members have mutually sup
ported each other and helped each 
other to a better understanding of 
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Mass wedding ceremony of 777 couples performed in Seoul, Korea on 
October 21, 1970 by Reverend Moon. 

God. This trend points towards a 
future in which all countries can 
unite, whatever their previous 
ways, to one world centered on 
God's will. 

The church sent missionaries 
to Japan and to the United States 
between 1958-61. Then in 1965, 
Reverend Moon made a series of 
visits to forty countries over ten 
months. He encouraged and in
spired all Unified Family mem
bers and blessed 120 "holy 
grounds," places of meeting and 
prayer. 
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In the spring of 1969, Rev. 
Moon made a second world tour to 
21 countries, accompanied by his 
wife and by the late President 
Hyo-Won Eu. There was a joint 
wedding of 43 couples from nine 
countries-a step towards the 
realization of a unified, universal 
family society. 

In the spring of 1972 Rev
erend Moon completed his third 
world tour, accompanied by his 
wife and Mr. Kirn Young-Whi, 
present Unification Church presi
denL 0 



Highlights of Recent Years 
The regular summerw:itnessing 

and winter enlightenment programs 
continued ar d expanded as the 
work of HSA grew in Korea. In the 
winter of 1970-71 1,200 women 
were assigned a special three-year 
mission of witnessing and teaching 
throughout the Korean coun
tryside. Org:rnized in 120 teams of 
ten each they taught children, es
tablished kindergartens, enligh
tened the uneducated country 
people as part of the general en
lightenment program, and taught 
the Divine Principle. In the sum
merof 1972, 360 volunteer pioneer 
evangelists were organized to visit 
every county in the Republic of 
Korea. 

Ileginning on November 26, 
1970, special two or three day 
hearings of the Divine Principle were 
offered in Korea, attended by 
Christian pastors and church lead
ers. By the eleventh such hearing, 
August 24-26, 1971, 716 pastors 
had participated in the program. 
Guest speakers have inclued Rev
erend Nakamura, Japanese leader 
of the Union Church Movement. 

At least eleven seminars on 
the Divine Principle for some 600 
professors and prominent people 
have been held since January 10, 
1971. At the tenth seminar, De
cember 27-29, 1972, Dr. Sang 

Hun Lee introduced several lec
tures from the newly developed 
Unification Thought, an application 
of the Divine Principle to 
philosophical fields such as ontol
ogy, ethics, epistemology, and 
theory of history. 

In 1972 in Japan, 600 v .. lun
teers were organized into One 
World Crusade teams in order to 
teach the Divine Principle and the 
theory of Victory Over Com
munism. By the fall of that year, 
the Japanese One World Crusade 
was expanded to 51 units, one for 
each district of the country. 

The United States saw the 
beginnings of mobilization in a 
team of five people who set out on 
a pioneer mission on December 
15, 1971. This was expanded to 
approximately 80 "pioneers" who 
gathered in New York City on 
January 14, 1972 for intensive 
training in the Divine Principle 
and publicity for the first public 
speaking tour of Reverend l\loon, 
beginning on February 3 in Alice 
Tully Hall. His Day of Hope Tour of 
seven cities concluded in Ber
keley, California on March 11, 
when forty individuals drew 
names of states out of a plate and 
went alone to pioneer new Unifi
cation Church centers in those 
states. The remaining trainees 
were divided into two One World 
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Reverend Moon on his first public speaking tour. HSA-UWC President Young 
Whi Kim translates. 

Crusade teams, commanded by 
Miss Young Oon Kim and \tr. 
David S.C. Kim. Forty-one new 
pioneers joined the others at a 
training session in August 1972 
and a third One World Crusade 
team was formed. On his return to 
the United States that December, 
Reverend Moon conducted a third 
training program and expanded 
the One World Crusade teams to 
ten teams of ten each. These were 
soon joined by approximately 100 
European members, ten to each 
American team. 

At the ~fay 1973 Director's 
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Conference, each of the 50 states 
of the United States was assigned 
one mobile unit of the One World 
Crusade. 

The Belvedere estate in Tar
rytown, New York, was acquired 
as a training center on October 10, 
1972. On ~larch 1, 1973, a 
hundred-day training program was 
instituted there for Unification 
Church leaders throughout the 
world. Forty-three men arrived for 
the first training program, and ap
proximately 200 graduated from 
this program by May 1974. 

For the 1973 Day of Hope 



tour in 21 cities, most of the l nifi
cation Church and One World 
Crusade members in the L' nited 
States were mobilized. Three In
ternational One World Crusade 
units rotated cities in making 
preparations for Reverend \loon's 
speeches, and members rom 
neighboring scares assisted in 
many ways. This tour, from Oc
tober 1, 1973 co January 29, 1974 
was enlivened bv Reverend 
Moon's \Vacergate Statement, is
sued in l\.Iinneapolis, l\Iinnesota 
on November 30. His appeal co 
"Forgive, Love, and Unite" was 
dramatized in three nation-wide 
rallies, December 14, January 21, 
and January 31, and climaxed by a 
meeting with President Nixon on 
February 1. Rallies in Japan, 

Korea, Germany, England, and 
other countries drew world-wide 
attention co his message. 

A 32-city Day of Hope tour 
from February 15 co April 20 car
ried Reverend !\loon's message on 
the New Future of Christianity to 
all scares of the Union. At the con
clusion of this tour, the United 
States was organized into ten re
gions, each under the leadership of 
an International One World 
Crusade commander and his team. 

An entirely new outreach of 
the Unification Church is the Sun 
Myung Jloon Christian Crusade, 
launched in Oakland, California 
on !\Jay 15, 1974. A "Celebration 
of Life," it features singing by the 
International New Hope Singers, 
folk dances by the Korean Folk 

Participants in the Belvedere International Leadership Training program 
listen to Reverend Moon. 



Ballet, and inspiring messages by 
Colonel Bo Hi Pak , Reverend 
!\loon's interpreter and special as
sistant during the Day of Hope 
tour. 

The first conference of 
HSA-UWC members in Europe 
took place in London, England on 
October 3-5, 1969, with 28 par
ticipants from seven nations. 
Yearly conferences from that time 
showed steady growth as new mis
sionaries were sent out and as 
numbers grew. A German revival 
team was launched in September 
1971. After Reverend Moon's first 

Day of Hope tour in the United 
States, he spoke in England and in 
Germany. Before leaving Europe 
he organized One World Crusade 
reams in England, Germany and 
Austria. The One World Crusade 
continued to expand, with the or
ganization of a team in France in 
February and Ireland in June 
1973. 

Future plans call for establish
ing missions in 120 countries in 
1975 and international tours for the 
One World Crusade teams and the 
Sun Myung !\loon Christian 
Crusade. D 

President Nixon greets Reverend Moon at the White House on February 1, 
1974. 
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International Federation 
For Victory Over Communism 

The concepts of the L nification 
Principle were applied to a study 
of th ~ theor~ of .\larxism
Leninism by Dr. Sang Hun Lee, 
and in the 1960's anti-Communist 
work was begun in several coun
tries. 

The International Federation 
for the Extermination of Com
munism (later renamed Interna
tional Federation for Victory over 
Communism) was established first 
in Korea and in April 1968 in 
Japan. An extensive educational 
program in Korea 11ecessitated the 
building of a special training 
center in the Sutaek-Ri complex in 
1970. Military and government 
personnel from the village to na
tional levels have participated in 
special training programs spon
sored by the Korean IFVC. The 
women's society of IFVC, or
ganized in January, 1971, held a 
Women's Anti-Communism Rally 
on July 13, 1971, with 600 par
ticipants. 

Korean and Japanese IFVC 
organiza tio1 s have cooperated in 
many projects, including the First 
Asian Victory over Communism Rally 
in Tokyo, i\fay 22, 1971. Follow
ing this, 160 members held a pub
lic fast and demonstration for 
seven days, May 23-29, 1971, to 
protest opening of diplomatic rela
tions between Japan and Red 

China. The Japanese chapter 
hosted the 4th \Vorld Anti
Communist League Conference 
in Tokyo in September 1970. 

In 1973, three Asian Profes
sors' Goodwill Seminars brought 
educators and scholars in all discip
lines from Korea, Japan and 
Taiwan together to seek common 
proposals for bringing about pros
perity and cooperation in Asia and 
ways to overcome the threat of 
Communism. These meetings 
were the first ideological confer
ences between scholars of these 
three Far Eastern cultures. 

Out of these meetings grew 
the concept of a Profqsors World 
Peace Academy. In l\lay 1973, 163 
professors of all disciplines met in 
Seoul to elect officers and form a 
constitution. Activities of the as
sociation include publishing a 
newsletter, the Forum; collecting 
books and research materials; or
ganizing an international exchange 
of research materials; extending 
friendship and cooperation to 
other educational and cultural 
groups; and establishing an award 
program for outstanding con
tributors to world peace. Dr. Lee 
Hang-Nyong, President of Hon
gik University, was elected first 
president of the Professors World 
Peace Academy. 
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The JI! orld Students Conference 
for Victory Over Communism, April 
22-May 23, 1972, brought stu
dents from ten nations to Japan 
and Korea. They visited univer
sities and spoke to an estimated 
15,000 people. Seminars for 
foreign students studying in Japan 
in the spring and summer of 1973 
attempted to counter the influ
ence of leftist propaganda found in 
Japanese universities. 

Another project of IFVC is 
the Asian Religionists Conferences. 
Held in March, June, and Sep
tember of 1973, these conferences 
invited pro.minent religious lead
ers from the Republic of Korea, 
the Republic of China, and Japan. 
Attendance at the respective con
ferences was 26, 35, and SO. 

The Third Asian Victory Over 
Communism Rally on December 
26, 1973, climaxed activities of the 
year 1973. Attendance at the 
Tokyo rall y included 2,500 
Japanese people and many dele
gates from foreign countries, in
cluding 17 members of the Korean 
National Assembly, 27 members 
of the National Assembly of the 
Republic of China, and 104 mem
bers of the Japanese Diet. 

Korean IFVC publications in
clude VOC News, and the IFVC 
Bulletin (in English). The 
Japanese association publishes 
Shiso Shimbun, a weekly news
paper with a 1973 circulation of 
200,000; and a monthly magazine 
Shinjo Koron, with a circulation of 
50,000. It also publishes student 
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newspapers on 27 university cam
puses. 

Similar organizations to IFVC 
have been established in the Unit
ed States and Europe. The 
Freed om uadership Foundation was 
established in August 1969 with 
headquarters in Washington, 
D.C., and a bi-weekly publication 
The Rising Tide. Its educational and 
training arm, the World Freedom 
Institute, has trained hundreds of 
American and international stu
dents in a critical analysis of Marx
ist thought, an ideological alterna
tive to it, and the history of Com
munism. Another project, the 
Committee for Responsible 
Dialogue, has arranged effective 
debates, particularly on American 
university campuses, with leftist 
speakers, in order to provide a bal
anced perspective on world issues. 
Numerous rallies and campaigns 
in support of freedom fighters 
around the world have been a 
focus for uniting various anti
Communist groups. 

In Great Britain, the 
Federation for World Peace and Uni
fication, founded in April 1970, 
began publishing a weekly Rising 
Tide newspaper last year. Other ac
tivities include demonstrations on 
behalf of persons suffering under 
Communist oppression, such as a 
May 1971 open-air service in 
London's Trafalgar Square in 
commemoration of oppressed 
Christians, and a nation-wide 
speaking tour by FWPU President 
Dennis Orme. D 

.. 



Related Organizations 

The International Cultural Founda
tion, incorporated in the state of 
New York this year, has sponsored 
two International Conferences on 
the Unity of the Sciences, the first 
in New York City in November 
1972 and the second in Tokyo in 
November 1973. These confer
ences assembled scientists of all 
disciplines to discuss how science 
could help in forming a moral base 
for society and to explore new 
ways of international cooperation 
among scientists. 

The idea for international 
medical service teams of doctors, 
nurses, and medical students was 
conceived in 1970. Donations 
were collected and in August 1971 
forty Japanese volunteers went to 
Korea to give medical service to 
needy people. In April 1972, a 
25-man team went to Taiwan and a 
fifteen-man team to Okinawa; that 
August a fourteen-man team went 
to Korea. In 1973 again a team 
went to Okinawa and a team of 48 
to Korea, where they were joined 
by 24 Korean medical students. 
Altogether 123 Japanese youths 
have participated in the medical 
teams and treated 17 ,600 people in 
Korea alone. A Korean medical 
team was formed in August 1973 
and plans are being made for in
ternational expansion. 

The Little Angels have become 
Korea's foremost cultural ambas
sadors. The inspiration for this 
Korean folk ballet corps came in 

1962 to Col. Bo Hi Pak and Miss 
Soon Shim Shin, Korea's foremost 
ballerina and choreographer. For 
three years they selected and 
trained the top dancers in Korea, 
and by 1965 they were ready to 
begin their first world tour. In their 
eight world tours, they have 
played for at least even heads of 
state, won the top dance award at 
the Mexico Olympic Folk Arts 
Festival and received acclaim 
through a performance at a 
UNICEF program. On December 
27, 1973, they were featured at a 
benefit show for UNICEF at the 
United Nations. A March 27, 1973 
ground-breaking ceremony for the 
Little Angels' Performing Arts 
Center in Seoul, Korea was pre
sided over by Mme. Park 
Chung-Hee. 

The Collegiate Association for 
the Research of Principle (CARP) was 
organized in Japan in 1962 to pro
mote the application of the Unifi
cation Principle to academic 
studies and encourage new ad
vances in education. Four years 
later CARP was organized in 
Korea. There are presently CARP 
chapters on 800 university cam
puses in Japan, making it the 
largest student organization in the 
country. CARP cooperates with 
IFVC in sponsoring some interna
tional student conferences, as well 
as holding its own lectures and 
seminars and publishing student 
newspapers on each member cam-
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pus. National and international 
monthly magazines also help fos
ter goodwill and understandng 
among different peoples. 

CARP chapter~ have been or
ganized as well on various Ameri
can and E1 ropean campuses and 
are developing programs similar to 
those in Japan and Korea. 

The Belvedere International 

Publications 
The first publication of HSA
UWC was the S1111 ~,, ha il1onthly 
(Sungwha meam "building har
mony"), which was founded in 
1954, along with the Sungwha 
Students Association. In 1968 it 
changed to a magazine format and 
later changed its name to Tongil 
Segye (meaning "unified world"). 
It prints articles and news of in
terest to HSA members in Korea. 

The Way of the W or/d was 
launched in September 1969 to 
serve as a communication among 
the overseas missions of HSA
UWC, in particular the English
speaking peoples. With the 
theme, "God's Dispensation in 
the 20th Century" it was pub
lished during its first four years in 
Seoul, Korea, under the editorship 
first of Chang Young-Tyang and 
later Hal McKenzie. In September 
1973 editorial and printing offices 
were moved to \Vashington, D.C. 
and its readership was expanded 
beyond the bounds of the mem
bership of .HSA-UWC. 
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Leadership Training Center in I 'ar
rytown, New York, was the host 
for a leadership seminar for 118 
students from top British univer
sities, July 18-August 31 , 1973. 
Concurrently 87 students from 
Japan's Tokyo University at
tended a CARP seminar at the In
ternational Re-Education Founda
tion in San Francisco, California. 

D 

On July 4, 1971 the Korean 
HSA-UWC began a new publica
tion, Weekly Religion to support the 
unification of religions in Korea. 
Its slogans are "Ensign of the 
world spiritual revolution," "Ful
fillment of combined world relig
ions," and the "Establishment of 
the welfare world." It has a full
time staff of 24 reporters and 
editors collecting news from all 
over the country and international 
religious news. It is guided by 
president Lee Jae-Suk and editor 
Chang Young-Tyang. The first in
terreligious newspaper in Korea, it 
also publishes a Pan-Religious An
nual, a compendium of all religious 
groups in Korea. 

In July 1972 a Japanese Weekly 
Religion began publication under 
similar principles as the Korean 
Weekly Religion. The Grass and Star 
in Korea promotes Korean poetry 
and literature. Other internal and 
external publications of HSA
UWC have appeared in Japan, the 
United States, England and other 
countries. D 



A 20-Vear Perspective 

by DAVID S.C. KIM 

Members in three cities-Pusan, 
Taegu, and Seoul-were expand
ing our work in South Korea, de
spite all manner of persecution and 
hardship. Mr. C. W. Lee, r-.fr. 
H.\V. Eu, and I began in early 
1954 actively witnessing to recruit 
new members from the Seoul area, 
distributing both English and 
Korean literature. Beginning in 
the month of March 1954, when a 
strong foothold was achieved in 
the Seoul area, the need to set up 
an organization for the work was 
seriously discussed. In a small 
rented room, on May 2, 1954, the 
formation of an organization was 
initiated. 

Five members were 
present-Sun Myung Moon, 
C.\V. Lee, H.W. Eu, David S.C. 
Kim, and H.M. Eu (a cousin of 
H.W. Eu). It was in this tiny room 
that Mr. Moon submitted to us 
three names, asking us in all seri
ousness to choose the or e most 
suitable for our new organization. 
They were all written in Chinese 
letters, and two of them I do not 
even remember now, probably be
cause they were not relevant to our 
movement. But the third name 
was the one that we all agreed 
upon, that which we now use for 
identifying our work-"Holy 
Spirit Association for the Unifica
tion of World Christianity" 
(HSA-UWC, or Unification 
Church). I translated our final 
choice into English for a small sign 
board on which were written both 
Chinese and English letters. I had 
a little difficulty in translating it, 
because Holy Spirit implies one of 
the Trinity as taught in orthodox 
Christianity, but in Korea it means 
holy, or spiritual association (Sil
Yung). I could find no other way to 
translate the original Chinese let
ters. 

After this was accomplished, 
we moved into a tiny, two
bedroom house called "The house 
of three small doors." The small 
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signboard was hung up on May 3, 
1954. Nobody in the world 
realized the significance of the 
birthday of HSA-UWC in Seoul, 
Korea at this tiny, cottage-type 
house, located at Book-Hak Dong, 
Seoul, Korea. From that day on 
our movement officially began, 
with the purpose of uniting world 
Christianity and further uniting all 
souls and all faiths. The official 
date of dedication was announced 
retrospectively as May 1, 1954, 
even though the signboard was 
hung up on May 3. 

Mr. C. W. Lee was the first 
president of HSA-UWC and Mr. 
H. W. Eu the second. Even after 
the official formation of HSA
UWC, repeated, unbearable per
secution and hardships confronted 
us. The tiny signboard was dam
aged by vicious vandals and 
knocked down to the ground many 
times by opponents and betrayers. 
But that same signboard endured 
all these tribulations and today 
hangs at our headquarters in 
Seoul. Since 1954, it has been a 
s· mbol of our victory and hope for 
the future of all mankind. Along 
with the small si,..: nboard we have 
all shared the common tears, toils, 
and sometimes heavenly joy, too. 

Of all the accomplishments I 
have been able, with God's help, 
to achieve, I am most proud of the 
fact that I was fortunate enough to 
have been one of the five living 
participants in the establishment 
of HSA-UWC in the year 1954 in 
Seoul, Korea. 
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In August 1954 Mr. Kim wentto 
England on a one-year mission, and 
on September 19, 1959 began mis
sionary work in the United States. 

I quit my U.S. government 
job in 1971, realizing the need for 
offensive forces to restore this na
tion. I prepared myself for one 
year and figured out by prayer and 
meditation how I could fit into 
God's plan. 

In 1971 I began work as a 
commander of a One World 
Crusade team and am now presi
dent of the International One 
World Crusade. My other respon
sibilities include executive direc
tor of the overseas missions of the 
Unification Church , preparing for 
120 missions next year; and 
superintendent of the Interna
tional Trdning Center. I am also 
preparing a book on the Day of 
Hope tour and the One World 
Crusade, with the help of Soshana 
Baum, Kong Ja Dal and Steve 
Mudgett. 

I am getting old , but I want 
people to know that now is the 
right time for God's work. In the 
future, regardless of whether we 
are strong or weak, we m 1:st be
lieve, support, follow, pray and 
discover where we fit in with 
God's plan. If you are sick, a doc
tor will prescribe medicine for you, 
but unless you believe in it and 
take it, you will not be healed. I 
want everybody not to give up. 
Twenty-one years ago it was much 
harder than it is now. You must 



have absolute faith. This is harder 
for Westerners co do than for 
Orientals. If you have faith, go 
ahead and act on it. It will work, 
and you will receive much help. 

My greatest source of power 
comes from the training center, lis
tening to the lectures, prayer, and 
singing. I have a loudspeaker in 
my room coming from the mic
rophone there. I am vitalized by 
the word of God, the Divine Prin
ciple. I am an addict of the Divine 
Principle. 

The trainees know me. They 
know I am loving, but strict. They 
adopt me as a dad. I feel that if 
they should fall into a creek, I 
must stop them. All people should 
have this quality of heart. 

Here at Belvedere, old and 

People of all 
ages and walks 

of life visit or 
study at 

Belvedere, 
sharing new 

inspiration from 
God. 

young come together. They com
plement each other, just like a 
family unit. Even though I am old, 
I become young when I talk to 
them. People are coming and 
learning. If we just talk and have 
no application of the truth, we will 
not grow. But I see in the training 
center lots of people changing. In 
the morning they get up with 
prayer and in the evening go to bed 
with prayer. So problems are 
solved. God is taking care of them. 
The environmental factor is very 
important. I believe it is then the 
beauty of individual uniqueness 
comes out. It is like going to the 
greenhouse and seeing every indi
vidual uniqueness and beauty 
coming out. This is joy and happi
ness to me. D 
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~ ITTJ~®[f ITTJCfil~D@ITTJCfil~ ~ ~~ ~ 
offers creative student leadership 

A new student movement in 
the Uniteq States is growing, cen
tering on New York universities 
and attracting students to interna
tional leadership seminars at Bar
rytown, New York. This move
ment is the Collegiate Association 
for the Research of Principles, 
originally founded in Japan twelve 
years ago, and now active in Korea, 
Taiwan, the United States, and 
Europe. 

A brochure for the leadership 
course offers three lecture series: 
Divine Principle, Unification 
Thought, and Communism: A 
New Critique, explaining that, 
"As the cultures of the world are 
on converging paths and science is 
destroying many traditional beliefs 
of both East and West, it is of great 
importance that a common ground 
of principles and values be under
stood and applied in all fields of 
human endeavor. This will be the 
foundation for good leadership and 
world harmony." 
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The Columbia University 
chapter of CARP has outlined the 
following goals, which are similar 
to CARP goals in other countries. 

I. Revival of Judaeo-
Christian tradition. As the na
tional crisis demonstrates most 
clearly, America is undergoing its 
greatest test. American democracy 
has never matured into a clear and 
concrete ideology, and the original 
principles on which America was 
founded have been eroding away 
until only a near empty form re
mains. 

We must recognize this crisis 
as a warning and sign for us to ex
amine and re-evaluate the princi
ples which govern our lives. 

The original principles upon 
which the American democracy 
was based, are derived from the 
Judaeo-Christian ethic and center
ing on a belief in God, have almost 
disappeared, and with them the 
character and strength of the 



American people, as well as re
spect for Americans by the people 
of the world. 

America has a vi tal role to play 
in the world. However, more and 
more of those who have been close 
to America are turning away, their 
hearts embittered with distrust. 
Emphasis on individual rights, at 
the expense of others, has reached 
a climax in the American nation. 
As a result, American policies are 
made without consideration for 
her allies. Americans must recon
sider and return to the Judaeo
Christian foundation in order to 
actualize the goal of responsible 
service to the world. This service 
is our first moral imperative. 

II. Unification of the sciences 
and religion. In November 1973, 
CARP worldwide helped to spon
sor the Second Unified Science 
Conference, held in Tokyo, 
Japan. It was attended by world
renowned scientists who discussed 
the lack of spiritual orientation in 
this highly developed scientific 
civilization. 

Einstein said, "Religion 
without science is crippled, and 
science without religion is blind." 
Science must provide the founda
tion for man's life, and religion 
must provide the direction and 
meaning. Religious people must 
lead the way by elevating their 
fundamental principles and teach
ings in order to provide purpose 
and direction for modern man. 
The result will hasten the true goal 

of science-that of providing the 
resources, efficiency, and comfort 
necessary to insure an ideal life for 
all people. 

III. Revitalization of educa
tion. In education, the subdivision 
of studies has gone so far that indi
vidual research projects have lost 
their inter-relationship and com
mon direction; modern education 
is deadlocked and lacking a uni
fied purpose. 

The true purpose is to realize 
happiness for both individuals and 
the whole body of humanity 
-families, societies, races, na
tions, and the world. 

From this point of view, all 
areas of education must be reor
ganized and harmoniousl y 
oriented to this one purpose. 

IV. Unification of Eastern 
and Western culture. CARP's cul
tural exchange program has pro
moted an interchange among pro
fessors and students in the coun
tries of Asia, the United States, 
Canada, and Europe. CARP has 
also been supporting the "Little 
Angels" (the National Folk Ballet 
of Korea) in their tours of cam
puses throughout the world. The 
Little Angels has performed for 
such heads of state as Queen 
Elizabeth, the Crown Prince and 
Princess of Japan and Holland, and 
President Nixon. The troupe's 
most recent achievement was a 
special benefit performance for 
UNICEF in the UN General As-
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sembly Hall, December 27, 1973. 
CARP's program of cultural 

interchange stems from the desire 
to fulfill more deeply both Eastern 
and Western ways of life and cul
ture. Traditionally, Western 
thought emphasizes man's exter
nal aspects, such as analytical 
thought, and Eastern religion em
phasizes internal aspects, such as 
intuition. The two ways of think
ing must be brought together in 
order to provide a more integrated 
and balanced view of man, and a 
more highly developed way of life 
and culture. The interchange of 
peoples and cultures throughoJ.!t 
the world is to accomplish such a 
union. 

V. Promotion of welfare. 
The welfare of the people is a uni
versal need. Even New York City, 
the most influential city in the 
world, is facing the worst problems 
concerning the welfare of its citi
zens. Subways, streets, and build
ings must be kept clean and in 
good repair e-..ternally. Divorce, 
broken home5, juvenile delin
quency, drug problems, immoral
ity, and crime must be dealt with 
and eliminated internally. 

In all areas of activity, 
CARP's goal is to promote the wel
fare of the people both internally 
and externally. CARP is uniting 
conscientious students to serve the 
society by applying their know
ledge and abilities to help the resi
dents and children of their com
munities who are in need. 
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VI. New Critique of Com
munism. Communism cannot 
make men happy because its view 
of man is false. It is clear that a 
people deprived of such basic 
liberties as freedom of speech and 
worship cannot be fulfilling their 
potential as human beings. The 
action and ideology reveal the 
negative and destructive nature of 
Communism philosophy. By in
sisting that all life and growth 
occur by struggle and conflict, the 
Communist seeks to justify violent 
revolution and bloodshed. From 
the l 960's onward, the Com
munist principles for "world peace 
and unity" have produced division 
and destruction which dominate 
the college campuses of the world 
today. 

Based on the belief in God 
and love of fellow men, CARP in
tends to expose the errors of 
Communism not by slander, but 
by logical and practical critique 
and counterproposal to the Com
munist method and ideology. 
Therefore, the CARP movement 
in the college campus will provide 
the environment and alternatives 
by which the student can search 
for more substantial truth. 

VII. Promotion of informa
tion of the university system. 
CARP seeks to promote student 
understanding of university laws 
and functions in order to develop 
future leaders in all aspects of the 
educational field. 0 



Intense Student Programs 
In New York 

The first American CARP 
seminar, March 9-19, 1974, hosted 
29 students from Columbia Uni
versity. Succeeding seminars for 
shorter periods of time have in
cluded students from other uni
versities. 

CARP programs in New York 
were begun by Mr. Kazuyoshi 
Ikeno, a graduate student in polit
ical science at Columbia Univer
sity and former director of CARP 
publications in Japan. In 
November 1973, the application 
for a CARP chapter at Columbia 
University was approved. Since 
then chapters have begun at 
Queens and Brooklyn Colleges 
and are planned at Hunter, 
Hofstra, and Iona. New York 
CARP activities are c0< rdinated 
by Mr. Thomas Azar, at320 River
side Drive, Apt 12D. 

Mr. Ikeno described the dif
ficulties in obtaining recognition 
of CARP at Columbia last fall. He 
and several interested students 
who heard Reverend Moon speak 
at the New York Day of Hope 
program last October submitted an 
application based on the charter 
described here. The committee 
seriously probed into the goals and 
methods of the proposed organiza
tion. CARP was opposed by a very 
active Communist group at Col
umbia, the Attica Brigade, be
cause of the principles outlined in 
Section VI. Mr. lkeno described 

CARP activities he had partici
pated in in Japan and gained the 
support of a majority of the com
mittee, including a Jewish group. 

Since its establishment in 
November, CARP has gained 29 
members at Columbia, including 
twelve very active ones and four 
living in an apartment near the 
campus devoted to meeting and 
study purposes. 

Activities on the Columbia 
campus include teas and discus
sions twice a week from 2:00 to 
5:00 in the afternoons. These are 
held in a building where student 
and religious organizations share 
offices. 

Before each meeting they dis
tribute leaflets to one or two 
thousand people and post them in 
dorms and announcement areas. 
Perhaps a dozen come to the dis
cussions. In addition to the teas, 
they have sponsored films on 
Gandhi, Churchill, and Facts of 
Communism. A lot of community 
people come-students, profes
sors, older people. The programs 
are all open and free. l\fany people 
from Eastern Europe came who 
were interested in the films on 
Churchill or Communism. A lot of 
Indian people, of course, came to 
the film on Gandhi. 

CARP has had a wide interna
tional appeal in its teas, films, and 
seminars. Students from nine 
countries attended the first semi-
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nar. Rosa, a Latin American lady 
working on a master's degree in 
education administration is in
terested in researching new educa
tional curricula based on the Unifi
cation Principle. The first to join 
CARP this year, she has been ea
gerly telling her many friends 
about the programs. Another con
tact, a Japanese girl who had met 
CARP in Japan four years ago 
came to America to study. There 
she met CARP members and at
tended the first seminar. One of 
the center members is Fumiko, a 
member of the first volunteer 

The/unction of CARP is to know 
God's spirit through human history. 
Then we ore willing to sacrifice to make 
a new tradition. Today all youths 
forget the existence of God. Human 
relations hove encountered a deadlock. 
This tradition is a new human rela
tionship on•} will unlock the old. How 
to love our parents? How to love our 
brothers and sisters? How to love our 
children in the future? Then maybe we 
con make a family. This will be the 
foundation for the future heavenly 
kingdom. After we establish this new 
tradition, then we con establish a 
heavenly tradition based on a high cul
tural standard. This is our final idea. 

-Kozuyoshi I keno 

How w•onderful! I om here! Yes, 
I have arriv.d to a beautiful place 
where I con see the Holy Spirit dwel
ling. I thank Heavenly Father for 
showing me this way to become one with 
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CARP medical team in Japan. 
CARP at Columbia is not 

without opposition. The Attica 
Brigade removes and defaces signs 
and posters. Communist move
ments typically concentrate on 
students, according to Mr. !keno's 
experience in Japan. When the 
students graduate they are drawn 
into the Communist Party. 

Future plans include r, any 
summer seminars and programs for 
recruiting freshmen in the fall. 
Professor of Sociology Aldofina 
Montez is helping to organize a 
seminar for professors. 0 

Him. I also thank you, Father, for 
giving me spiritual guidance through 
brothers and sisters, especially Mr. 
Tokeru Komiyoma, Mr. Joe Tully, 
Mr. Thomas Azor, Mr. Kozuyoshi 
I keno for the difficult heavenly mission 
they try hard to fulfill. 

Father, You know many have 
been ta/kin about peace and love . .. 
our first prophets, Buddha, Con
fucius, Jesus, as well as others, but 
mankind has never been affected by any 
of them. So, Father, please toke 
dominion of this world, now that the 
time is at hand and help Your Son, to 
save Your lost children. 

Lastly, I want to thank you, 
F other, for every beauty You make me 
to perceive. I promise You, Father, to 
love and gratify You by: ''sowing 
sweat for earth, tears for man and 
blood for heaven as a servant but with 
a F other's heart." 

-Roso 



Leadership Training At Barrytown 

by CARROLL ANN 
DOBROTKA 

Barrytown International 
Training Center hosted the 
seven-day Leadership Seminar 
fromMay21toMay27,1974. The 
Leadership Seminar was jointly 
sponsored by the Collegiate As
sociation for the Research of Prin
ciple (CARP) and by the Interna
tional Cultural Foundation. Stu
dents attended from the following 
universities: Brandeis, Columbia, 
Rutgers, the University of Dela
ware, and the University of Penn
sylvania. The students heard lec
tures on the Divine Principle, 
Critique on Communism, and 
l 11ification Thought. 

An outside guest speaker, 

Professor Peter Rowe, professor of 
government and chairman of the 
Department of Government at 
Smith College, addressed the stu
dents. Through Fullbright and 
Ford grants, Professor Rowe has 
done research in India. He spoke 
on Chinese-American relations 
and cautioned that relations be
tween the two countries would not 
be smooth because of ideological 
differences. 

The students also viewed 
documentary movies on the lives 
of Gandhi, Churchill, and john F. 
Kennedy. 

Reverend Sun Myung Moon, 
founder of the Unification Church 
International, was a surprise guest 
speaker. Reverend Moon ad
dressed a combined audience of 
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the Leadership Seminar students, 
the New York Unification Church 
members, and New York weekend 
workshop students. He spoke with 
great love and inspiration on the 
need for a single direction in our 
lives. God is absolute, so His goal 
and will are absolute and mono
directional. Through man, God 
will fulfill His will on earth. Yet 
man has dual goals and purposes. 
Our challenge, then, is through 
true understanding, to eliminate 
these dual purposes within us and 
therefore within society. 

On the last day of the semi
nar, Mr. Michael Warder, secre
tary of the International Cultural 
Foundation, offered concluding 
remarks on the need of living 
beyond self for others. His words 
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inspired the students to commit 
themselves to the challenge of 
confronting society's problems, 
and overcoming them in order to 
build a better world. 

Mr. Mike Runyon, program 
director for the Leadership Semi
nar, commented about the attend
ing students, "They were a very 
responsive and positive group, 
seeking, open to new ideas and 
positive values. We had several 
stimulating group discussions. 
They were especially interested in 
the new ideologies of Critique on 
Communism and Unification 
Thought. Two of the students 
have already moved into centers 
and others are interested in work
ing with CARP and the Interna
tional Cultural Foundation. " 0 



Korean CARP Involves Professors 
by DAE OH SON 

At that time, there were only 
one or two students to prepare for 
the meeting, so we worked very 
hard, making and distributing 
posters and handbills for the meet
ing. It was very difficult 

At first, many professors were 
against me, because I was with the 
Unification Church. Also I entered 
the university as a top student and 
many professors wanted me to be a 
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Seoul. We are able to get profes
sors to our seminars on the Divine 
Principle and Unification 
Thought. I was ver; happy to be 
the presider of th · First Divine 
Principle Seminar for Professors 
on January 11, 1971 at the 
Academy House. 

Through professors who have 
come to our seminars we organized 
the Professors World Peace 
Academy, founded in May 1973. 
The president of the Professors 
World Peace Academy is Dr. Hang 
Hyung Lee, president of Hongik 
University. Before taking the pres
idency of Hongik University, he 
had been a professor at Korea Uni
versity. The General Secretary-is 
Mr. Kwak. There are about 200 
professor members. 

In May of this year we held a 

seminar on the subject of Asia and 
World Peace. Attending the semi
nar were eighteen professors from 
Taiwan, fifteen from Japan, and 
twenty from Korea. Two students' 
and three professors' seminars in
cluding Japanese people have 
been held. We also hold anti
Communism workshops among 
the students. 

Our program is developing 
now. Although PWPA is a newly
born campus society in Korea, it 
has a powerful effect. It does not 
directly sponsor activities for 
CARP on campus, but we can in
vite professors from the Academy 
to speak at meetings. A university 
campus depends on professors' 
comments and professors' direc
tions. So it is very important to 
have their backing. 

However, 
students are 
much more im
portant th~rn the 
professors, be
cause they are 
the future. Now 
in Korea, most of 
the main church 
members who 
are students in 
CARP left their 
schools for mis
sionary work in 
the provinces. In 
November of 
1972, fifty Stu
dents went to the 
country as local 
church leaders.O 



Japanese CARP 
Overcomes Opposition 

CARP was first initiated 
twelve years ago in Japan, at 
Waseda University, and has grown 
to encompass 800 university cam
puses. According to the former di
rector of CARP publications, Mr. 
Kazuyoshi Ikeno, CARP is now 
the largest student movement in 
Japan. He considers working with 
CARP a "very happy job," and 
predicts that in Japan "in two years 
it will be a big influence on all of 
society." Most Japanese Unifica
tion Church members joined 
through CARP as students. 

In Japan, where Communist 
opposition is very fierce, CARP 
members make very large signs 
and teach Victory Over Com
munism Theory on the streets and 
campuses. When the Communists 
come out and destroy the signs and 
beat the speakers, CARP mem
bers return with much bigger 
signs. When other students see 
what the Communists are doing, 
all the conscientious ones flock to 
CARP. 

In April CARP members 
begin to prepare papers to give to 
incoming freshman students in the 
fall. They describe CARP ac
tivities for freshmen implying 
"this is a freshman requirement." 
According to Mr. lkeno, students 
attend a seminar and join. 

CARP chapters on each uni
versity campus publish their own 
student newspapers. The biggest 
of these is the 111 aseda Student 
Times, published at Waseda Uni
versity. 

At Waseda, two sects of the 
Japanese Communist Party last 
year opposed each other and kill
ings took place. Some CARP 
members fasted against such viol
ence. CARP cried to mobilize stu
dents to build a seminar house in 
memory of those killed in the viol
ence. "This form of killing is not 
uncommon among Communists," 
Mr. Ikeno explained. "So it is im
portant to inform radical students 
of just what the Communists do 
when they take over." 

CARP in Japan focuses on 
promotion of welfare, critique of 
Communism, and promotion of in
formation of the university sys
tem. A model university in Japan 
was planned by the minister of 
education. The president of this 
new university used to be a CARP 
leader at Tsukuba University. 
The new university is a new con
cept of a university, planned 
around a village model. 

Mr. Ikeno was chief editor of 
the World Student Times, a news
paper distributed to students 
throughout Japan, Taiwan, and 
Korea. D 
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as 
FROM JAPAN 

JAPANESE 
DAV OF HOPE BANQUET 
LARGEST IN HISTORY 

by MIEKO KOBAYASHI 

On Tuesday, May 7, 1974, the 
Day of Hope Banquet, the largest 
banquet in Japan's history, was 
held at Tokyo's Imperial Hotel to 
welcome Reverend Sun Myung 
Moon, founder of the Holy Spirit 
Association for the Unification of 
World Christianity. 

Some 1, 700 prominent guests 
from all fields, including forty par
liamentarians, were invited. 

Guests from overseas included ten 
parliamentarians from the Repub
lic of China and the Republic of 
Korea and Dr. Joseph Kennedy 
and Miss Trish Marks from the 
United States. Mr. Kogoro Uem
ura, chairman of the Federation of 
Economic Organizations; Mr. Kat
sumi Ohno, president of the Im
perial Hotel; Abbot Yozo Nihei of 
St. John's Monastery; and H.E. 
Kim Young Sun, Korean Ambas
sador to Japan, were also among 
the guests. 

The banquet was highlighted 
when Mr. Takeo Fukuda, 
Japanese Finance Minister, ar
rived from his previous engage
ment. All the guests stood up and 



gave him an ovation. Reverend 
Moon himself received him at the 
edge of the head tabl.: and led him 
to his place. One of the most im
psessive scenes of that night was 
Lf-! very warm embrace given him 
tJY Reverend Moon. 

Reverend Moon was sup
posed to speak for thirty minutes. 
But actually he spoke more than an 
hour. It was a surprise that at such 
a big banquet all the people were 
quiet and concentrated on the 
speech and hardly anyone left 
early. The banquet was truly 
blessed by God. Reverend Moon's 
speech was in flawless Japanese, as 
Reverend Moon had studied in 
Japan. 

Below: Reverend Moon greets 
Japanese Finance Minister Fukuda. 



In his talk, he emphasized 
that God loved Japan and that the 
prosperity of Japan after the war 
was the proof of God's love for her. 
The people of the three nations of 
Free China, Korea and Japan are 
brothers, he added. If they be
come one and go together hand in 
hand, there is no fear in the world. 
After Reverend Moon's speech, 
Mr. Fukuda gave a congratulatory 
speech. He summarized what 
Reverend Moon had spoken. It 
was very effective in helping the 
audience understand Reverend 
Moon's speech. 

A movie about Reverend 
Moon's work in America was 
shown at the end of the program. 
This movie proved what Reverend 
Moon spoke is really being carried 
out. The four-hour banquet 
finished on schedule at 10:00 p.m. 
All guests left with a great satisfac
tion. We have no doubt that the 
future of Japan is a bright one now. 

Col. Bo Hi Pak, who accom
panied Reverend Moon to Japan, 
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reported that the banquet was a 
"dazzling success." The 250 wait
resses, waiters, and maitre d's 
were very precisely trained by Col. 
Pak for very efficient and impres
sive service. The hotel hired help 
especially for the banquet and 
trained them for a week. 

This was the first time Rev
erend Moon spoke publicly in 
Japan. His speech was interrupted 
a dozen times with applause , led 
by Minister Fukuda, who was 
seated beside the podium. 

Col. Pak reported the gist of 
Minister Fukuda's speech: "We 
have heard about Reverend ~foon, 
but this is the first time I have 
heard him speak. We must come 
forward and help this movement, 
simply because Japan needs it 
most. Since the war, Japan has 
been too materialistic. People 
have worked hard since the war, 
but now they feel disillusioned. 
What we need is God and a dedica
tion to humaniry. This man has 
the message." D 



euro~_e ________ __ 
FROM PORTUGAL 

A NEW SPIRIT 
OF FREEDOM 

by IZILDA LIMA 

We are growing, and many good 
things are happening here. After 
the coup d'etat on April 25, the 
atmosphere changed, and people 
go about much more at ease and 
happier. On that day we all fasted 
so that no blood would be spilled. 
Everything happened in an or
derly way, and there was no big 
disturbance. The soldiers were on 

the streets with red carnations on 
their guns. Even the Communist 
Party, which now thinks it can gain 
its ends, has another think coming. 
We are here to j.>tevent its expan
sion and to give them a lesson. 
They are revealing themselves, 
and people here can see that their 
teachings are not very wise. The 
Portuguese have had too much 
suffering to put up with the rev
olutionary attitudes of the few 
Communists. Now people want 
freedom to live and work. Our 
Heavenly Father is working and all 
will change for the better. Up to ' 
now, Portugal suffered forty years 

May 1, 1974 celebration on Liberty Avenue, Lisbon. 



under the Salazar regime. Now 
God will work. 

On May 1st, Labor Day and a 
traditional day of parades, every
thing went well, and everyone 
demonstrated without any viol
ence. We also demonstrated with 
banners saying, "Thi s is the Day 
of Hope," "Unification-Sun 
Myung Moon," and "One 
World." We were televised, and 
many people saw us singing on TV 
as we marched down Liberty Av
enue. 

On May 13 we all went to 
Fatima, where Our Lady appeared 
to three children on May 13, 1917. 
So many good things happened. 
We were three cars full of brothers 
and sisters. We stayed there at a 
friend's house for three days, and 
taught the Principle. Also we dis
tributed literature and sold a pam
phlet on the life of Reverend 
Moon. Many spiritually open peo
ple were there, and we made many 
good contacts with priests and 
nuns. In fact, we met one priest 
from the northern part of Portugal 
(Porto) who invited us to stay at a 
seminary there when we go up in 
August to s1art a center. We had so 
much spiritual help that we even 
found a good house right by the 
Cathedral of Fatima, which we 
rented. It is very large and has lots 
of grounds around it. On the first 
of June, we will start a center in 
Fatima. On the 13th of every 
month from May through October 
people come by the thousands to 
pray at Fatima. The last of the 
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three girls who saw the v1s1ons, 
Lucy, is still locked up at the 
Pope's orders in a convent at 
Coimbra. 

On May 12ataboutmidnight, 
thousands of people gathered 
around the cathedral (it is built like 
the Vatican), each with a lighted 
candle. It was a sea of candles and 
beautiful to behold. People sang 
and prayed. There was peace and 
order, and a spiritual warmth 
there. On May 13, we all marched 
around the cathedral with our ban
ner, singing. After completing the 
circle, we entered inside through 
the main entrance, right through 
the middle of the crowd, who in 
surprise, opened the way for us to 
pass. In front of us was a statue of 
Jesus with open arms; we sensed 
his spirit welcoming us. Behind 
him was a statue of Mary, on the 
cathedral, also welcoming us. We 
really sensed the spirit world with 
us, and there is no doubt in my 
mind that Jesus and Mary were re
ally there. The national TV station 
was there and caught us, and many 
people saw us on TV that night. 
Our banners read, "Portugal Unit
ed with God," "New Hope for 
Portugal," and "Unification-Sun 
Myung Moon." 

We had another great experi
ence on the way home. In the car I 
was in was a boy who had just 
heard Principle a few days past. 
We wrote a beautiful song, in
spired from spirit world, and he 
had just finished making a condi
tion of faith to leave everything 



and join the movement that very 
day. All of a sudden we strongly 
felt the presence of someone from 
spirit world with us. We all started 
crying without knowing why. The 
tears just rolled down my face. We 
knew it was Mary. The sensation 
we had is hard to describe. It was 
so pleasant and warm, and we had 
a sense of lightness and light 
around the car. Father and Mary 
were pleased and she came to let 
us know that. 

The boy's name is Liberto, 
which means free, or liberated. He 
had studied in the seminary for ten 
years and had le ft because he 
didn't feel he had all the answers 
there. He is 29 years old. He gave 
everything to the center, and is so 
good and humble, and serves 
everyone in such a wonderful way. 
He plays organ, piano, guitar, and 
saxaphone. Soon he will be able to 
teach, for he understands every
thing very quickly. 

But we had to pay a price im
mediately. We stopped to buy 

some oranges on the side of the 
road. A sister in another car was 
crossing the street when a car came 
and hit her. She is still in the hospi
tal, but has nothing broken, just 
some bruises. 

However, the man who hit 
her is now very positive. He un
derstands the reality of Satan, and 
is very open to learning about the 
Principle. He is a dentist, and we 
are now friends. 

It happens that at the spot 
where the accident happened 
there have been many accidents, 
and on the side of the road was a 
road marker with the number 6. 
The girl hit had fasted that day and 
had walked barefoot all day to pay 
indemnity. But she will be a very 
strong member someday and will 
understand the cause of the acci
dent. 

When I was in America, I 
didn't understand the spirit world 
clearly. But here it's much easier, 
and we have many experiences all 
the time. 0 
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FROM CALIFORNIA 

ON LEADING A TEAM 

by KEVIN BRENNAN 

It seemed a big responsibility 
when I became commander of the 
San Francico Mobile Fund Team 
in mid-March 1974. Even though 
the team was only six or seven 
people, I was a bit apprehensive at 
first. However, with a little ex
perience, I became more confi
dent, even bold, despite some 
vexing problems. 

The most important (though 
not necessarily the most difficult) 
was timing and coordinating of the 
placement of sellers. Initially, I 
had six sellers, which I usually dis
tributed in three pairs. Typically, 
however, it would take 20-30 min
utes between delivering one pair 
and the next pair. Thus for three 
pairs it took 1-lYz hours. Since at 
first I made meeting times with 
sellers lYz hours apart, it kept me 
driving all day long, more than 
even a taxicab driver would do. 

One morning, through a re
view of the sales records, I found 
that the daily income had dropped 
after I came. This was almost en
tireJ.y because the te:am's selling 
hours per day had decreased from 
35 to 31. Discussion with the team 
revealed that the previous leader 
dropped them off for three to four 
hours at a time; furthermore, the 

152 

sellers preferred the longer period. 
So I changed the policy that way, 
and soon the daily results in
creased. After we took over 
granariums the daih total approx
imately doubled, because 
granariums have some very in
triguing qualities in selling. 

However, another problem 
was soon seriously apparent in the 
location of good selling areas. Bus
iness and industrial areas were 
found to always bring better re
sults than apartments and even 
shopping centers. However, the 
total quantity of business area in all 
of northern California is a finite 
amount. For candy and peanuts, it 
is not too important, because the 
same places can be profitably revi
sited after a month or two. How
ever, granariums are different in 
that they don't get consumed as do 
candy and peanuts. This means 
that once an area is sold 
granariums, it cannot be revisited 
as profitably for a long period ... 
until people change jobs. Within 
about a month, all the better busi
ness areas everywhere had been 
sold granariums, so ~onsidered 
switching the team back to candy 
and r eanuts. 

Of course, in any city there is 
much residential area. However, 
perhaps partly due to loss of time 
going from house to house and 
then finding many people not 
home, it was less profitable even 
for candy and peanuts. 



Sara Reinhardt explains granarium making to Reverend and Mrs. Moon. 

Granariums were virtually unsala
ble in residential areas. As an ex
ample, two of our best sellers, after 
doing outstandingly well during 
the day, got no results in a residen
tial area that evening with 
granariums. 

In addition to selling, we also 
maintain a spiritual base. Most 
mornings before breakfast (except 
for special situations) we would 
study the Divine Principle for an 
hour, allowing some time for ques
tions, comments, and discusson at 
the end of the period. We learned 
various points with more interest 
this way. On Sunday mornings we 
also had a reading of someone's 
speech about deep things in the 
Principle, or a sermon, etc. lJsu
ally we would go out to a park 
somewhere for this and have a pic
nic brunch afterwards. 

Aside from all this, I found it a 
real challenge to elicit the best 
cooperation possible of the six sel
lers who were objects to me, as 
each one's personality js unique. 
This was important for deciding 
how to pair two sellers together 
anytime in going out selling. I usu
ally had two sellers take opposite 
sides of a street, or round the block 
patterns. 

Once I announced a decision 
I tried my best to stick to it. But 
sometimes unexpected considera
tions arose, often of a personal na
ture, which could force a change. I 
resolved no matter what, even in 
case of surprise, some decision 
must be made! This continual 
situation every subject must face, 
and the higher his responsibility 
the more difficult and serious it 
becomes. D 
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FROM NEW ZEALAND 

GINSENG TEA FOR 
THE PRIME MINISTER 

by SIEGRUN KUHAUPT 

We have all had another busy and 
action-packed month. It began 
with an invitation to attend a uni
versity forum entitled "Creative 
Intelligence." New Zealand's top 
authorities on politics, education, 
economics, social welfare, 
medicine, .and religion attended 
the forum, conducted by Victoria 
University in Wellington. We 
were able to renew and revitalize 
relationships with many of the 
public figures as well as contact 
others for the first time. Professor 
Lloyd Geering and New Zealand's 
Minister of Education, Mr. Philip 
Amos, were among those we knew 
at the conference. The most re
warding feature of the evening was 
the opportunity to address the con
ference on the Unification Princi
ple. 

Professor Geering, a former 
Presbyterian minister and profes
sor of religious studies, came to the 
Wellington center for dinner at the 
beginning of the month. He was 
very enthusiastic at meeting us all, 
because of his belief that the truth 
contained in a religion can be seen 
in the people supporting the relig
ion. His understanding of Divine 
Principle is good, but as he said, 
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"It is not what you think but what 
you do that is important." 

After dinner we spoke deeply 
about the Divine Principle. He 
was especially interested in the fall 
of man and was amazed to hear 
Reverend Moon's clear, logical, 
and most perceptive understand
ing of the root of evil. Professor 
Geering believes the fall was a 
human condition, rather than the 
literal events in the book of 
Genesis. He believes that Adam 
and Eve represent the first beings 
to accept God's purpose of life for 
humans. 

After very deep discussions, 
almost stretching into the early 
hours of the morning, Professor 
Geering was presented with the 
official Divine Principle book, 
which he accepted with great 
ardor. We are planning. to contact 
him again soon. 



Many New Zealand public 
figures became more involved 
with the Watergate Crisis recently 
when we mailed over 400 of Re
verend Moon's Watergate State
ments, accompanied by introduc
tory letters, to officials throughout 
the country. We sent statements to 
all politicians, the Wellington uni
versity professors and clergy, city 
council members, Supreme Court 
judges and justices of the Peace. 

Positive replies were received 
.from several university professors 
who expressed their support for 
the position of the President and 
said they could see the logic be
hind supporting President Nixor:.. 

Recently New Zealand's 
Prime Minister, Mr. Norman 
Kirk, became very ill when there 
were complications after an opera
ti ·~ t on his legs. Although unfortu
nate, this gave us another oppor-

tunity of contacting him again. We 
sent him a beautiful card and a 
practical remedy, Ginseng Tea. A 
few days later we received a warm 
and thoughtful letter of thanks. 

Mr. Kirk has been contacted 
several times now. Our relation
ship with him is on a very warm 
and friendly level. I-le has received 
information abot Reverend Sun 
Myung Moon and Divine Princi
ple and so he knows the move
ment well. 

We contacted Mr. Kirk's 
under secretary, Mr. Willing, con
cerning the presentation, and were 
invited to a meeting in the Parlia
ment. The Unification Principle 
was discussed in a friendly and 
open atmosphere with Mr. Wil
ling. We then presented the card 
and tea to Mr. Willing who handed 
them on to the Prime Minister. It 
was pleasing to see Mr. Kirk back 
on his feet again recently, al
though a walking stick was 
needed. 

At 12:00 midnight every night 
we walk to our witnessing street in 
the middle of Wellington city to 
pray for our country. When the 
opportunity arises we contact peo
ple. One night there was one lone 
person on the street. He was the 
street cleaner. We watched him for 
a while and then contacted him. 
He recognized us as the 
"Moonists." It is good to know 
that even the midnight street 
sweeper knows us. We have also 
contacted some Christians who 
asked us if they could join us. D 
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FROM AUSTRALIA 

WAKING UPTO 
A BROADER WORLD 

by CHRISTA JENSEN 

The confrontations caused byJthe 
elections for the new Federal gov
ernment in Canberra seem to 'cor
respond to the activities of1

1 
the 

Unified Family here in Austr~lia. 
It is as if the continent slowly is 
going to wake up and realize that 
there exists a greater world be")ond 
her borders. But as it stands at the 
moment, Australia identifies her
self more with Asia. Prime Minis
ter Gough Whitlam, who retained 
his position as Prime Minister, is 
trying to establish strong relation
ships with some Asian countries. 
Never in her history has Australia 
been really united and behind her 
government. Presently the conti
nent consists of six states and two 
territories, but they are not very 
united. This disunity is man
ifested everywhere and it seems to 
be the reason that the Australians 
long so much for the strength to 
find unity and to be a place where 
people can communicate in har-
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mony and real understanding. 
The desire to find the abso

lute values and to be respected as a 
person becomes so obvious as soon 
as a person comes into the Family. 
Wonderful qualities occur on the 
surface then. 

The Unified Family becomes 
more and more a topic in the Mel
bourne area; the sandwichboard 
activities play their part, and the 
effect is a positive one. We are 
confident that the mission will ex
pand in the near future. Witnes
sing work in the streets has re
su I ted in more fruits, as new 
members have joined the Family. 

The Adelaide Family is doing 
well and fights hard to lay the 
foundation there. They work with 
a few positive young people and 
we hope they will decide for our 
Father. Adelaide is less busy com
pared with Melbourne; at 6:00 in 
the evening the streets in the city 
are empty, but as in Melbourne 
the Adelaide members go witnes
sing in the heart of the city and the 
people respond and are very 
friendly. 

Our Father has prepared 
many people here and we will 
serve and give them everything so 
they will come into the Family.0 
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