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in tliiSissue 
The ne\\ year 1975 begins a new 
international level in the work of 
the Unification Church and Rev
erend Moon. On January 14, the 
360 members of the Day of 
Hope International One World 
Crusade, the New Hope Singers 
International, and the Korean 
Folk Ballet left for Japan, where 
with Col. Bo Hi Pak they con
ducted a New Hope Festival. 
Afterwards, they went to Korea 
for 40 days and then to Taiwan, 
England, France·, Germany, Hol
land, and Italy. Two more 
IOWCs to be formed later ~this 
year will also embark on interna
tional tours. International stu
dent, professor, and cultural ex
changes will be continued and 
expanded. 

Reverend Moon assigned 
three missionaries each co 95 
new countries, to begin their as
signments by the end of April. 
The large IOWC will be divided 
into smaller teams and will make 
a three-month visit to four coun
tries each in the first year. In 
this way, Unification member
ship in the various countries will 
be equalized. 

The coming three years are 
crucial years for expanding the 
work in America and building an 
international foundation. Mass 
rallies are being planned at 
Yankee Stadium in New York in 
April 1976 and in Washington, 
D.C. in April 1977. In addition, 
Reverend l\}oon plans to estab-
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lish a university in Barrytown, 
New York, with the theological 
seminary to open this fall. Al
ready, a re-structuring ,,f the 
educational system for Unifica
tion members is underway in 
Barrytown, New York, under the 
guidance of Mr. Ken Sudo. A 
greatly expanded science confer
ence will be held in New York 
this fall, and a daily newspaper 
began in Tokyo on Janua r I. 
Another daily newspaper will 
begin publication in the U.S. 
this year. 

A mass wedding took place 
in Korea on February 8, includ
ing couples from 21 nations. 

Reverend Moon has em
phasized again his general con
cern for a revitalization of 
world-wide Christianity and for 
an ideological victory over the 
theory of Communism. He has 
been working on a spiritual level 
to fulfill much of his vision for 
an ideal world. Now, in the be
ginning of a new era of work, 
Reverend Moon has outlined 
plans for a concrete fulfillment 
of human hopes and ideals. We 
wish in this issue to convey 
some of this hope to you. 

I have served for a year and 
a half as managing editor of · the 
Way of the World, but have been 
assigned to a new mission in 
Mexico. I am grateful for the 
opportunity to have served you 
and wish you happiness and suc
cess in the new year. D 



The Importance 
of the 
Heavenly Heart 
by REVEREND SUN MYUNG MOON 

Every man longs for the highest position in the 
universe. No one likes to be the last one, but wants 
to be the first one. Also, when a man makes 
friends, he wants to make the best friends, not 
inferior friends. When people select teachers, they 
want superior teachers , or nice teachers, not 
inferior teachers. 

As a president to lead them, they want a 
special one, a model one. If there is a famous 
president, then they want to have an intimate 
relationship with him. The reason they want to 
have such a relationship is to inherit all his good 
things and absorb his strong points. 

But there is one thing you cannot inherit from 
him. No one can inherit the relationship of love 
between the presiden r and his son. So a third 
person, regardless of how good his knowledge or 
experience, still cannot surpass the relationship 
between the president and his son, even though 
the son might be a very weak or small one. And the 
president himself would want his son to have a 
superior position to that of other men. 

Now let us apply this thinking to God 
Almighty. After the fall of Adam and Eve, God 
called fallen people to come to Him to become His 

From a calk given on December 30, 19? 1 in Washington, D.C. 
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' 
first Son. Then all people should compete to 
become the first Son. What kind of man can 
become His first Son? Some would insist that the 
path to become God's first Son must be in one 
particular way. So many people would follow that 
way. Some would follow that way for ten years, 
maybe a hundred years, even a thousand years. 

You can't follow the multitude. But God is 
selecting only one man. Therefore, if you want to 
follow the multitude, then you can understand that 
your ideal thinking is wrong, because among so 
many people God cannot choose you . 

God would not want to select His beloved Son 
from among those who have come the easiest way. 
If you want to go to the best university, you have to 
overcome severe competitiod: How difficult the 
test for selecting the Son of God must be! He must 
be someone who is not ashamed when he is 
compared with the past. If the Son of God is 
inferior to those of the past, then those spirits in 
spirit world would accuse him. And if the Son were 
selected from among those people who came the 
easiest way, then the other people ,. ould want to 
pull him down. Therefore, God's Son must be the 
one who overcomes the most difficult way-a way 
that no one but him could overcome. That man 
must become the standard for all descendants too. 
So he must have authority as the Son of God, and 
God must be proud of him-in the past, present, 
and future. 

In the past, there have been mar» outstanding 
people. Sacred men such as Buddha, Confucius, 
~fohammed, and Jesus were not patriots of one 
nation. They had greater ideas than universalism 
even. They thought of heaven and earth. So 
throughout history, all the moral standards and all 
concepts of the ideal were set up by the ideals of 
sacred men. 

From among these four, we have to select the 
one who faces God directly. There will be just one 
position from which man can face God J irectly. 
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if you were to 
go to the 
Kingdom of 
Heaven, would 
you want to go 
alone ... 



or would you 
want to 

establish a 
family on earth 
in order t go? 

That place must be the place where man can have 
the deepest relationship of love with God. So we 
must find out who had the deepest relationship of 
love with God. This will determine which religion 
can stand in the closest relationship with God. 

Jesus-God's only Son. If we look from this 
viewpoint, Buddhism is a little vague about God. 
Also, Confucius teaches of God as a God of 
morality. And Islam is almost the same in that 
sense. But Jesus was different from the others. 
When he was on earth, Jesus spoke the most 
dramatic words: "God is my Father." No one else 
spoke in this way. He said "God is my Father, and 
I am His only begotten Son." He emphasized that 
there could be no other Son than himself. So that 
means he can receive all God is and has. Also, he 
loved God as His only Son. So, there was no other 
one who could lo' e God. Jesus was the only one 
who insisted upon such a claim and had such a 
feeling. Therefore, he must be superior to others. 

Also, he me ntioned that he was the 
bridegroom, and his followers the bride. He called 
his disciples friends. Then from what position did 
he say "brides" and "friends"? He said it in the 
position where he and God were united into one. 

What was the p'lupose of his saying this? So 
far, Christians thought that it was to save us. But 
that is not so. His firs r purpose in saymg "brides" 
or "friends" was not to save individuals and bring 
them to the Kingdom of Heaven, but rather to 
establish the first heavenly family on earth. For 
him it would be proper to think of establishing the 
first family to which God could give His full love. 
Because he was the only begotten Son, the only 
begotten Daughter must come through him. So 
these two, Son and Daughter, must be united as a 
couple. And from this couple Jesus wanted to bring 
forth children who could have the deepest love. 

If you were to go to the Kingdom of Heaven, 
would you want to go alone, or would you want to 

establish such a fa fl>ily on earth in order to go? 
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Going to the Kingcfom of Heaven is not the 
problem, but in order to do that you ha e to 
establish a family. 

Then what kin J of object will God want for a 
direct relationship of love? Out of the 360° range of 
positions facing God, there can be just one position 
that will face God fully. Only such a family can 
stand in that position. God felt that way and Jesus 
also. And if Jesus' followers had felt that way, then 
the Kingdom of Heaven could have been 
established on this earth. Therefore, the most 
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Whenever Jesus 
sow a man, he 

would rhinl", 
"Thor man musr 
be rhe one who 

con give some 
news of God." 

He rhen 
concenrrored all 

his perceprive 
senses and all 
his srrengrh or, 

rhe love of Go,:f. 

important thing to know is how to reach the 
position of only begotten Son, and only begotten 
Daughter. 

Concentration of love is the key. Jesus lived 
for just 33 years. When we compare his life with 
others' lives-let's say someone who lived for 100 
years-which of the two loved God more: Jesus or 
the 100-year-old man? We say that Jesus did. But 
how can we say Jesus, since the other one lived 
longer than Jesus and could claim that he loved 
God? How could you say that Jesus loved God 
more? The answer is decided by the concentration 
of love or the degree of love. If Jesus loved God 
three times as much as other men, then God's love 
would come to him. If one man thought of God 
three or four times a day, and another one thought 
of God just once, the first man would be thinking 
of God three times as much, and then God's love 
would come to him. An ordinary man would think 
that he would like to see God, but he would sleep 
as he wanted, eat as he wanted, and live a regular 
life. But Jesus didn't live that way. He wanted to 
see God weeping, crying. He sacrificed all his 
eating, sleeping, and working for this end. That 
makes the difference. 

I think Jesus li~ed like this: whenever he saw 
a man, he would think, "That man must be the 
one who can give some news of God." Or when he 
heard a voice, he would think, "That voice might 
be the voice which will introduce God." He 
concentrated all his perceptive senses and all his 
strength on the love of God. 

So, whenever he had clothes, he would want 
to give them to God, if God had a physical body. 
Whenever he had something to eat, he would want 
to give it to God before eating it himself. He did 
this not only for God, but for other men. Because 
God wanted to love other people, he wanted to 
open the way for God to love them. Also, he could 
love them in place of God. 

If someone sees other men from this 
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viewpoint, and love's them in place of God, then he 
can become one who can receive God's love fully. 
When God sees such a man, then God feels that 
He would like to give all His love, all He has to 
that man. Jesus' life must have been that way. 
Also, when he was put on the cross, he still gave his 
life for God and for other people. He prayed that Wherever God 
God would not do as Jesus wanted, but rather do as and Jesus go 
He willed. Jesu~ went the way of the cross thinking · · 
of God's mind and how sorrowful God would feel 
when He saw his crucifixion. He wanted to console 
God's mind, and felt sympathy for God. 

Also, Jesus knew that he alone could 
understand and exercise God's love.But he was 
killed by others. However, he couldn't curse them, 
but he instead blessed them. From the time of his 
birth to the time of his death, Jesus lived that kind 
of love, that kind of life. Always he wanted to 
manifest God's love and give it to other people, on 
God's behalf. 

Follow the way of Jesus. So wherever Jesus 
went, God had to follow after him. And wherever 
God and Jesus go, all people must follow. This is 
the only way by which one can go to the Kingdom 
of Heaven. Therefore, when fallen men know this 
way, they cannot but follow it; in such a way the 
providence of restoration can be quickly fulfilled. 

Then when Christians wanted to testify that 
they loved God, they proved it by giving their 
lives. Therefore, their lives were ones which 
manifested God's love to people. But, if those who 
died thought that they died in order to go to the 
Kingdom of Heaven, they could never go there. If 
the purpose of a man's dying is for himself, in order 
that he might go to the Kingdom of Heaven, then 
he cannot go there. So when man dies, he has to 
bear this thought: I am dying for the sake of God 
and for the sake of people. With such a mind, then 
he can go to the Kingdom of Heaven. This is the 
main course to receive God's love. This is the only 
path to love God and to love man. If you go this 
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way, you can receive all the love of God. So out of 
the man~ directions possible, this way alone is the 
straight way to God and the only way to get His 
love. 

During the 33 years of his life, Jesus 
concentrated everything for this cause. He walked 

all people must this way in order to give love to people and to 
follow receive God's love. He lived this way, giving his 

life for God and for people. He was the first one in 
history to do this. 

God would want to make His Son live on this 
earth with great joy. Also, the people who owe so 
much to Jesus must prepare the setting for God's 

• Son, in order for him to have the happiest life on 
this earth. ~Ian must have such a mind for Jesus . 
But on this earth there never was one day in which 
God could be pleased. 

Wishing that such a thing could happen on 
this earth, God planned the return of the Lord . 
Jesus wanted to love God and people with his life, 
sacrificing his life. But God Himself couldn't love 
sacrificing Himself and His Son. Also, people 
couldn't love God's Son with all their hearts, while 
he was on this earth. 

It's our turn to give love. Jesus gave his life for 
God and for people . .' Therefore, there must come a 
time when he can get his love back from God and 
from people. We have to indemnify this, by 
preparing the setting now. So when the Lord 
returns to this earth, God must follow after him day 
and night, loving him. And also, all other people 
m11st follow after him, loving him day and night. 

If God wanted to get love from him, then H t"' 
would be a greedy God. Also, if people wanted to 
get love from him, they would become very greedy 
people. But, actually, God owes love to the Lord, 
and people owe love to him. Therefore, we have to 
return love to him. 

There must be a fundamental difference 
between the First Advent and the Second Advent. 
At the First Advent, the Lord wanted to love God 
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and people. But ar the Second Advent, God and 
people must want to love the Lord and thus 
indemnify what they owe. Jesus came as a 
bridegroom and wanted to love brides; therefore, 
people, as brides, must love the bridegroom when 
he comes again. When God first sent Jesus, He 
sent him to be loved by people. But that was 
reversed by the disbelief of the people. Therefore, 
in the Last Days, God must restore that. \\'hen the 
Lord comes to earth, we have to have the mind to 
"become crazv to love him." 

Jesus told people to love him more than their 
own mother and father, sons and daughters, or 
brothers and sisters. So people must make such a 
condition that they can never forget the fact that 
they love him, that they love him more than 
anyone. else, even though the greatest difficulties 
may anse. 

Why do we have to do that? That is because 
the Lord comes with the love of a father, the love 
of a son, the love of a bridegroom. He comes with 
these three types of love. So he stands in the 
position of father to all mankind, bridegroom for all 
people, and the Son of God. 

By the fall, mankind lost the three most 

1.recious things. The first was their position as son 
and daughter to receive God's love. Seco11J , Eve 
lost her position to receive a true husband's love. 
And third, Adam and Eve couldn't love their 
children as father and mother in God's love. They 
lost these three types of love. So by the fall, man 
lost these three types of love simultaneously. 

Therefore, God must restore these three types 
of love with the l\fessiah. So we, fallen men, have 
to love the l\lessiah as our father, think of him as 
the bridegroom, and love him as the Son and 
Daughter. When you see him, you have to feel you 
are his children, son or daughter, his bride or 
brother, and finally as parents together with him. 

By feeling these three feelings, we l an res•ore 
the three hearts in one human generation. Adam 
lost all these things in his generation, so we have to 
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bridegroom, 
and also 
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love-God's 
love-can 
unite. 



restore them in our life. Therefore, among us we 
have to feel as Adam and Eve before the fall 
occurred. The love between us does not come from 
ourselves, but from the Lord. Air love comes from 
him. He is the origin of new love. This is the first 
place where God can love. Formerly, God received 
love, but He couldn't love His Son. This is the first 
time He can do this. And the people must love him 
as well. 

Therefore, in this relationship three kinds of 
love are united. Here the positions of son or 
daughter, bride and bridegroom, and also parental 
love-God's love-can unite. Here the ideals of 
God and man are concentrated into one. D 
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who 
IS 

··a 
christian? 

by JOY POPLE 
There was a story making the 
rounds in Harrisonburg, Virginia 
when I was growing up. President 
Eisenhower, it went, died and ar
rived at heaven. When he got 
there he asked for a guided tour so 
he could get the feel of the place. 
Saint Peter agreed to do the honors 
and introduced him to each com
munity in turn. "Here ·re the 
Catholics," he said, "and over 
there the Presbyterians." Later 
they came to the Methodists, 
Lutherans, Orthodox, and each in 
turn greeted the President. After 
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some time they arrived at a brick 
wall, old and covered with ivy. 
Eisenhower couldn't see over it 
and heard no noise. "\Vho's over 
there?" he asked Saint Peter. 
"Ssshh. Don't disturb them. They 
are the Mennonites-they think 
they are the only ones here!" 

That's the way the story 
went, and it was funny to us, be
cause it seemed like the older 
people believed that we in this 
small Protestant sect were the only 
ones who could truly be assured of 
a place in heaven. If you weren't a 



Mennoni ce, you might not make 
it. 

As the years went by I found 
most of my spiritual nourishment 
in groups outside the Virginia 
l\1ennonite community, and I 
began to think of myself more as a 
Christian than a Mennonite. 

As I traveled I was always dis
tressed to find people who were so 
willing to exclude from the King
dom of Heaven anyone who dif
fered slightly from them. There 
might be two Baptist groups, each 
damning the other to hell over 
some slight difference, as the 
proper location to hold a baptism 
ceremony. If Jesus came and died 
for all mankind, as the Bible says, 
how can we exclude our brother 
from the salvation he brings? 

Or, to ta ke another example, 
I have been to Wednesday night 
praver meetings where members 
are called on to give testimonies. 
Someone struggles to his feet and 
announces, "I accepted Jesus 
Christ as my savior 32 years ago, 
and I thank God for saving me and 
keeping me." He sits down. Has 
God not done anything for him in 
the past 32 years? Can someone 
accept Christ as his savior and rest 
on his "laurels" for 32, or however 
many years, content with the 
thought that he can now rest as
sured of going to heaven when he 
dies? Is this the extent of God's 
relationship with His children? 

I went to the Bible to search 
more thoroughly for what the 
Bible says a Christian is and does. 

Tlie re is a rather curious passage, 
Matt. 7:21-23: "Not every one 
who says to me, 'Lord, Lord,' shall 
enter the kingdom of heaven, but 
he who does the will of my Father 
who is in heaven. On that day 
many will say to me, 'Lord, Lord, 
did we not prophesy in your name, 
and cast out demons in your name, 
and do many mighty works in your 
name?' And then will I declare to 
them, 'I never knew you; depart 
from me, you evildoers.' " 

A Christian hopes to enter the 
Kingdom of Heaven. But here 
Jesus says that not just the people 
who say the right things will enter 
the Kingdom, but those who do 
the will of the Father. And there 
will even be many people who do 
good things-prophesying, cast
ing out demons, etc.-who will be 
rejected. Isn't that the will of God? 

According to Jesus, that is not 
enough. He told his disciples just 
b~.fore his suffering and death, "If 
you love me, you will keep my 
commandments" (John 14: 15), 
and l\1atthew records what these 
commandments were: "You shall 
love the Lord your God with all 
you heart, and with all your soul, 
and with all your mind. This is the 
great and first commandment. 
And a second is like it, You shall 
love your neighbor as yourself." 
(22:37-39) 

This is the standard Jesus set 
for his followers: to love God 
wholeheartedly and to love our fel
lowman as ourself. 

"You must be born again," he 
' 
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told Nicodemus, one of the top 
religious leaders of the day. You 
cannot see the Kingdom of God 
unless you are reborn. We begin 
our life with Christ b., rebirth. As a 
new physical baby grows through 
receiving light, warmth, and food, 
we grow as spiritual babies by re
ceiving God's love and truth, and 
by assimilating it-living it, giving 
it out. This is the path to the per
fection to which Jesus called his 
disciples in Matt. 5:48. 

There are many Christians 
today who think this is an impossi
ble calling, to be perfect. They 
think they will forever sin, and 
forever depend on Christ's for
giveness. How much grief this 
must cause God! He worries not 
just about a few individuals, but 
about all mankind. Peter wrote, 
"The Lord is not slow about his 
promise as some count slowness, 
but is forbearing toward you, not 
wishing that any should perish, 
but that all should reach repen
tance." (II Peter 3:9) 

For centuries, and even mil
lennia, Christians have been 
primarily concerned about the sal
vation of their own soul. Maybe 
that was proper then. However, 
the crisis of our day demands that 
we become involved in the salva
tion of the world, that we bring all 
of life under the direction of God's 
will, and that we give God's love 
and truth to all mankind. 

This was the original com
mand of God to the first two 
human beings, Adam and Eve, re-
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corded in Gen. 1:28: "And God 
blessed them, and God said to 
them, 'Be fruitful and multiply, 
and fill the earth and subdue it; 
and have dominion over the fish of 
the sea and over the birds of the air 
and over every living thing that 
moves upon the earth.' " \\'orking 
for the salvation of one's own soul 
meets the standard of only the first 
third of this blessing, "be fruitful, 
or be mature." To multiply God's 
family, society, nation, and world 
is necessary for the ulfillment of 
this original blessing, and includes 
proper, godly, dominion over the 
creation as well. This is also part of 
what it means to be a Christian, 
especially in our day. We must be 
saved, not only ourselves, but our 
families, our communities, our 
cities, our nations, atJd our world. 
We cannot be content with indi
vidual salvation with the world the 
way it is. 

Neither can we be content to 
live a life of sin, while asking over 
and over for God's mercy and for
giveness. We must find the way to 
become truly pure in heart, for 
Jesus said that only the pure in 
heart will see God. Who is the 
standard of perfection and purity? 
Christ is. We must unite with him 
and receive his life. 

The Bible teaches that this 
unity of Christ and the believer 
must be that of one body, one or
ganism. "I am the vine, you are 
the branches," Jesus said (John 
15:5). Saint Paul wrote, comparing 
Christ to a true olive tree, "But if 



some of the branches were broken 
off, and you, a wild olive shoot, 
were grafted in their place to share 
the richness of the olive tree, do 
not boast over the branches." 
(Rom. 11: 1- ) 

This, too, is the standard for 
the Christian life. But most Chris
tians live far below it . ~lost of us, 
like the apostle Paul, have to 

admit the great struggle within us 
to live a life of faith. "For I delight 
in the law of God, in my inmost 
self," Paul confessed, "But I see 
in my members another law at war 
with the law of my mind and mak
ing me captive to the law of sin 
which dwells in my members .... 
So then, I of myself serve the law 
of God with my mind, but with my 
flesh I serve the law of sin" (Rom. 
7:22-25). Ho" tragic! Many of the 
noted saint. of the past have also 
confessed terrible struggles in 
their life of faith and severe 
spiritual attacks, growing greater 
even as their relationship with God 
grew deeper. How can we solve 
this dilemma? 

Paul wrote further: "We 
know that the whole creation has 
been groaning in travail together 
until now; and not only the crea
tion, but we ourselves, who have 
the first fruits of the Spirit, groan 
inwardly as we wait for adoption as 
sons, the redemption of our 
bodies. For in this hope we were 
saved." (Rom 8:22-24) "Now we 
see in a mirror dimly, but then face 
to face. Now I know in part; then I 
shall understand fully, even as I 

have been fully understood." (I 
Cor. 13: 12) 

Even the greatest saints of the 
past two thousand years have 
hoped for something still greater. 
The writers of the New Testament 
hoped for something better than 
our present life of faith. All looked 
for the return of Christ. With the 
return of Christ will come the re
demption of our bodies, the adop
tion as sons, the full knowledge 
and understanding. 

A greater thing will happen 
with Christ's return, according to 
John: "Beloved, we are God's 
children now; it does not yet ap
pear what we shall be, but we 
know that when he appears we 
shall be like him, for we shall see 
him as he is. And everyone who 
thus hopes in him purifies himself 
as he is pure." (John 3:2-3) When 
Christ appears we shall be like 
him! 

. Even more, "For as in Adam 
ali"die, so also in Christ shall all be 
made alive. But each in his own 
order: Christ the first fruits, then 
at his coming those who belong to 
Christ. Then comes the end, 
when he delivers the kingdom to 
God the Father after destroying 
every ru le and every authority and 
power." (I Cor. 15:22-24) 

We will be made alive when 
Christ comes. Rebirth through 
faith in Jesus' death and resurrec
tion must then be only half
rebirth. We are reborn spiritually, 
but not physically. The redemp
tion of our bodies must take place 
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with Christ's return. Our complete 
rebirth awaits us with Christ's re
turn. 

Then the life of hope we and 
our forefathers have lived will be 
consummated. When every evil 
rule, authority, and power is de
stroyed, when our rebirth is com
pleted, we will experience the re
ality of the promises in the book of 
Revelation: "Blessed are those 
who wash their robes, that they 
may have the right to the tree of 
life and that they may enter the 
city by the gates." (22: 14) When 
our robes are washed (our bodies 
purified) we will have the right to 
the tree of life. We will enter the 
holy city. 

Then all that will count is 
whether we do the will of our 
Father. When Christ returns, what 
will be the will of the Father? That 
we accept him, tha t we follow him, 
and that we serve him and unite 
with him. The prepared people of 
Jesus' time did not follow him. 
The most religious people of the 
day rejected him, even on the 
basis of their own religious view. It 
was the pure in heart, the simple in 
faith, those with the heart of chil
dren, who followed Jesus and were 
accepted by him. Perhaps the 
same thing may happen today. 
Those who think they best under
stand the word and will of God 
may be so enraptured by their own 
views that they will miss the Lord 

The past centuries have been an age 
of faith, hope, and love. 

when he comes. How tragic! 
The past centuries have been 

an age of faith, hope, and love. 
Men and women could fulfill 
God's will through faith in Jesus, 
hope in the second coming, and 
love for God and their fellowmen. 
However, we are living in the age 
of Christ's return. This is an age of 
attendance and service. \Ve must 
find the Lord and serve him. 

Shortly before he was to die, 
!\loses instructed the Israelites 
how to live a godly life in the prom
ised land they were soon to enter. 
He himself could not lead them, 
but his successor Joshua would. 
He was almost like Jesus telling his 
disciples how to live until the sec
ond coming. Moses said, "You will 
seek the Lord your God, and you 
will find him, if you search after 
him with all your heart and with all 
your soul. When you are in tribula
tion, and all these things come 
UP.Qn you in the latter days, you 
will return to the Lord your God 
and obey his voice, for the Lord 
your God is a merciful God; he will 
not fail you or destroy you or forget 
the covenant with your fathers 
which he swore to them." (Deut. 
4:29-31) 

You will find the Lord if you 
search for him with all your heart. 
This is true today as well. If we 
seek, we will find, as Jesus prom
ised. If we knock, it will be 
opened. This is God's faithful 
promise. We must faithfully seek 
the Lord and follow him. This is 
our sah ation. D 
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Mr. Ken Sudo, director of education 
at the Unification Church training 
center in Barrytown, New York, gave 
talks on our life in faith to the par
ticipants in the three-day prayer and 
fast at the U.S. Capitol steps in July of 
1974. This section on prayer includes 
comments from the trainees in addition 
to Mr. Sudo's explanations. Other 
selections from his speech will appear 
in future issues. 

In order to get into the Kingdom of 
God, and in order to realize the 
purpose of creation, first of all we 
must meet the l\lessiah. Because 
we are sinners and sinners cannot 
get into the Kingdom of God, 
therefore, sin must be cleansed. 
We must be given rebirth. In order 
to be given rebirth, we must re
ceive the Messiah. Then, eventu
ally, we must establish the founda
tion for the Messiah in ourselves. 

When Jesus came, many, 
many people met Jesus. Many 
people heard him speak. But they 
came to Jesus as sightseers. They 
came fo look at Jesus. Therefore, 
eventually they had nothing to do 
with rebirth. Why? Because they 
couldn't establish a foundation for 
the Messiah. 

You are the central figure in 
the foundation of faith to form the 
foundation for the Messiah in 

yourselves. You are the central fig
ure. Joe is the central figure. 
Diane is the central figure. No one 
else can be responsible for your 
own foundation for the Messiah. 
No one else can be the central fig
ure for your own foundation for the 
Messiah. Therefore, you yourself 
must be responsible for it. 

What do we need next? A 
conditional object in order to es
tablish an internal foundation for 
the Messiah. We can only offer 
what we have. Then what do we 
have? First of all, we have a mind. 
Next, our body. And then things. 
We have mind, body, and things. 

Then what is meant by offer
ing your mind? le is prayer. Can 
several people speak about prayer, 
your deep experience in prayer or 
your deep understanding of 
prayer. 

''First, prayer is giving our mind 
to God. When God created the world, 
Hi :gave JOO percent to create the 
world. God desires that in everything 
we do we give our whole effort, our 100 
percent. God is in the now, in the mo
ment. If I invest my total energy, my 
mind and my body together in total 
oneness, centering on God and the true 
ideal, then God comes to me. God is a 
living God when each person is living 
for God, for God within himself We 
can see that God is truly living in each 
other. When we pray, the purpose of 
prayer is to come closer to God and feel 
His immense love. God's love is so big. 
He had the greatest love when He 
created us. The essence of God is love. 
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' 
In the beginning was the Word. He 
thought, 'Eventually I will create some 
beings, a peifect expression of myself' 
He began to create and He put every
thing into it, and began to think, '/will 
make a man.' God's ideal was to come 
into oneness with a being who could 
express His love and His essence. 
When we want to find God, we find 
His essence in love, but we have to 
struggle with Satan. Satan wants to 
keep us from God. The best w:ay to come 
to God is to fight with Satan and with 
the barriers that keep us from the love 
of God. In prayer, God is just beyond 
Satan. We battle, and struggle, and 
pay indemnity. You pay much in"dem
nity when you pray with 100 percent 
effort. We pray and struggle just to 
break through the barrier. But through 
prayer you can find God. So prayer is 
payment of indemnity and investment 
of my '!£'hole self for God. '' 

"/ think that before Adam and 
Eve fell they didn't need religion. 
There are many, many reHgions and 
many denominations in this world. 
Every religion says, 'We need prayer.' 
But this is bemuse Adam and Eve/ell. 
Originally Adam and Eve had to be
come one and be blessed by God. After 
the fall, Satan came to inteifere with 
them. So therefore, God could not say, 
'This is my child. ' Their blood lineage 
was transformed to Satan's. There
fore, we need to make some condition 
in order to come back to our H eaven/y 
Fa th er. Therefore, we need prayer. 
Prayer means fighting against Satan. 
This is ve0• important. So if we fund
raise and witness without deep prayer, 
it is very difficult, because our hearts 
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are occupied by Satan. Therefore, if we 
cannot pray very deeply it is very dif 
ficult to make much money and bring 
many people. If we ourselves are not 
inspired, we cannot give the inspira
tion. Therefore, we need prayer. 
Prayer must begin from repentance. 
Without repentant tears, God cannot 
take a prayer. Also, we need thankful
ness, because before we were chosen we 
didn't make any condition. Therefore, 
those who are members of the Unifica
tion Church need to thank God and our 
central figure. Then w•e need determi
nation. Pray, '/am very sorry, but I 
am very thankful that even though I 
am a sinner, you forgive me. There
fore, from tomorrow, I would like to 
do like this for you. I would like to 
make you rejoice.' So this is prayer." 

"The main thing I have been 
working on now is to have a stronger, 
more meaningful, and more heartistic 
prayer. I find my words coming 
through, but my heart is not quite mak
ing it. The give and take with brothers 
and sisters is really helping me to over
come the struggle, because prayer is 
really a struggle. What our sister said 
about paying indemnity through 
p.tayer, I could really feel. I started 
thinking, God is love and God is the 
Word. Themorelovewegive, the more 
one we are with the Word. These talks 
deepened my understanding of joy and 
love being the essence of God and how 
to become one with Him through love 
and through prayer." 

Participants in rhe Barryrown seminar 
gave rheir thoughts on prayer. 
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"To me, the most important thing 
is that each one of us is a unique expres
sio11 of God. Even God doesn't k11ow 
what our relatio11ship with Him is 
going to become and what type of love 
we are going to build together. So the 
most important thing about prayer is 
the unique relationship that each 011e of 
us develops over the course of years. I 
would like to just give one experience. 
Jn 1969, I was young a11d idealistir 
a11d very much wa11ted to get married. 
Also, I felt had a lot of responsibility as 
a cmter director and felt very isolated 
and lonely and a lack of ability to love 
the people I was responsible for. A fl.er I 
found out I w:asn't going to get mar
ried, I said, 'God, if you aren't going 
to give me a husband, then you are 
going to have to be my husband, be
rause I ca11't love these people any 
more. I ca11't stand it.' As I was weep
ing and pleading with God, all of a 
sudden a voice said very strongly, '/ 
do11't know how to love you either. I 
do11'1 know what it is to love.' It really 
shocked me and I sat up and stopped 
rrying. I realized that even God ra11't 
reach me and love me, just as I felt that 
I couldn't reach God and{ove Him. It 
was so important for me to give God 
time. To love one person takes so much 
time. It is so easy just to run and run, 
and not even give time to your spiritual 
rhildren, sitting down and talking 
with them and loving them. It takes so 
much time to develop a relationship of 
love. Time is one of the essential qual
ities in prayer. Jn prayer, w·e learn 
how to love God; then God can also 
learn how to love me, and develop a 
unique relationship." 
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"My own experienre has been one 
of going through different levels of re
lating with our Heave11ly Father. I 
come from a monastic tradition, where 
w•e chant the Psalms. The Psalms often 
plead for protection. They beg God to 
keep you under His wing and protect 
you from people who are tryi11g to ' ill 
you. It is the very beginning of faith, 
faith in God's ability to carry you 
through the most difficult circum
stances. My Christian experienre was 
one of thanksgiving/or salvation, one 
of rejoiring. But still it was kind of 
selfish. We were thanking Father, but 
not really -iving Father what He 
needed. Aly experience of prayer now is 
more one in which we promise Father 
that we are going to liberate Him, we 
are really going to give ourselves to 
Him. Now we are turning the table. 
We are more concerned with Father 
than we are with ourselves. These are 
the different qualities of prayer that I 
have experienced in my own life." 

Prayer is indemnity. There
fore, when we pray deeply, we can 
pay much indemnity. Most of us 
don't like to pray. Is there anyone 
who likes to pray very much, more 
than eating? 

"/feel sometimes like talking to 
God our Father, who has wanted per
fect love. I feel very much a 1,erfect 
love, and nothii.g ran be better." 

"/feel that prayer is food, that it 
isvitality. Sometimes lfeelverycutoff 
from God, and I have also experienced 
His love in prayer. There is nothing to 



compare with this. In order to experi
ence this, I will refuse to eat or sleep, 
just to experience this give and take of 
love, to beabletofeelitforGod as ...-ell 
as people." 

If all of us felt like that, if we 
all liked to pray better than to eat 
or sleep, then the Kingdom of God 
would be very near at hand. But 
there were very fe v who said that 
they like to pray better than to eat. 
Therefore, the rest of us like to eat 
better than to pray, don't we? This 
is the problem. Therefore, prayer 
is just like food, spiritual food. 
Even if we are not physically fast
ing, we are spiritual fasters. This is 
the problem. 

Then, why don't we like to 
pray so much? Because prayer is an 
indemnity condition. But when 
we can pray deeply, we can pay 
much indemnity. Therefore, we 
can be very close to God. Without 
prayer we car1not understand God. 
It is impossible to understand God 
through lectures. Without prayer, 
the contents of a lecture cannot be 
realized. The understanding of 
God through lectures is just an un
derstanding through the head, not 
the heart. Who taught Jesus about 
God? But Jesus knew best of all, 
because he was sinless. The 
reason why we cannot understand 
God is because we are sinners. 
Therefore, a sinner, without pay
ing indemnity, cannot be one with 
God. Therefore, without prayer 
we cannot understand God. This 
is a most important point. 

Through prayer, first of all, 
we can understand the existence 
of God. If we pray deeply, we feel 
God within us. Not through un
derstanding, but through feeling 
we can understand God. Then we 
feel, "God is with me! God is with 
me." Also, we can feel God's 
guidance. We feel God working 
through us. 

Through prayer we 
can be one with God. 

Also, through prayer we can 
be one with God. Then we can 
understand God's truth. If we 
cannot understand the Divine 
Principle, sometimes it's better to 
pray than to read the Principle. If 
we pray deeply, then many inspi
rations come. We can find many 
truths, because God can teach us 
an<;i give to us. For instance, usu
alfy I had no time to prepare lec
tures. I even had no time at all to 
prepare this lecture. But in this 
case, I prayed, even for five min
utes, "Heavenly Father, teach me 
and guide me; otherwise, I cannot 
give a lecture." In such cases, 
many new inspirations come. So I 
myself even am sometimes 
amazed, "Oh, I was speaking very 
wonderfully, many times more 
than if I had prepared." This 
means God is guiding and giving to 
me. Sometimes, when I was lec
turing in Japan, I also had no time 
to prepare. So without reading the 
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Principle book, I would give a lec
ture. Then many inspirations 
came. Afterwards, I opened the 
book and saw the same contents, 
and sometimes even the same ex
amples. I was amazed. "Oh, God 
exists," I said. Then in such case I 
am very happy. 

Therefore, through prayer we 
can understand the truth. God can 
give us truth. I know you have 
many questions, but there is no 
time to answer them one by one. 
Just try asking God, "Heavenly 
Father, teach me, teach me." 
Usually in the early morning, 
midway between sleeping and 
being awake, according to my ex
perience, many in.., pirations come. 
~fany answers come from above. 
Then I pray, "Yes, it makes sense. 
Heavenly Father, you are wise." 
Try. Then you can understand 
God. Sometimes through other 
persons the answer might come. 
Therefore, through prayer we can 
find truth. 

~Iany times we are in confu
sion, trying to understand what to 
do. We have many problems, from 
the individual level, the family 
level, or from some other respon
sibility. We can't understand how 
to do. Someone has an individual 
problem. Someone has a problem 
because of his responsibility. If 
you are a state commander, and 
there are many problems to be sol
ved, but so many that you cannot 
understand what to do, you feel, 
"I cannot understand." Then 
sometimes depression comes. 
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Just before coming to 
America, I was responsible for so 
many jobs. I was responsible for 
1,500 One World Crusade mem
bers, and also 250 families. I my
self was responsible for guiding 36 
itinerary workers, who faced many 
problems. Also, I was responsible 
for the Tokyo region and had re
sponsibility for one so-called state, 
with forty or fifty One World 
Crusade members. Every day, 
there was confusion. I was really 
depressed. I couldn't understand 
what to do. This time, one of the 
itinerary workers prayed deeply 
for me, because she knew I was in 
confusion. She prayed and cried 
very deeply for me. Then God ap
peared and said to me through her, 
"Why don't yoil ask me? I am God. 
Why are you in so much trouble 
without asking me?" I was 
ashamed. 

God who created the 
world must have the 
ability to solve your 
problem. 

If you have trouble or difficul
ties that you feel are impossible to 
solve, just think, who decided that 
you would not be able to solve this 
problem? Either Satan or yourself, 
butnotGod. God neversays, "ltis 
impossible." You decided by your
self that it's impossible. Do you 
think that God has no capability to 



solve your problems? God \\ho 
created this world, God who 
guided human history, must have 
the ability to solve your problem. 
Your problem is one in a trillion 
before God. Then whv don't vou 
believe that God can· solve your 
problem? If you trust God, He has 
the ability to solve your problem. 
If you cannot understand what to 
do, God can understand. It is only 
you that can't. The1efore, if you 
only ask God, He can guide you 
and teach you. God has the ability 
to solve your problem, if only you 
have faith. 

Usually we can believe in 
God. Is there anyone here who 
doesn't believe in God? If you 
didn't believe in God you would 
not be here. As long as you are 
here, you must believe in God. 
And also, mam of you can under
stand the guidance of God. Have 
you experienced the guidance of 
God? [Yes.] 

But just think, when Jesus 
walked on the water, his disciples 
were amazed and thought it might 
be a ghost. They were afraid. Jesus 
said, "Don't be afraid. This is I. 
Don't be afraid." Then Peter, who 
was a very temperamental man, 
said, "If it is true, let me walk on 
the water." And Jesus said, 
"Come." And Peter started to 
walk on the water. But when the 
wind came, he was afraid, and he 
sank, crying, "Oh, help me, help 
me." What did Jesus say? "What 
little faith you have!" 

When Jesus was walking 

among a crowd, a woman who had 
been suffering from bleeding 
came to him and thought, "If only 
I could touch even the hem of his 
coat, I could be cured." She 
thought, and touched it. And Jesus 
said, "Someone must have 
touched me." The disciples said, 
"No, no. " But Jesus said, "l\[y 
force went away." The disciples 
couldn't understand; they were 
always spaced out. But at that very 
moment the lady was cured. And 
what did Jesus say? "Your faith has 
saved you. Your faith has saved 
you." 

Have you faith? [Yes.] Have 
you enough faith? [}es.] If you 
have faith, then there is nothing 
which cannot be solved. You may 
have many problems: "Oh, I don't 
like him; I cannot love him." Or, 
"I have a strange character; there
fore, no one likes me. But I cannot 
talk about it to anyone." You may 
hav.e trouble because of strange 
character or defect or custom 
which you yourself cannot con
quer. You may be always de
pre~sed by many, many things. Or 
maybe some leader cannot love 
the brothers and sisters; he cannot 
win a big victory and is always in 
trouble and cannot understand 
what to do. In such cases, you can 
win, if only you can have this kind 
of faith, if you can believe in God. 

But sometimes we don't be
lieve in God's capability. We must 
have faith in this point: "God can 
do; God can do; God can do. If I 
cannot do it, it is okay, but God 
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can do it." This is our faith. We 
must believe not only in God, or in 
the simple guidance of God, but 
also in the capability of God. This 
is usually very difficult. In reality, 
this kind of faith is very, very dif
ficult. Usually we limit God's 
capability with our faithlessness. 
We say, "I tried but I could not; 
therefore, I cannot." If you think 
this way, then you cannot do any
thing besides eating and sleeping. 
1f we don't have faith, there is 
some possibility to act, but when 
we have faith, we can do anything. 

I will give vou a small tes
timony: When w~ have not pra~:ed 
enough, we feel confusion. Then 
usually in such a case, we set a 
special prayer conditio,, , for 
maybe one week. We ask God, 
"Heavenly Father, please show 
me what is wrong. What is 
wrong?" Then on the seventh day 
or the day after, the answer usually 
comes. Then many, many defects 
can be closed up and many things 
become clear. Heavenly Father 
will show us. This is the first 
week. 

In the second week, pray for 
the best way to solve this problem, 
whether it is an individual problem 
or a problem because of your re
sponsibility. Ask God, "Show me 
how to do this." Therefore, your 
prayer should be very serious and 
honest. Then after another week, 
usually the inspiration comes, in 
the form of new ideas or solutions. 
Then you say, "Oh, Heavenly 
Father, wait a minute, I must take 
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notes!" Heavenly Father is very 
speedy, just like a machine gun. If 
your prayer is big, then the answer 
is very clear. If your prayer is only 
symbolic, then the answer will be 
only symbolic. 

During the third week pray, 
"Give me the spiritual force to 

realize this goal." Then usually 
within three weeks, any problem 
can be solved. Therefore, if you 
have some troubles or difficulties, 
try this. Then you will be filled 
with spirit; you will be given new 
ideas from above. You can under
stand the reason why you have 
been depressed. Ever~ thing is 
okay when you are here in Bar
~·town, because of the lectures 
and talks. You are much exalted. 
Therefore, there are no problems 
here now. But the problems come 
out afterwards. I know this very 
well. That's why I am saying this. 

Therefore, don't forget my 
small testimony; Heavenly Father 
said, "I am God, why don't you 
ask me?" Therefore, if you feel 
difficulties, consult God first. 
Heavenly Father is your father. 
He knows all solutions. There
fore, believe God; attract God. 
Then He can help you. 

Ignorance is derived from sin. 
Therefore, through prayer igno
rance will be solved. As I said be
fore, through prayer we can under
stand God. We can understand 
what to do. At the same time we 
can understand sin. Without 
prayer we cannot understand how 
sinful we are. Without prayer we 



cannot understand what little 
prayer we off er. When we pray 
deeply, we can understand what 
little prayer we offer, what little 
faith we have, what little truth \\ e 
have, and what impure people we 
are. 

Pray for the one you 
cannot love. 

When we find we are impure, 
we can be repentan t of our sins, 
with tears. Therefore, one of the 
best prayers is to ask God for re
pentance. Pray, "Let me be re
pentant of sin, and please let me 
understand how sinful I am." 
When we pray deeply in this way, 
we can feel, "What a sinful person 
I am; what an impure person I 
am!" \\'hen ve can understand the 
depths of sin, we can be deeply 
repentant of sin, even original sin. 
In such a depth of prayer, some
times we can feel, "I am Adam 
who committed sin." "I am Eve 
who committed sin 6,000 years 
ago." Sometimes we feel, "I am 
Lucifer who committed sin 6,000 
years ago." If you can feel this 
kind of deep, deep sin, then you 
can be repentant of original sin. 

Usually we can be repentant 
of our individual sin, but it is very 
difficult to be repentant of original 
sin. But if you can have that ex
perience of being repentant of 
original sin with tears, then 

Heavenly Father will come very 
close to you. Repentance means to 
subjugate Cain in ourselves. When 
the ~Iessiah comes, we can have a 
heartistic experience of rebirth . 
Then we can feel God's heart 
-His joy, hope, purity, and de
sire. Therefore, through prayer we 
can understand sin and how sinful 
we are. 

If you can't love your brothers 
and sisters, pray, because love 
comes from God, not from your
self. Therefore, if you can't love 
someone, just pray for him or her. 
If you cannot pray for him or her, 
just ask God, "Please give me 
love, so I will be able to love him or 
her." If you cannot pray like that, 
at least pray, "Let me pray." Yes, 
this is a ver) important prayer, 
"Let me pray." Just pray for your 
brothers and sisters. It is far better 
than to try to love them by your
self. 

.~ Pray for the ones you cannot 
love. This is very difficult and of
fers much challenge. But if you 
can break through this barrier, you 
have started to love. Then 
Heavenly Father will give ) ou a 
good chance to talk with him or her 
and many barriers will be soh ed. 
Then we can love each other as 
brothers or sisters. Therefore, 
through prayer we can find God 
within us. We can find out that we 
can love each other. 

Without prayer we cannot 
understand God. Without prayer 
ve cannot understand truth . 

Without pray.er, we cannot be re-
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pentant of sin. Without prayer we 
cannot love each other. Therefore, 
prayer is the key to the life of faith. 

Throughout human history 
no one prayed to God with true 
meaning. Therefore, Heavenly 
Father is waiting for your prayer. 

Prayer is an offering. An offer
ing must be pure, otherwise 
Heavenly Father cannot take it. 
Would you like to offer like Cain 
did or like Abraham did? An offer
ing must be pure. Therefore, an 
egoistic prayer cannot be taken by 
God. If you pray an egoistic 
prayer, Satan can come instead of 
God. In such cases, the more one 
prays, the stranger he will become. 
Therefore, if you are spiritually 
disturbed, don't pray. 

To be humble is the 
best method to op
pose Satanic invasion. 

In time of prayer there may be 
big barriers. Do you feel big bar
riers in prayer? Why? We are pray
ing here, in the physical world. 
The spiritual world, between us 
and God, is divided into two, first 
Cain and then Abel. Therefore, if 
we want to have contact with God, 
or at least with the good spiritual 
world, we must first of all break 
through this evil spiritual world. 
That's why there are many big bar
riers in prayer. Therefore, when 
we can break rhrough these bar
riers then the next moment we feel 
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God. We can feel the help of the 
spiritual world, or of God. There
fore, we must meet with Satan 
first, before we can meet with 
God. Therefore, if we try to pray 
but find it difficult and quit, then 
we can have no relationship with 
God. Therefore, we must break 
through the barriers of prayer. 
Otherwise, we cannot have good 
prayer. But once it is broken 
through, we feel very close to God. 
"Oh, Heavenly Father, how are 
you?" It's very true. 

So first, we must subjugate 
Satan. \Vhen we subjugate Satan 
we can meet with God. Therefore, 
just behind Satan is God. So if you 
want to meet God, first you must 
meet Satan. When we fight against 
Satan, he comes strongly. Then 
the moment when we are about to 
give up, Satan is about to give up. 
But if you retreat just before the 
breakthrough, Satan wins. If you 
persevere with 100 percent effort 
or just beyond 100 percent, then 
the next moment Satan disappears 
and God appears. 

If you have this kind of ex
perience, keep it, because this 
kind of experience is very pre
cious. Once the barrier is broken 
through, this prayer is very nice. 
One hour or two hours or three 
hours, still we like to pray far bet
ter than to eat, because talkin 
with Heavenly Father is very nice. 
Sometimes you can sing, talk, 
laugh, tremble. If someone is look
ing on from the outside, it seems 
very ., azy, but it's okay inside. 



[Answers to questions on prayer:] 
Repentance is our first offering be
lore God, because we have noth
ing to be proud of before God. 
Therefore, the only thing we can 
offer before God is repentance, or 
realization that ',\e are nothing. 
Pure repentance is the first offer
ing by which we can please God. 
But this is just the start. We are 
here in the Unification Church to 
serve mankind. Therefore, we 
must start to pray for others. The 
best method to study how to· pray 
for others is to start to pray for 
brothers and sisters who are Jiving 
with you, on your team, in your 
center. Have you prayed for your 
brothers and sisters for more than 
one week? It's wonderful to begin 
to pray for special brothers or sis
ters for one week. Then you can 
start to love. 

If you can't love, just try this. 
If you can love one person, one 
special person whom you couldn't 
love before, then you can love 
others. So try to pray for other 
brothers and sisters. Then you are 
qualified to pray for the cou. try 
and for the whole world. There
fore, prayer also must grow, first 
for individuals, next for brothers 
and sisters, and then for provi
dence of God, for instance the 
Madison Square Garden cam
paign, or for America, or for the 
world. Sometimes we pray for the 
world from the beginning; that's 
okay. But without the real feeling 
of victory in prayer, our prayer 
cannot be steadfast. In order to 

pra¥ deep prayers for the world 
and for the country, we must have 
victory in prayer. 

If you feel some confusion in 
prayer, decide the direction of 
your prayer on the basis of the Di
vine Principle. For inst mce, the 
l\Iadison Square Garden cam
paign, or some internal problem . 
Just concentrate on one point. If 
ma 1y many influences come from 
the spiritual world, don't mind 
them. 

Prayer is an offering. There
fore, when we offer something, 
God will be pleased with it, but at 
the same time Satan will try to take 
it, because it is an offering-just 
like the offering of Abraham. 
Therefore, if we make a condition 
for Satan to invade, our prayer will 
be taken by Satan. Therefore, in 
such cases, or at the beginning of 
the prayer, pray a prayer of repen
tance. 

If you don't know what to re
peht of, pray with humility. When 
we are very humble, Satan cannot 
invade, because Satan's nature is 
arrogant. Therefore, to be humble 
is the best method to oppose 
Satanic invasion. So pray, 
"Heavenly Father, please show 
me what is wrong, why my prayer 
is disturbed." When in prayer we 
are very humble, Satan cannot 
come, but God can help you. In 
some cases we cannot understand 
even when we are deviated. In 
such cases, Satan takes it awav. 
Therefore, in such cases we ne~d 
deep and humble prayer. 0 
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The Prophecies of 
Nostradamus 

by MICHAEL BUTLER 

It is not unusual that anyone 
should be anxious to know what 
lies ahead, especially in a world 
that is turning through the increas
ingly turbulent seventies. Nos
tradamus' prophecy is of extrei>i e 
interest, as is anything that will 
cast light in the encroaching 
gloom. 

Sitting alone at night in secret 
study, 

It is placed on the brass 
tripod. 

A slight flame comes out of 
the emptiness 

And makes successful that 
which should not 

be believed in vain. 

Such an image one would ex
pect from the lines of Shake
speare, or of Goethe; the figure of 
the alchemist, alone in his study, 
high in his house, at night, :mr-
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rounded by his astrological books 
and alchemical equipment, staring 
fixedly, in the candle light, at a 
small bowl ,f water supported on a 
brass tripod, appears only now in 
plays and poems. Generally such 
topics are pushed towards the 
more romantic areas of a library, 
while what has come down from 
alchemy-chemistry and the phys
ical sciences-has commanded all 
of man's attention. 

\\'hat seems to have been lost 
is the spirit of prophecy, that 
which seers and visionaries 
through the ages have claimed to 
have had. The above passage is a 
translation of the first quatrain of 
the Prophecies of Nostradamus. As 
the spirit of prophecy is command
ing more popular attention now, 
the prophetic works of Nos
tradamus warrant another look. 

One by one his quatrains have 



Ancient mandala shows Christ on the cross, a symbol of dying and being 
reborn as a tree of life. (The four circles represent four disciples.) 
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become reality. Within 942 qua
trains, Nostradamus (1503-1566) 
prophesied the following clearly: 
the Plague and Great Fire of Lon
don, the French Revolution, the 
emergence of Napoleon, the 
Dreyfus Case, the First World 
War, the Russian Revolution, and 
the rise of Hitler. These constitute 
only a small portion of his visions. 
He saw further; he saw the spread 
of world famine, the rise of Com
munism, the division of the world 
and the outbreak of the Third 
World War. He saw beyond dread
ful world-level struggle .... ,_He 
saw visions which promised ulti
mate peace and freedom. He 
prophesied a widespread religious 
revival, the appearance of a power
ful and good man from the Ease, 
and eventually Christianity be
coming sovereign over the world, 
centered on a great Christian king. 
!\lose commentators have taken 
this to mean the return of Christ. 

l\Iichele de Notredame, 
otherwise known by his latinized 
name, Nostradamus, was born at 
St. Remy, Provence on the 14th of 
December 1503, of a Jewish family 
turned Catholic. After having 
been given a grounding in Latin, 
Greek, Hebrew and mathematics 
by his grandfather, a doctor, he 
was sent to Avignon, and later to 
Moncpellier in 1552 to study 
medicine. Once licensed to prac
tice medicine he quickly gained a 
reputation for his remedies dealing 
with the Black Plague. His interest 
in astrology led him in lacer years 
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to concentrate more on writing and 
beginning in 1550 he produced a 
yearly almanac. He became 
known for his prophetic insight 
with the writing of The Prognostica
tions, in 1554 and Prophecies in 
1555. 

Nostradamus' fame quickly 
spread through Europe on the 
strength of the Prophecies. He was 
summoned to court by Catherine 
de Medicis, the Queen of France, 
regarding the quatrain predicting 
her husband's death. He was later 
honored just prior to his death in 
1566 with the title Physician in the 
Ordinary. 

From their first appearance in 
1555, the Prophecies generated ex
traordinary interest. An average of 
thirty books, either editions of the 
Prophecies or critical appreciations 
of them, have been published 
each century since his death. This 
is second only to the Bible. 

It is as if Nostradamus delib
erately buried the meaning of his 
prophecies, so as to keep chem in
comprehensible to all but the in
itiated. His were the days of the 
repressive Inquisition. Conse
quently his interest in astrology 
rendered him vulnerable co attack. 
However, as the last four hundred 
years have successively unfolded, 
his words have become increas
ingly clear. In face his quatrains are 
highly compressed expressions of 
what he saw. 

"There shall be famines ... " 
Matt. 24:7 



I 67 
The great famine which I 

sense approaching 
Will often turn (in various 

areas) and become 
worldwide. 

It will be so vast and longlast
ing they will grab roots 

from the trees and children 
from the breast. 

"And you shall hear of wars 
and rumors of wars ... "l\latt. 24:6. 

VI 62 
Blood will be seen to rain on 

the rocks, 
Sun in the East, Saturn in the 

West, 
War near Orgon, a great evil 

will be seen near Rome. 
Ships sunken and the trident 

taken. 

"Take heed that no man de
ceives you ... " Matt. 24:4. 

VIII 80 
The blood of innocents, 

widow and virgin. 
So many evils committed by 

means of the great Red 
O ne. 

Holy images placed over 
burning candles. 

Terrified by fear, none will be 
seen to move. 

VIII 77 
The Anti-Christ very soon 

annihilates the three. 
Twenty-seven years his war 

will last. 
The unbelievers are dead, 

captive, exiled, 
with blood, human bodies, 

water and red hail covering 
the earth. 

Commentators of Nostrada
mus have grown away from the 
understanding of the Anti-Christ 
as an individual. Erika Cheetham 
in her book on The Prophecies of 
Nostradamus agrees that Anti
Christ is more understandable as a 
way of life, and is inclined to ac
cept "Great Red One" as the 
Communist Party. In After Nos
tradamus, A. Woldben writes, 
"Anti-Christs, not one but many, 
are not only forces, tendencies and 
ideologies which are destructive 
and movements of hate and viol
ence, but they are also people who 
draw this negativity to them and 
express it." 

From Alexander Solzhen
itsyn's Letter to the Soviet Leaders, 
"As Sergei Bulgakov has stated, 
atheism is the chief inspiration and 
emotional hub of Marxism. And all 
the rest of the doctrine has simply 
been tacked on. Ferocious hostil
ity to religion is Marxism's most 
persistent feature." 

If Communism is the external 
ideological Anti-Christ, then 
perhaps the growing pleasure
seeking and decadence of the 
West could be classed as its inter
nal complement. 
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v 53 

The law of the Sun contend
ing with that of Venus, 

appropriating the spirit of 
prophecy. 

Neither the one nor the other 
will be understood; 

The law of the Great l\lessiah 
return through the Sun. 

According to astrology the sun 
is the most dominant heavenly 
body and one of the most pow~rful 
influences in a horoscope. I ts qual
ities are hot and bright, giving 
warmth of emotion and great vital
ity. Venus is naturally a female 
planet, named after the goddess of 
lo\"e, and so is concerned with mat
ters of love, beauty and sexual 
harmony. However, when badly 
placed on a horoscope, the planet 
produces selfishness, lazines , 
lustfulness, and effeminacy in 
men. It is also associated with 
worldly wealth. 

In the above quatrain, Venus 
is placed in opposition to the Sun, 
or "the Great Messiah returned 
through the Sun." Then the nega
tive attributes of Venus would be 
expressed throughout society. 
The Western world is being in
creasingly warned of the decay 
that sets in when moral standards 
slide. The Roman Empire fell be
cause of decadence and the preva
lence of self-indulgence. Leaders 
of Communist countries are aware 
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of the controls that must be placed 
on national morality. The open
ness and freedom allowed by 
democracy gives freedom to 
decay, and all signs indicate that 
this is happening now. 

"For as the lightning comes 
out of the East, and shines even to 
the West, so shall the coming of 
the Son of !\Ian be ... " Matt. 
24:27. 

II 29 

A man from the East will 
come out of his seat 

and will cross the Apennines 
to see France. 

He will cross through the sky, 
the seas, and snows, 

and will strike everyone with 
his rod. 

x 73 

The previous time together 
with the past 

will be judged by the great 
man of Jupiter. 

Too late will the world be 
tired of him, 

and disloyal, through the 
oath-taking clergy. 

The Roman god Jupiter is known 
for his fatherly qualities. 

x 74 

'Fhe year of the great seventh 
number accomplished, 



It will appear at the time of 
the games of slaughter, 

Not far from the age of the 
great millenium, 

When the dead will come out 
of their graves. 

x 75 

Long awaited he will never 
ret · rn in Europe. 

He will appear in Asia; 
One of the league issued from 

great Hermes, 
He will grow above all other 

powers in the Orient. 

In Greek mythology, Hermes 
is the messenger of the gods. 

Nostradamus repeatedly used 
images that have appeared in 
Isaiah, the Book of Daniel, the 
Gospels and the Book of Revela
tion. Many of his quatrains depict 
a cataclysm as great as that 
prophesied in the Bible. But un
like prophets of doom, he also en
visages the end of all struggle. 

Jesus promised that he would 
return, and since that day, Chris
tians have been waiti ng, unsure of 
the time when that would take 
place. The words of Revelation are 
perplexing, so Christians are urged 
to be always aware and attentive to 
the voice of the spirit. 

Nostradamus prophesied that 
Christ would come from the East, 
not Europe, where he has been 
long awaited, and that his influ-

ence would be felt by everyone. 
He will come as the standard by 
which past and present will be 
judged, and, as well as being a 
judge, he will have the heart of a 
father. He will be a messenger 
from God, and his appearance will 
herald the great Resurrection 
("when the dead will come out of 
their graves"). Nostradamus puts 
this as happening not far from the 
year 2000, and as "the year of the 
great seventh number accom
plished." 

Whereas the years 1995 and 
1999 had been previously believed 
to be the time of the fulfillment of 
all prophecy, commentators are 
now placing this time in the 
1970's. 

l\lany people now are losing 
faith and are very close to despair. 
There is violence and hatred 
everywhere. It seems as if the 
storm is about to burst forth. Yet, 
this is just as was promised. 

-~ Nostradamus saw very much 
sufferin .. amongst those people he 
cured of the plague. He foresaw a 
400-year history of misery and of 
struggle, yet at the end of it he 
envisaged the fulfillment of a 
promise that was made 2000 years 
ago, a promise of peace, freedom 
and happiness. 

"Then I saw a new heaven 
and a new earth, for the first 
heaven and the first earth had 
passed away .... Behold the dwel
ling of God is with men. He will 
dwell with them and they shall be 
His people." (Rev. 21: 1-5). D 
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the dwelling of 
GOD 

is with men 
by FARLEY JONES 

I have always been fascinated with 
the Biblical idea of God's dwelling 
with man. The book of Revelation 
prophesies, "Behold, the dwelling 
of God is with men. He shall be 
with them and they shall be His 
people." This prospect has always 
been somewhat of a puzzle for me. 

We have thought of God as 
almighty, high, over-reaching, 
transcendent, cosmic, infinite, 
something to bring down to earth. 
With this kind of concept, it has 
been very difficult to envision how 
this Being could, in fact, dwell 
with men. And yet, this is the 
promise of the Bible. One assumes 
that the promise means that God 
will dwell with each of us indi
vidually and with us collectively. 

The question for me is "What 
does this mean?" What does it 
mean that God will dwell with us? 
How will that happen? In the kind 
of half-conscious, unformed as-
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sumptions that I've had, I've 
thought of some vague, ethereal 
energy force floating in free form 
between us and around us. And 
this would be God's dwelling with 
us. It would be something like the 
fog rolling in. 

This idea I no longer accept, 
or at least I'm suspicious of it. 
What I want to arrive at is an alter
native view of what it may mean 
for God to dwell with man. 

What is obvious from what 
I've said so far is that my idea has 
changed. At one time I thought of 
God dwelling with us in a certain 
way. Now I no longer think of it in 
that same way. This process of 
change is, in fact, an historical one. 
For example, in Greek times, 
people thought of their God or 
gods in very different ways. There 
was Apollo, Zeus, and a host of 
other gods who dwelled in the 
mountaintops and caves. Through 
time, this idea changed, and a 



more unified view of God 
emerged. But even then, the Hin
dus had their god, the Buddhists 
had theirs, Catholics had their 
God, and the Jews theirs. Each 
religion had its own separate god. 
Again, this view has changed, par
ticularly within the last two cen
turies. We now envision one God 
who manifests Himself in differ
ent .vays. Of course, we also are a 
part of the historical process. So, in 
a 100 or 500 years, people may look 
back on our image of God and 
think it very removed from the real 
thing, far off the track, and unde
veloped. 

This process is sometimes 
called "re-imaging." It is not only 
an historical process bu r also a per
sonal process-something that 
each of us must do in the course of 
his own life. The basic process is 
that, as man changes and matures, 
his image of God changes. His 
image is shaped by his experience. 

I've also been curious over 
the past several years about some
thing that Reverend MoOI has 
said. Many times he has said 
things like, "You must pray to 
God," "You must ask God," "Un
less we depend on God, we can 
never succeed." "You must center 
everything on God," etc. How
ever, at other times he's said 
things like, "You must do it on 
your own," "Don't wait for God," 
"You must take the responsibil
ity," "Don't wait for God's com
mand, but act before God's 
order," etc. Indeed, at one point, 

Rev'erend l\foon said, "Su bse
quent co the next seven years, God 
will hold direct sovereignty 
through His blessed families . 
Then God will have rest from His 
battle." He said this January 1968, 
God's Day. So, Reverend Moon in 
some way hints of the day when 
man will take over . .\Ian will make 
it on his own, living in the world , 
and working in the world through 
his own responsibility as if God 
was retired. 

So far, I've introduced three 
ideas: 1) the idea of God dwelling 
with man, 2) the process of re
imaging, and 3) the idea of man 
living in the world as if God were 
not there, making it on his own. 
Now I'd like to try to tie these 
together. Recently, I've encoun
tered in a very brief way, the think
ing of Dietrich Bonhoffer. One of 
his ideas is very relevant here. 
This is that he believes that God is 
leading man to being able to live in 
the world as if He were not there. 
To quote Bonhoffer, "The God 
who makes us live in this world 
without using Him as a working 
hypothesis, is the God before 
whom we're ever standing. Before 
God and with Him we live without 
God. God allows Himself to be 
edged out of the world. And that is 
exactly the way, the only way, in 
which He can be with us and help 
us." Bonhoffer takes the position 
that God is leading man to be able 
to live without Him. He points to 
the end goal of this process as 
"Man come of Age," and argues 
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that it is only by God's stepping 
back and out of the picture that 
man can come of age. 

The idea of man's living 
without God certainly is frighten
ing. On another level, it comes to 
us as challenging and liberating. 

To relate Bonhoffer's idea to 
our previous material, I want to 

suggest that the God we may be 
called to live without is not God, 
but the God of a certain image. 
The process of God's stepping 
back is the flip side of our maturing 
and of our developing new images. 
We have thought of God in a cer
tain way. Perhaps it is that pattern 
of thinking which we will ulti
mately be called to live without. I 
don't know. I only present the 
idea. But it may be something 
each of us will encounter in his 
own time. 

The obvious question here, if 
what I have been saying is true 
(and of course it may not be), is 
what image or images of God we 
may have to give up. 

\Ve each have our own per
sonal concept of God and special 
relationship with Him. Thus, the 
process of re-imaging is very per
sonal and subjective. However, in 
a more general sense, we can make 
some comments. 

We often talk about God's in
completeness, His suffering heart, 
and His need for man's response. 
Basically, I think what we may be 
called to do is to take those ideas 
much more thoroughly and 
deeply. Despite our talk, most of 
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us put a lot of responsibility on 
God. Beginning with what we feel 
we need, and creeping into our 
hopes, often comes the Almighty, 
the .\11 Powerful. 

It seems to me that as we 
genuinely incorporate the concept 
of God as incomplete, and depen
dent upon us, our own sense of 
responsibility is enhanced. By "re
sponsibility" I don't just refer to 

the responsibility for our outward 
tasks and missions. Rather, I also 
want to refer to responsibility for 
who we are now, for the choices 
we've made and for our own on
going self-creation. These are the 
areas in which in subtle ways we 
often make God responsible for 
us. However, I don't think this is 
the way things are. I don't think 
God takes responsibility for us 
apart from our taking responsibil
ity for ourselves. It is through each 
person taking full responsibility 
for his own life that, in effect, God 
takes responsibility for him. As I 
take responsibility for my life, 
then God takes responsibility 
through me. In this way, life has a 
unitary quality. In the New 
Testament, Paul writes "\\'ork out 
your own salvation in fear and 
trembling, for it is God at work in 
you." 

As each of us takes full re
sponsibility for his living, and God 
participates in this, then unity is 
achieved. !\Ian and God are one. 
In th is way, we ,,,ill find God 
dwelling with us, and the B;blical 
prophecy will be realized. 0 
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by BRUCE WARREN 

How can we live together as 
brothers and sisters in a world 
where insensitivity and conflicts 
exist? When we try to give love to 
another questions always arise, 
"Am I going to get anything in 
return?" "Can I trust this person?" 
or "Will he take advantage of n•e?" 
We need a common meeting point 
from which we can base our dis
cussion; that common denomina
tor must be God. Then starting 
from that point let us begin. 

In any living situation, prob
lems will arise. If people are to live 
together harmoniously, individual 
sacrifices must be made. One must 
give of oneself internally in the 
deepest fashion if one is to receive 
anything in return. Most ideally 
we all want to be loved. Then how 
do we go about receiving that love? 
That old saying that we've heard 
so many times before immediately 
comes to mind, "In order to be 
loved, one must love." 

Now, each one of us thinks 
that he is more sensitive than other 
people he knows. Who do you 
know who doesn't think he is more 
sensitive than the next fellow? Part 
of the problem in thinking this way 
is dealing with our unique indi
viduality, for no one even re
motely approaches the same point 
on the spectrum of personality. 
Even identical twins have differ
ent personalities. So the first step 
in overcoming the gap is to realize 
we are both members of the hu
man race. That may seem fairly 
insignificant, but not in God's 
eyes, for each of us is one of God's 
children. 

If we fully realize this in the 
deepest sense, then we must re
spect each other. This is the be
ginning of a relationship, respect. 
No matter how different one per
son may appear to be, whether in 
the way he dresses or the way he 
tarks, that person is still God's cre
ation. We must try to love that per
son unconditionally if we are 
Christians in the truest sense. 

Let us suppose we can all live 
together in a family unit centered 
on God and God is giving the or
ders. Then it follows that perfect 
harmony should exist starting with 
the parents and filtering down to 
the children. There should be no 
fighting, bitterness, jealousy, 
anger or hatred in this ideal family. 

What about dealing with the 
outside world once this family is 
set up? How can we effectively 
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function as God's children in a 
world where so very few people 
really know God's heart? 
\\'henever we try to give some
thing to someone, many times it is 
received in the wrong fashion or 
we don't feel that the person truly 
appreciates the gift. "Here, what 
I've given you is a part of myself. 
How can you reject what I've 
given you when it is so much a part 
of myself?" The nature of the gift, 
1owever, must be examined. Why 
are we giving the gift? Is it to 
satisfy our own selfish desires to 

receive love or is it because we 
truly love that person? ~-

From this point we can see all 
kinds of problems developing, 
starting with the nature of the gift 
and the sincerity of heart on the 
part of the giver. Well, if we are 
human beings with wants and de
sires, what would we most like to 
receive?-a million dollars, wis
dom from the greatest men, pow
er, or all the food we can eat? 
Sometimes, we desire all these 
things and many people desire 
them to excess. However, if I had 
anything in my life to choose from, 
I would want to find that ideal rela
tionship where true love could be 
shared. 

We long for love in the 
deepest sense. \\'e want to find 
that special someone who's sensi
tive to who we are and who knows 
our unique value and individual
ity. If you're a black man with no 
cultural upbringing, would you 
like someone forcing classical 
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music down your throat? If you're 
an artist, would you like to hear 
someone tell you exactly what's 
wrong with your painting and how 
to paint it in the right manner? If 
you're a musician, do you like 
people clapping before you finish a 
piece? If you're a mechanic, would 
you like someone telling you how 
to tune an engine? 

No one wants to hear what's 
wrong with something he creates, 
whether that person be the sensi
tive poet or the auto mechanic or 
even the cold-hearted scientist, for 
that matter. Of course none of us 
fits these descriptions . We're 
members of an ideal family cen
tered on God, we think, where all 
disagreements are minor and ar
guments don't exist. Only mem
bers of the outside world have dif
ferences of opinion or act much 
differently than we do. Suddenly 
all of us find ourselves in situations 
similar to Jesus' parables. Yet, 
none of us could po sibly be one of 
those mean, old, nasty scribes or 
Pharisees who were constantly lay
ing down the law of the land but 
never living up to it. 

How many times have we all 
read about the Pharisees in the 
Bible and said, "I could never be 
like those guys. They say one 
thing and do another. I'm not like 
that at all. They're mere readers of 
the law." However, every serious 
Christian goes through that crisis 
every day. Are my actions in ac
cordance with my beliefs? Some
times we begin to judge ourselves 



too harshly. Then the problems 
begin. 

\\'e not only make ourselves 
miserable because we can't per
fectly live up to our ideals, but we 
make others miserable because we 
find them living in quite a differ
ent fashion from our ideals also. 

Well, what would happen if 
we're all Christian brothers and 
sisters living together? Ideally, we 
should have the greatest experi
ence of our life. Everyone would 
be giving each other God's love. 
That sounds absolutely beautiful. 
I want to b~ a part of that family. 
Take me there right now. 

What would that family be 
like? We wouldn't have to worry 
about what to wear or what to eat or 
even what to do. Everyone would 
immediately supply what some
one else needed and no one would 
worry about his personal needs. 
Truly incredible, a family with 
ESP. Wedon'tevenhavetoask. It 
will surely be given to us automati
cally. 

Then we get back to the ev
eryday world. Everyone t ~ere 
seems to be asking for things from 
everyone else. No one is ever satis
fied with what he has. The car isn't 
fast enough, the roof isn't big 
enough, t he kids don't do enough, 
the road isn't wide enough, I just 
don't kno•v enough. Where does it 
all end? 

Wh y can't we realize how 
much God loves us? We must 
realize how much our Father in 
heaven suffers each time one of us 

starts to complain about some triv
ial matter, not to mention seeing 
all the hatred and violence in this 
troubled world. Yet, God has given 
us everything we have, even the 
principles of life by which we carry 
out our daily tasks. How can we 
forget our Heavenly Father? How 
can we not stop to think that He's 
given us every bite of our food? 
\\'hy have we stopped praying and 
praising the Lord for His beautiful 
creation? 

God created the entire earth 
and all its many splendors for us to 
enjoy. When will we ever learn 
that everything we see is supposed 
to bring us joy? No one despises 
the beautiful world of nature-the 
trees, flowers, birds, oceans, 
lakes, rivers, canyons, mountains, 
valleys, and deserts. Each land
scape has its own particular aspect 
of beauty. We experience great joy 
by walking through a forest and 
admiring the squirrels, ferns and 
e\ en the people who sometimes 
stroll through. 

We have been given so much 
by God, and yet we find trouble 
sharing it with each other. If we are 
to be successful in breaking dmvn 
the barriers between us, we must 
realize how much we have in 
common. \Ve are all God's chil
dren, and He loves us like a par
ent. If we obey His greatest com
mandment, to love one another , 
we can begin anew. If we start 
each day by doing something for 
someone else, how much happier 
we shall be! D 
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culture 

Inventory of Hope 
Sees Optimistic Future 
In an "Inventory of Hope," the 
final issue of Saturday Re
view/ World foe the year 1974 
pooled reflections of leading fig
ures around the world in an effort 
to counter the "gloom that has set
tled over the national mood." 

"The main trouble with de
spair is that it is self-fulfi lling," 
editor Norman Cousins wrote in 
his explanatory editorial. "People 
who fear the worst tend to invite 
it. ... Bursts of energy do not 
spring from a spirit of defeat. Ul
timately, hopelessness leads to 
helplessness." 

He conrinued with an outline 
of the problems that have haunted 
Americans in recent years-the as
sassinations of John and Robert 
Kennedy, the Vietnam \Var, and 
the Watergate scandal. Yet from 
each of these have come worth-. 
while lessons. He advocates that 
the best brains of our time be de
voted to solving the biggest prob
lems, not toward creating better 
means of destruction. 

"The capacity for hope is the 
most significant fact in life. It gives 
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human beings a sense of destina
tion and the energy to get started. 
It enlarges sensitivities. It gives 
values to feelings as well as to 
facts ." 

According to ~Jr. Cousins, we 
have the brainpower, we have the 
manpower, we have the technol
ogy. When we live up to our moral 
capacity and regain confidence in 
ourselves, in our history, and in 
the ultimate power of ideas, we 
can fulfill our hope. 

Steps toward a decent life. 
Secretary-general of the U.N. 
Conference on the Human Envi
ronment, Maurice Strong, wrote 
his own list of reasons for hope and 
steps towards giving all people ac
cess to a decent life. 

Mr. Strong finds hope in new 
awareness of our interdependence 
in the area of natural resources, in 
the new sensitivities of young 
people, in the courageous ex
perimentation of the young, in the 
growing creative uses of technol
ogy, in the examples of harmony 



between modern technology and 
traditional values, and finally in 
the nature of man's capacity to re
spond to higher values and en
lightened self-interest. 

The 5teps he outlines include 
the following: 

• A new approach to societal 
decision-making that will em
phasize managing all the indi
vidual activities that together af
fect man's development and 
well-being. 

• Stabilizing world popula
tion, •vhich is a foremost concern 
of each individual nation, but may 
spill ove1 and impinge upon the 
rights and resources of other na
tions. 

• Reducing demand on 
nat .ral resources by modifying 
consumer demands and accepting 
higher prices that will incorporate 
the costs of environmental protec
tion. 

• Increasing world food sup
ply without destroying the ecolog
ical balance, b) reducing chemical 
fertilizers and pest-control, cutting 
loss through spoiling, and manag
ing adequate food reserves. 

• Redirecting the urban revo
lution through networks of sus
tainable urban "ecosystems" and 
reducing distinctions between ur
ban and rural life. 

• Organizing and reorienting 
science and technology to deal 
with our present difficulties and 
create a better relationship be
tween scientists and political 
decision-makers. 

• Developing a new approach 
to growth that will give priority to 
man's social goals and aspirations; 
ensure that the economv is des
tined to •chieve these goals and 
bypass the errors of presently in
dustrialized societies in aiding de
veloping nations. 

• l\lanagement and care of 
the oceans, guided by effective in
ternational cooperation . 

• Creation of a new interna
tional economic order that will in
clude distributive justice, mini
mum opportunities for all, and a 
vast increase in the flow of re
sources between rich and poor na
tions. 

• Revolution in values and 
behavior, obviously required by 
the previous nine steps, and taking 
place principally in the developed 
countries. 

:\tr. Strong concludes that it is 
possible to build a new foundation 
of _political ideology which can 
achieve these steps, because of 
man's higher moral precepts and 
his enlightened awareness tha t 
such actions will be in his own 
larger self-interest. He believes 
the future well-being or disaster of 
humanity will be decided within 
the next decade. 

Saving the environment. 
William Ruckelshaus, the first 
administrator of the l'.S. En
vironmental Protection Agency, 
weighs the alternatives of preserv
ing an ideal environment or full 
scale pollution, and proposes pre-

43 



serving the essentials of life and 
enough of the non-essentials to 
claim victory. He cites deLunkers' 
predictions that the earth is capa
ble of feeding 67 million people, 
but questions whether it is advisa
ble to do so, in light of the quality 
of life we would like to enjoy. He 
urges careful testing before releas
ing chemical compounds into the 
environment in massive quantities 
and investigating the predictions 
of the doomsdayers. 

International bodies may 
prove effective in dealing with 
these problems, but the greatest 
need he sees is for world leader
ship. The parochialism of the 
present world leaders seems far 
behind the attitudes of their con
stituents. 

If in the process of saving the 
environment we focus simply on 
avoiding calamity, we run the risk 
of denying individuals the possi
bility of fulfilling their human po
tential. "We need to focus less on 
the inevitable fate of man and 
more on the quality of his journey, 
whatever the fate," he concludes. 

A new approach to energet
ics. Former chairman of the L'.S. 
Atomic Energy Commission and 
Nobel Prize winner Glenn Sea
borg argues for a reduction in 
energy demands and for self
suffiency for the U.S. in terms of 
energy. !\lost technical solutions 
to our energy needs require about 
ten years of research and devel
opment, a process we should have 
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started 25 years ago. We face a dif
ficult, but not hopeless catch-up 
game in this regard. 

Oil and gas reserves are being 
used up faster than the discovery 
of new supplies. But ~lr. Seaborg 
finds great hope in coal supplies, 
which can be converted into oil 
and gas. Coal reserves are suffi
cient for meeting our needs for 
hundreds of years. The second 
hopeful energy source is nuclear 
and solar energy. After fossil fuels 
begin to run out the technology to 
harness solar energy will be ready 
to meet most of our eneg~ needs. 
"Solar energy represents our ulti
mate source-continually renew
able, inexhaustible, available as 
long as our sun shines," he writes. 

Geothermal energy, from 
steam, hot water, and hot rock, is 
another possibility, along with 
wind and tidal energy. However, 
all the long-range energy sources 
pose environmental problems. 
Still he believes that the benefits 
-including increased economic 
stability, political autonomy, and 
strategic security-will outweigh 
the risks. 

New horizons in health. 
~lolecular medicine holds out the 
greatest hope for the alleviation 
and cure of major ailments, accord
ing to Albert Rosenfeld. Present 
complex heart operations and 
organ transplants are merely hold
ing actions until research provides 
better solutions to the problems of 
disease. 



Each of the 60 or so trillion 
cells in the adult human body is 
formed by the genetic instructions 
of its DNA molecule. "Few things 
in the universe are more beautiful 
to contemplate than those 60 trill
ion cells, exquisitely orchestrated 
by the control mechanisms of life, 
functioning harmoniously in a 
healthy human being," l\lr. 
Rosenfeld exclaims. 

Bue if just one critical detail is 
misread, it can mean the begin
ning of cancer, for instance. Virtu
ally every disease is either caused 
by something amiss in the molecu
lar machinery or causes some 
molecular mishap or malfunction. 
The DNA or RNA of a virus in
sinuates itself into another cell's 
nucleus and takes over its genetic 
apparatus, causing it to manufac
ture only more viruses . Anything 
from encephalitis to the flu de
velops this way. 

A faulty gene can cause a 
structural defect in a single en
zy me molecule and may cause 
birth defects. In cases of galac
tosemia , where a single missing 
c n.1,ymc d stroys the body's ability 
co me tabolize milk, scientists vere 
able to transfer the proper genetic 
information, via a virus, to skin 
cells and correct an inborn genetic 
error. 

~lolecular research is inves
tigating the mechanism by which 
cholesterol molecules attach 
themselves to artery walls, causing 
hardening of the arteries. Heart
muscle cells do not continue <livid-

ing.agairi when they are damaged, 
as do cells in some other areas of 
the body. Scientists are investigat
ing whether they can give heart 
cells instructions to divide again 
after a heart attack. 

In the case of cance r, if scien
tists could learn how to tell the 
cancerous cells to stop dividing, a 
great step would be taken towards 
solving the cancer problem. ~lany 
gerontologists are convinced that 
the aging process is controlled by 
the genetic signals to the DNA
RNA proteins, causing cells to de
teriorate or die. If scientists can 
decipher the process and interfere 
with it, they hope to be able to 
eliminate most of the degenerative 
diseases associated with old age. 

"Each of these grandiose pro
jections only begins to sugges t 
what we might legitimately hope 
for," l\lr. Rosenfeld concludes , 
"not only in the relief of our aches 
and illnesses but also in the en
hancement of our positive health 
and well-being." 

"Seeds of Hope." The goals 
of the Washington-based Commit
tee for the Future are described by 
Theodore Taylor, chairman of the 
board of the international Re
search and Technology Corpora
tion. This committee sees the 
environmental impact of our ex
panding technology and popula
tion growth as destroying the envi
ronment and causing deterioration 
of the quality of human life. 

Part of their solution involves 
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identifying and assessing a 
number of possible lines of de
velopment, both on earch and in 
space, through an extended com
puter model involving "earth
space impact" and organized pub
lic discussions on important issues. 

Some of the "Seeds of Hope" 
now in their inventory include 
controlled-environment green
houses to determine how to grow 
the world's most important crops, 
especially grains. The basic tech
nology for this is being applied to 

vegetables in parts of the globe 
now, and although growing of 
wheat, rice, and other grains 
seems difficult, it may be worth 
trying. 

"The requirements for 
cooperative action in these new 
worlds in space may provide mod
els for improving performance and 
cooperation on earth," Mr. Taylor 
observes . "The severity of the en
vironmental challenges draws 
forth such basic virtues as honesty, 
sharing, self-discipline, concern 
for the whole. 'Selfish' behavior 
will more obviously endanger the 
survival of the group, whereas 
cooperative behavior will be more 
readily visible and appreciated." 

The Committee for the Fu
ture feels that such projects requir
ing international cooperation will 
create the model for "brother
sister-like behavior that we have 
longed to achieve on earth." Op
tions such as these "must be ex
plored as collective insurance for the 
human race." 
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Art and hope. World-re
nowned violinist Yehudi ~1enuhin 
finds hope in the continuity of arc. 
The expertise of the great violin
makers has evolved through the 
centuries and gives a sense • ll con
tinuity from past to future. The 
magnificent Gothic churches, 
which required the efforts of mas
ses of people, are an expression of 
the desire of an entire population 
to react..t up to God. He also finds in 
the rhythm of music and the pro
portion and movement of the other 
arts an assurance of continuity, di
rection, and design in everyday 
life. 

Perhaps no other activity is as 
wholesome as singing, ~Ir. 

~lenuhin feels, for singing en
gages compctcly our inner 
mobility-our lungs and our heart. 
"Our s~ · irit and sense of commun
ity are immeasurably enhanced b) 
this exercise: The compelling and 
total discipline of rhythm and 
pitch further the sense of union 
and communal solidarity." 

Spontaneity and surprise are 
liberating only when they occur on 
a secure foundation of a basic 
rhythm or a projected order. 
Cities, for example, will have fu
ture value if they are designed by 
artists instead of by engineers. He 
sees the creative unit as being the 
individual, not the whole. Large 
units may apply ideas, but they 
cannot create them. 

Mr. Menuhin calls for inter
national cooperation in such fields 
as food, pollution, space, and re-



sources, but he feels there should 
be regional autonomy in language, 
dialects, art, music, theater, dress, 
diet, way of life, and all cultural 
activities. 

Altruism as a human trait. 
Pulitzer Prize-winning author and 
microbiologist, Rene Dubas, out
lines his case for a long history of 
altrusim as one of the absolute val
ues by which humanity transcends 
animality. For instance, a skeleton 
of an extremely arthritic N ·an
derthal man who must have been 
cared for by his clan is one example 
of this ages-old human trait. The 
Golden Rule, "Do unto others as 
you would have them do unto 
you," exists in all religious doc
trines, even in the most ancient 
documents. The Persian prophet 
Zarathustra taught his followers to 
repress the evil in human na
ture-an expression of the phi los
ophy that being human implies 
making choices. 

The ancient Greek storv of 
Ulysses teaches us that the vicis
situdes of life come in a large part 
from conflicting tendencies inher
ent in human nature. Ulysses' de
sire to take the open road, the long 
journey, conflicts with his desires 
to return home. i\lr. Dubas recalls 
the quality expressed by the 
Arabic word baraka-the sense of 
blessedness that attaches itself to 
buildings or objects after years of 
loving use. 

A service and almost a human 
duty is happiness. The Buddhists 

say, "Only happy people can make 
a happy world," and Dubos ex
tends this in his definition of use
ful citizens as those who generate 
"joie de vivre" around them. 

The essential element of 
happiness is the realization of an 
ideal, even though the process 
may be difficult and painful. This 
is evidenced when human beings 
deliberately place themselves in 
situations which require strenuous 
efforts and cause sufferings. 

"Human beings derive their 
most profound satisfactions from 
those activities which are the 
furthest removed from animal
ity"-the arts, the sciences, the 
ceremonies, the innumerable 
forms of self-sacrifice. i\lysterious 
aspects of human life include 
abandoning ancestral habits under 
the influence of abstract ideas and 
the creation of monumental struc
tures. 

"Crises are practicallv always 
a so'urce of enrichment a~d of re
newal because they encourage the 
search for new solutions," :\Ir. 
Dubas adds. "Civilizations are 
mortal, but they can be revived 
and transformed by human imagi
nation, fantasy and will." Being 
human is determined by the ex
tent to which we can make the 
choices that help us transcend our 
genetic and environmental deter
minism and participate in the 
"continuous process of self
creation which seems to be the 
task and the reward of human-

ind." 0 
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According to author, historian and 
mystic William Irwin Thompson, 
a new "planetary culture" is 
emerging which is "generating a 
new image of the individual and a 
new definition of the human 
being, and creating a culture that is 
really quite different from the 
familiar post-industrial civilization 
that we know all about." He called 
it a "quantum leap, a distinct jump 
of culture ." 

Speaking at the "Yes!" Au
thor Series lecture on October 10, 
in Washington, D.C., l\lr. 
Thompson talked at length and 
answered questions about the new 
emerging culture and the "plane
tary villages" which he sees are the 
seed beds of the new culture, such 
as Findhorn in Scotland, Auroville 
in India, and Lindisfarne, which 
he co-founded in New York. 

Thompson, 35, a graduate of 
Pomona College in California and 
Cornell, taught in various fields of 
the humanities at Cornell, '.\HT, 
Syracuse, and New York l ' niver
sity. He is the author of the The 
Imagination of an Insurrection: Dub
lin 1916 (1967); At the Edge of His
tory (1971); and Passages About 
Earth: An Exploration of the /\'ew 
Planetary Culture (1974). He is also 
a practicing yogi, and is currently 
spending all his time teaching in 
and administering Lindisfarne, 
"an educational and spiritual 
community" near Southampton, 
Long Island. It is nam '- d after an 
Irish monastery which changed 
English culture during the .Middle 
Ages. 

Spea.king rapidly, with no ap
preciable pause in the stream of 
consciousness, Dr. Thompson 
wove a rich tapestry with threads 
of his tory, anthropology, myth and 
m ;'sticism, out of '"'hich emerged, 
as he put it, "a shock of recogni
tion that other kinds of actions are 
necessary th .n the usual institu
tiona . ones that we're familiar 
with." 

Dr. Thompson perceives a 
trend towards convergence be
tween the Soviet Union and the 
Cnited States, with the dialectical 
materialism and unified social 
planning of the former joining the 
corporate systems managers of the 
latter. A technocratic and au
thoritarian world state could 
emerge from this. The systems 
managers who, he fears, have 
ruined world ecology, are now try
ing to push aside the humanists in 
an effort to "computerize" world 
resources and run the planet ac
cor~jng to computer print-outs . 

However, Dr. Thompson is 
convinced that management itself 
cannot really solve the problems of 
the planet, and that only a reli
gious and cultural transformation 
on the order of the Renaissance 
will do the job. H1: fears that a 
totally managed, ordered world 
will inevitably give rise to its oppo
site -terrori<;m. Those elements 
who feel they cannot play the 
game according to the terminol
ogy, structure, and consciousness 
of the management will try to kick 
over the world in disgust. 
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"In a planetary village, you are not in 
civilization, you're in the universe." 

But even the terrorists, in try
ing to break loose from global 
management, would become like 
the systems manager, going 
through a "calculus of terror" to 
determine how much and what 
kind of atrocities will get them the 
television coverage to get their 
point across. 

Thompson sees the result as a 
kind of "double-bind negative 
spiral," in which each side be
comes what they hate. This is like 
a negative symbiosis, in which 
each feeds off the other's death. 

A cultural transformation 
needed. To preven r such a global 
tragedy, Dr. Thompson calls for a 
cultural transformation of con
sciousness at least equal in scale to 
anything in the past. "It's going to 
ta !. e all the imagination we have," 
he added. Either management 
should surround culture through 
institutions such as universities, 
foundations and research enter
prises, or culture should surround 
institutions with a "radiant web of 
religious transfiguration." The 
choice, to put it another way, is 
between "the chaos of systems" or 
"the full dynamic anarchic viabil
ity of culture." 

The showdown is most acute 
in America, because of her ener
gies and variability. America is also 
the best place to arre t the drift 
toward a world authoritarian state. 

This ·showdown in America 
comes, appropriately, in time for 
the Bicentennial celebrations, 
along the Jeffersonian tradition . 
Thomas Jefferson worked to pre
vent America from going the way 
of Europe. He had a vision of an 
agrarian decentralized public, with 
the individual having a certain 
control over his own affairs . 
Jefferson's ideas came to fruition 
and reality through Gandhi. 

The three major forces which 
shaped the modern world are all 
being called inro question now: 
egalitarianism, urbanization, and 
nationalism. People originally fled 
to the city to escape the country 
parson, manorial squire, and the 
oucda red feudal system in general. 
In the city they found equality, 
anonymity, and freedom. Nation
alism soon followed, as an out
growth of the city-state. 

With the present multi
national corporations and what Dr. 
Tho'mpson sees as the au
thoritarianism growing out of 
Soviet-American convergence, 
nationalism is out of date . 
"Nationalism is no longer the basic 
ingredient," Dr. Thompson ex
plained. "Our identity can't come 
from nation-states, so we're mov
ing into smaller communities to 
find out who we are and what our 
identity is, so that we're decen
tralizing at the same time that the 
planet is converging." 

By decentralization, he 
means something like what the 
mystic Nicholas of Cusa called a 
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"If you allow old people back into the community, you will find a fantastic 
amount of talent and ability." 

"new kind of space where the 
center is everywhere and the cir
cumference nowhere." Dr. 
Thompson calls this the "con
sciousness space" which is pro
jected out into communities and 
societies, and smaller kinds of 
planetary villages. 
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Re-establishing communal 
value. Places like Findhorn, Au
roville, or Lindisfarne are gather
ings of mystical people who are 
trying to synthesize in their lives 
all the great religious traditions in 
the world and create a new con
sciousness quite different from the 



familiar one of London or New 
York. 

The urbanization swing has 
re •.ched its limits of growth, and 
has begun to cum around again. 
We' re going back to rebuild pre
industrial villages, but with a very 
advanced mystical consciousness 
of nature and a scientific con
sciousness of form. In other words, 
the primal sense of community 
and sharing is being restored, as 
well as the cooperation of all age 
groups within the economic life of 
the community. 

The inefficiency of this kind 
of community in the previous cen
turies led to separation of women 
in factories and children in 
schoo1s. Eventually, only the nu
clear family remained as a viable 
unit of society. But the energy 
crisis may now bring these nuclear 
families out of their elaborate sub
urban homes and into a greater 
level of cooperation and sharing. 

Through places such as Lin
disfarne, Long Island, which he 
co-established, Dr. Thompson 
hopes that the communal values 
and the way of life of the pre
industrial village will be restored, 
but •vithout "what l\Iarx criticized 
quite correctly as the 'idiocy of 
rural life!' " Men and women will 
be p:Jrtners, he envisions, and 
children will be taken back into 
the human community. There will 
be enough adults for the children 
to have a multiplicity of mode)<;, 
and learn more than they would 
h.ave in the institutional schools. 

-No longer would teen-age gangs 
arise from the community needs 
which children found unfulfilled 
during their growing-up process. 
Nor would you need the "geriatric 
ghectoes" of the nursing homes fo r 
old people. If you allow old people 
back into the community, working 
along with the kids, you will find a 
fantastic amount of talent and abil
ity. In some sense, these older 
people can become the "heart and 
guts" of the new age communities. 

Thompson contrasted his 
new concept of planetary villages 
with the current industrial struc
ture of society. "l\fassive indus
trialization, leading to massive 
alienation and pollution no longer 
becomes a problem," he added. 
He also contrasted the business, 
art , sophistication, and post
industrial convergence of the 
modern cities of London, Tokyo, 
and New York with the concerns of 
the planetary village. 

·• ' 'In a planetary evolutionary 
population, the mythological en
velopment is the universe .... In a 
planetary village, you're not in 
civilization, you' re in the universe, 
and so it's a cosmic awareness of 
the elemental kingdoms of etheric 
and astral and causal planes ... it 
breathes a different kind of 
air. .. that changes the way you 
move through space-time." 

The sacralization of the 
earth . In early days cities grew up 
around rivers and ports. But the 
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new planetary villages locate 
themselves around "etheric 
streams." He likened the meridi
ans and Chi force that Oriental 
medicine has located in the human 
body to subtle kinds of currents 
and meridians flowing through the 
body of the earth. Where meridi
ans cross, a kind of etheric vortex is 
created, where culture and nature 
can be synthesized in harmony. 

These cultural transforma
tions are too large to be perceived 
in our conventional time refer
ence, but they come out in 
dreams, poems, works of art\_and 
ancient myths. The ancient Su
merians, for instance, never 
claimed to have built their cities; 
they said the gods did. And actu
ally, in any creative thing you have 
ever done, it wasn't you yourself, 
you just became a channel. "You 
are in a dance, but you're not the 
choreographer." 

Marx or Lenin didn't invent 
the current transformation, nei
ther did one man spark the Renais
sance. "It's happening all over!" 

Such changes can be seen 
most completely in religion, sci
ence, and art. According to Dr. 
Thompson, the great universal re
ligions arose in response to the 
break-up of the human tribal 
community in the growth and dis
integration of civilizations. The 
loss of the brotherhood of mankind 
had to be compensated for by a 
new vision, a universal religion. 
But now that contemporary civili
zation is breaking d<?wn again, 
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man again is attempting to reach 
universal brotherhood. 

However, Dr. Thompson 
feel-. that not just another univer
sal religion or a single messiah will 
result. "\\'e are moving away from 
guru and priest and church and 
moving into a kind of spiritual fel
lowship wherein ... there is the 
clergy of the laity." A kind of cos
mic consciousness operates when 
the group is together. 

The current interest in East
ern religions he attributes to the 
Western invasion of the East being 
returned with a cultural invasion of 
the West by the East, through 
Yoga, Zen, and other things. What 
he envisions is neither world
destroying materialism on the one 
hand nor world-denying mysti
cism, but a convergence of these 
opposites. 

Convergence of science, reli
gion, and art. Dr. Thompson's 
hope for convergence is extended 
to science and mysticism as well. 
"Crick's table of nucleotides in the 
DNA form a structure of 64 hexa
grams exactly similar in structure 
to the Chinese I Ching, the oldest 
book on this planet." The kind of 
science that supplies the state and 
created armaments ("Archimidean 
science") has shifted to "Pythago
rean science." The latter is based 
on unique events in correspon
dence with one another. In other 
words, you no longer look for isola
tion but for correspondence. "The 



imaginative role of science be
comes pattern recognition, and it 
comes to be analogous to art," 
cooperating sympathetically with 
nature, rather than trying to sur
round it and control it. 
~1ichelangelo and da Vinci exem
plified this kind of science. 

Art, as well, will go through a 
change. ff, as Dr. Thompson be
lieves, everything is symbol and 
made out of music, the artist is 
more a sculptor of information, not 
matter. In the current trend of 
blending fiction with non-fiction, 
art is also creating one single form 
of mythological consciousness. 

"If we surrou nd the con
sciousness of that citizen with the 
sense that his life is manageable 
and the individual is the basic in
gredient of the new Renaissance, 
and that it's already happened, 
then I think we can outrace this 
dying society and create a very 
positive and dynamic kind of new 

planet earth." 
The new planetary com

munities will have an "enzymatic 
action" on this great change . 
People's horizons must not be 
crammed into their apartments . 
The new communities will be ac
tivist, but culturally activist, not 
politically activist. Politics isn't big 
enough. 

Thompson sees this as a key 
for developed countries, such as 
America, helping rhe third world. 
The inapplicability of the "elitist 
myths" of industrialization helped 
cause famine and other forms of 
social disorder around the planet. 
A new culture will help change the 
elitist mythologies and provide 
more realistic help. 

"It means we create a new 
culture in which men and women 
move among trees and machines," 
he concluded, "hearing the dryads 
in one and the molecular chorus of 
God in the other." 0 

Creating a new culture. 



The rhythmic beat of the drums 
throbbed through the little village 
lying in the heat-baked heart of 
Africa. Out of the thatched
roofed, mud-walled huts came the 
people of Dourbali-first the men, 
then the women, and the children. 
Heeding the summons of the 
drums, they headed for the village 
center, their traditional forum for 
village affairs, social life, and 
trade. 

But the market stalls, nor
mally laden with mangoes, 
peanuts, millet, utensils, and trin
kets, were empty today. Insread, 
parked where all could see, was a 
truck. On the door was the inscrip
tion that identified it as the mobile 
health unit of the Service for the 
Control of Endemic Diseases, an 
agency of the Government of 
Chad. It also b.ure the insignia of 
the U.S. Agency for International 
Development. 

Tables had been sec up in the 
shade of the tall, leafy nime trees. 
On the tables were file holders, 
microscopes, centrifuges, and che 
other instruments and parapher
nalia needed for inoculations, 
vaccinations, blood testing, and 
physical examination. Most of the 
packages of medicine and sanitary 
necessities also bore the clasped 
hands symbol of AID. 

Vill'age officials and staff 
members of the health unit di
rected the congregating villagers 
to line up-men in one line; 
women and children m another. 
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for International Development. 

Under the supervision of Dr. Ber
nard Ingelet, they were examined 
and questio1 1..d about their health. 
Those needing smallpox vaccina
tions were sent to one table; chol
era to another. Those needing 
tuberculosis, or leprosy examina
tions to a third. For general exami
nations they went to still another 
table. 

It was a noisy, chattering, 
good-natured and orderly event. 
Rain had fallen the day before 
-not much, but enough to keep 
alive a spar~ of hope that perhaps 
mote would be coming. And some 
had fallen a few days earlier. The 
rains would have been enough to 
raise spirits; the visit of the medi
cal team made the day an occasion. 

As the men joked and talked 
of the weather, as the children 
played and women gossiped, more 
than 2,000 went through the lines. 
Some were told they must come 
back to Djerakoula Banyo's 
office-he is the chief of the dis
pensary located near the village. 
They or their children would need 
more medicine and possible 
periodic care. 

Despite drought, hope. The 
visit of the medical team served to 
illustrate a spirit of hope that has 
not yet been extinguished by the 
drought that has afflicted the peo
ple of Dourbali for the past five 
years. In this time they have suf
fered losses of livestock and crops 
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but they don't C'onsider them
selves badly off. 

"There has not been enough 
food and certainly not enough 
good quality food," Mr. Tchaundi 
said. "But we have survived. We 
are not a critical area. No one has 
died of starvation. Really, our 
greatest need is for clean water. 
We need wells. " 

He added, hopefully, "the 
rains so far look like we may have 
good crops of millet, peanuts, and 
gombo (a vegetable) this year. We 
lost a lot of cattle last year and the 
year before, but those that have 
survived are doing all right.",. 

Assistance activities such as 
the health program in Chad are 
being undertaken throughout the 
entire Sahel-the vast region of 
Central and Western Africa that 
has been gripped by searing 
drought for the past four to six 
years. All across the stricken areas 
of Chad, Niger, Mali, Upper 
Volta, l\lauritania, and Senegal, 
actions in the field of health trans
portation, grain storage, food pro
duction, and reforestation aim to 
lay the foundations on which 25 
million people might build better 
lives. 

It was a year ago that the 
drought in the Sahel-the area 
immediately south of the Sahara 
desert--came to world attention. 
The drought had been going on for 
several years and, in fact, U.S. 
Government officials had warned 
of impending disaster in 1972. 
AID, which had provided about 
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$30 million in assistance since the 
mid-1960s, stepped up food ship
ments in November 1972. But it 
wasn't until 1973 that the grue
some stories and photographs 
began to appear: roadsides and 
fields littered with the carcasses of 
starved cattle; listless children 
with skeleton faces, pipestem 
limbs and distended stomachs; 
abandoned villages; desperate 
nomads, their livestock dead, 
forced to live in degrading refugee 
camps; trickling rivers; empty lake 
beds; dry wells. 

Since that time a massive re
lief effort has been mounted. The 
United States and other donors 
have contributed more than $360 
million in food and other types of 
aid. Of this, the United States 
share has been approximately $129 
million. More than 1.1 million tons 
of food have been shipped, of 
which the U.S. contribution has 
been 506,000 tons. Included are 
more than 5,000 tons of so-called 
protective foods-instant corn
soya-milk and soy-fortified grits. 
While the bulk of U.S. grain 
shipped to the Sahel has been sor
ghum, other don ors have also 
shipped additional grain, pow
dered milk, and "protective" 
foods. 

Airlift resumed. The rains of 
1973 were disappointing, inten-

Youngsters in the refugee camp at 
Tchin Tabaraden, Niger, dip into their 
daily bowl of high-protein porridge. 
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sifying the need for emergency re
lief shipments. As the 1974 rainy 
season approached in May, extra
ordinary efforts were being made 
to assure that the 650,000 tons of 
food grains estimated to be re
quired from donor countries in the 
Sahel this year would be distri
buted in time to avert hardship. 
AID, for example, resumed an air
lift in \ fali in June to make sure 
the food reached the distribution 
points. 

But the long drought
unquestionably one of the major 
disasters of our time-is not the 
only concern in the Sahel. As 
catastrophic as it is, the drought 
has done more than threaten 
famine. It has laid bare the poverty 
and lack of development of a large 
number of people and a vast por
tion of a continent. It has 
dramatized what may be a 
worldwide climatic shift. It has 
made apparent that a way of life for 
several million people is perma
nently changed. It has created an 
urgent need for more effective 
international cooperation in emer
gency endeavors. It has chal
lenged the imagination and initia
tive of scientists and technologists 
in the field of environment. It has 
shaken the economic, social, and 
political structures of the countries 
in the area. 

Maurice J. Williams, former 
Deputy Administrator of AID who 

At the Tchin Tabaraden camp, wheat 
flour is doled out to families. 

he ld the post of Special Coor
c;linator for the Emergency Relief 
to Sub-Sahara Africa, told the U.S. 
Congress recently: 

"The disastrous drought situ
ation in the Sahel presents a more 
difficult and complex problem 
than do disasters such as floods and 
earthquakes... the drought
afflicted countries are among the 
poorest in the world. Merely to re
cover where they were before this 
drought would still leave a large 
majority of the people mal
nourished, without adequate 
medical attention, and with few 
educational or employment oppor
tunities." 

AID 'Rand R' program. The 
need for development has been 
recognized among the donor coun
tries and agencies involved in the 
Sahel. On the part of the United 
States, AID has activated a Recov
ery-'and Rehabilitation program 
-"R and R" for short. 

A good "Rand R" example is 
a w,ner storage project being un
dertaken in the Korsimoro sub
division of Upper Volta. Here, 
under the initiative of Ouedraogo 
\lamadou, the 34-year-old ad
ministrative chief of the subdivi
sion, the farmers and herdsmen of 
the area are building an earth and 
rock dam that has already started 
backing up a small stream to form a 
reservoir that will supply water to 
the area the year around. 

"I try to show the people they 
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must do this for themselves," l\fr. 
l\lamadou said. "I remember what 
your President Kennedy said, 
'Don't ask what your country can 
do for you, ask what you can do for 
your country.' 

"I show to the people they 
have no money; they have water 
only in the rainy season; they must 
depend on themselves if they wish 
to change chis. 

"We had no money or help 
\\hen we started," l\lr. :\lamadou 
said. "I planned the dam co create 
the barrage and discussed with the 
people how to improve the ro~d. 

"They were happy to w6rk, 
but without some sort of compen
sation it was sometimes difficult to 

get all the labor we needed." l\lr. 
~lamadou was able to get a supply 
of 200 sacks of U.S. Food for Peace 
cornmeal every month. Now, the 
100 persons who work two weeks a 
month on the dam and road each 
receive one 100-pound sack of 
cornmeal. The work is spread 
around among the people, so all 
can share in the labor and food. 

Dam will bring progress. l\lr. 
l\lamadou, his eyes shining with 
enthusiasm as he shows a visitor 
the work accomplished so far, 
says: 

"The water will be available 
for humans, too. Otherwise, the 
people have to go 15 kilometers 
(about 10 miles) to get clean water 
in the dry season. Also, cattle can 
be watered now in the dry season, 
and the barrage will furn~sh water 
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for irrigation. We can now grow 
potatoes, tomatoes, and other 
vegetables for cash crops which we 
could ne\'er do before." 

~Ir. ~Iamadou gazed at the 
dammed-up water sparkling in the 
sun and said, pridefully; 

"Last year there was nothing 
here. Now, look. I feel I am doing 
something for Upper Volta-for 
my people." 

While actively supporting "R 
and R" activities as represented by 
the health service in Chad and the 
self-help reservoir in Upper Volta, 
AID also is involved in planning 
for the medium and long-~ange 
development of the Sahel. The 
African governments themselves, 
at a meeting of their heads of state 
in Ouagadougou in September 
1973, established the basic ele
ments for a long-range develop
ment program estimated to cost 
$800 million. AID is working with 
the National Aeronautics and 
Space Administration on the use of 
satellite technology for agricultural 
planning. The National Academy 
of Sciences has been asked co as
sist in seeking out new approaches 
to solving development problems. 
AID is discussing with the 
African-American Scholars Coun
cil how research might play an ef
fective role. A major contract has 
been signed with the Mas
sachusetts Institute of Technology 
to assess development alternatives 
available to the Sahel govern
ments. The U.S. Center for Dis
ease Control in Atlanta has been 



asked ~ y AID to assess middle and 
long-range health and nutrition 
needs. 

Significant differences after a 
year. In the meantime, however, 
the immediate problem of 
emergency relief continues. Vis
itors to the Sahel this '.\lay who had 
toured the drought countries a year 
ago and last fall see some signifi
cant differences. 

Last year, evidence of the 
drought was visible everywhere. 
The dead animals made a stron,.. 
impact. The despairing no
mads-especially the children 
-brought the tragedy home in 
even more human terms. The 
sight of dried up rivers and lakes; 
the dead echo of dry wells; the 
blowing desert sands; the de
stroyed trees all plain!) depicted 
the disaster. 

This year , it is possible to 
drive the same roads and see fewer 
dead animals than on a U.S. high
way. The children look and act 
more like normal boys and girls. 
The herds of cattle, goats, and 
sheep that have survived are 
robust. Few bones are sticking 
through the hides of cows. This 
past l\lay some rain had fallen in 
Chad, Niger, Upper Volta, and 
Senegal. Farmers could be seen 
preparing their fields and even 
planting. The markets in the cities 
and towns were vibrant and bus
tling. 

But all this, of course, is not 
because the drought is over or 

even eased. Feeding and health 
programs have been organized by 
the Sahelian governments, the 
donor nations and agencies. This 
has resulted in some physical im
provement among the people af
fected. The deaths of large num
bers of livestock have brought the 
surviving number of animals into 
better balance with the reduced 
amount of forage still available . 
And strong efforts are being made 
to save surviving livestock with 
special feeding programs. 

And the desert still en
croaches. The rivers are lower than 
ever-the Niger at Niamey had 
even less water this l\Iay than a 
year ago when it was possible to 
wade across. The lakes are drying 
u11 still m· re. The town of Bol, 
where six years ago a man could 
fish from the docks, is now 15 
miles from the shore of Lake 
Chad. Lake Guiers in Senegal 
again is dangerously low. The in
creasing salinity of the Senega l 
River endangers the sugar and rice 
plantations. 

The drought, in fact, has 
spread. In addition to the six coun
tries of the Sahel, the Gambia has 
been affected and is being in
cluded in relief plans. A severe 
drought has afflicted Ethiopia . 
Other countries that have been af
fected in the past year include 
Botswana, Kenya, Tanzania . 
Cameroon, Ghana, Nigeria, 
Guinea. Parts of the Sudan suffer 
chronically from prolonged dry 
spells. 
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In the six Sahelian countries, 
the shortage of food is estimated 
by the Food and Agriculture Or
ganization to have risen from 
550,000 tons a year ago to 650,000 
tons this year. 

Yet, overall, there is change 
from the spirit of desperation of a 
year ago. The refugee camps have 
swollen in size, but they are better 
organized. In the Laseret camp on 
the outskirts of Niamey, there is a 
tent about 20 feet by 15 feet where 
youngsters of the camp receive 
and drink their daily allotment of 
milk (about Biz pints). 

The camp and the feeding 
operation are by the International 
Red Cross with the l\igerienne 
Red Cross. Twelve nurses have 
been assigned to the camp. On one 
recent day, the two on duty in the 
milk tent were ~1rs. ~lichele Per
ron and l'\lrs. Jeanne l'\lichaud of 
Canada. 

"We feed about 800 children 
a day," l'\lrs. Perron said, as she 
closely watched the young boys 
who were helping to mix the milk 
powder with water from the water 
tap. "And we make them drink the 
milk right here." 

The reason, she said, is that 
some of the children would fill 
their bowls, or cans, or pots, or 
whatever they brought, then go 
and give the milk to their parents. 

The largest refugee camp has be
come we/I-organized since it came 
into being a year ago. The Red Cross 
is in charge of feeding and health 
operations. 
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"The milk is meant for th e 
children," Mrs. Perron said, "and 
we want to be sure they drink it. " 

A walk through the camp re
veals an apparent effort by most of 
the nomads to adjust to an exis
tence that threatens to becom e 
more permanent than they first 
realized. Some of the more enter
prising refugees have set up stands 
to manufacture and sell small 
utensils and crafts to \ isitors and 
those of their neighbors who might 
have earned a few francs. One man 
had acquired a sewing machine, 
and in the -. hade of a makeshift 
stall, was busy plying his tailor's 
trade. A well was being deepened 



in another location. :\lany refugees 
also lined the road \\ ith their be
longings, hoping for rides to other 
locations, and, possibly, jobs. The 
Lazeret refugees also have ven
tured into self government and 
have elected chiefs. 

Camp for women and chil
dren only. The life of refugees is 
not much different in the other 
camps throughout the Sahel, al
though the proportion of men in 
the Lazeret c mp seems to be 
somewhat higher. In a small camp 
at :\lassakori in Chad, the refugees 
are all women and children. Zara 
~landu, the mother of four, is t~ p-

ical. Her "husband abandoned her 
last Februar~, when the last of 
their livestock died. She and the 
children walked 80 miles to the 
camp. Here she lives in one of 20 
nylon tents provided and operated 
by the International Red Cross. A 
hospital is nearby, supervised by a 
paramedic, Ibrahim Gay, who says 
the 657 children in camp are gen
erally in satisfactory condition. 
Diarrhea and bronchitis are the 
most common ailments. 

In Timbuktu, :\lali, the refu
gee camp is composed mostly of 
Tuareg and Arab nomads. Dr. Sory 
Ibrahim Kaba, the 37-year-old 
physician who supervises the 
health facilities at the Timbuktu 
camp, says conditions are "a lot 
better" than last summer and fall. 

Of the 6,200 people in the 
.i camp, 4,000 are children. 

"About one in IO now suffers 
from malnutrition," Dr. Kaba 
says. "The proportion was far 
higner last year." 

One of the increasingly vex
ing problems in the refugee camps 
is finding useful activities, espe
cially for the childrl:'.'n. Zarah, a 
Tuareg woman, has been in the 
camp for a year. Her husband, a 
herdsman, died during the 
drought, and she was left with six 
children. 

"Three of the children go to 
the school that was started, but 
there aren't enough teachers for 
the others," she said. "There is 
nothing for the others." 

Overall, however, in the opin-
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Mohammad Danda, former herdsman, shows off the vegetables he has 
grown in his new role as a farmer in Niger. 

ion of Dr. Pascal Imperato, Depu
ty Commissioner of the New York 
City Health Department and an 
authority on the Sahel, the Tim
buktu camp "probably represents 
the best place where the refugees 
have ever lived." He visited Mali 
camps in ~fay of this year, at the 
invitation of AID. 

There is, in most of the refu
gee camps, the feeling that the 
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camps may be around for a long 
time, even if the rains are good this 
year. The rer1 gees, for the most 
part, must look forward to continu
ing their existence as refugees. In 
some camps, when the rains turn 
the dry dust to mud, this can be 
miserable. But, as Chief Abdemou 
said in the Lazeret camp, "What is 
there to do? The people have to 
stay here or starve." 



Future of refugees unclear. 
The problem of the future of the 
refugees, particularly the future of 
the nomads, is a matter of consid
erable concern. '.\linister Doukara 
of '.\lali sees no immediate solution 
in his country. 

"We can't make any perma
nent plans yet," he says. "If we are 
to attempt to restore cattle herds, 
that will take four or five years. \\'e 
are nm.,, living just day by da)." 

Efforts are underway, how
ever, to find an anS\\er. In Cpper 
Volta, AID is helping to finance an 
activity aimed at the ultimate de
velopment of 200 sedentary farms 
on " ·hich former nomadic Peuhl 
herdsmen can settle. The support 
wou Id expand a program that has 
been successfully carried on for 
several years b) the Voltan Gov
ernment, the l 1.N. Development 
Program and U.:\'. Food and Ag
riculture Organization. 

The '.\lauritanian govern
ment, aware of the huge problem 
of encampments, has plani ed a 
"greenbelt" program to surround 
sandswept Nouakchott. This 
would not only pro\ idea barrier to 
the creeping desert, but would re
settle 100 families a year. The cost 
is estimated at $225,000 a year, of 
which AID would provide 10 per
cent. Ultimately there w1 ·•Id be 
1, 100 small parcels of land which 
would be cultivated in vegetables, 
providing an addition to the stan
dard diet of cereals and occasional 
meat. 

Projects such as th..:se dot the 

Sahe1ian countries and could 
stimul.ite a further trend toward a 
more stabilized agriculture . 

One Sahelian nomad whose 
life has changed to that of a farmer 
is l\lohammad Danda. A former 
herdsman. he lives in Assaouas, a 
small settlement in Niger 45 miles 
\\est of Agadez. '.\1ohammad once 
herded camels, sheep, goats, and 
donkeys. He lost them all in the 
drought-the last ones perishing a 
year ago. 

The herdsmen, who no 
longer had herds, were given the 
opportunity to cultivate the 
land-one-half hectare (a little 
more than an acre) to each famil) . 
In addition, the plan would be to 
grow grass under controlled condi
tions. The hersdmen-turned
farmers would work both the con
trolled fields and their acre of veg
etables. They would receive food 
until the crops were in. 

.~'.\lohammad became one of 
the 42 who joined the sedentaf) 
project. In '.\la), after a year of his 
ne•v career, he proudly showed a 
visitor his plot of ground. Gro\\ing 
there were tomatoes, potatoes, 
carrots, beans, corn, melons, 
squashes, among other vegeta
bles. He smiled with satisfaction 
as the visitor admired the size of 
the melons and gourds. 

"Do 'ou want to go back to 
being a nomad?" he was asked . 

He thought a moment, 
smiled, then laughed. But his face 
was wistful as he slowly shook his 
head from side to side. D 
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"Hel1o,·oawn,," sa1da.._voice. 
_))aWt;t P~arson.,. a young_ 

-woman of twenty-t i re~ stopp~d 
/ and listen~ The/wind st_look th~ / K leaves 9n the-trees, it whislledJ 

("":;. througn the grass, ~md it r\Jffled 
the !yr of tiny rhip"lunks a"'d 

O\J'rels; yet JlOWher~ did i1 

[ 

touch anothef humcin bein . 

I Dawn w,9ite'Q_{l moment and then 
continued wal~ing )hrough the 

L park. 
_;,--- .J. There was a fluttering of 

../" "-~ings in a tree above and the 
~hirping of baby birds fighting to 

___,....... Jeceive a worm that their parents 
--- I ' had brought. Then, very light 

splashes could be heard out in 
the lake as a mother duck took 



a parent. As you experience 
these three stages of love, your 
vision will begin to expand! It will 
begin to expand!" 

There was a rustle in the 
grass, and Whitney was gone 
again. 

"Whitney?" she called. 
"Come back! Don't be afraid!" 
There's nothing here but a little 
kitty cat! See? I'll show you! Here 
kitty kitty! Come here, kitty!" 

High in a tree top a little gray 
squirrel named Whitney looked 
down and watched. A large 
golden tomcat walked through 
the grass and rubbed up against 
Dawn's outstretched hand. 

"Nice kitty," he heard her 
laugh. "Do you see, Whitney? 
It's just a nice little kitty cat!" 

" ... nice little kitty cat!" 
chirped a mockingbird, landing 
on the tree branch beside 
Whitney. " ... nice little kitty cat!" 

"It's Golden Boy again, 
Zelda," said Whitney. "He's 
interfering again. 

"Whenever I find someone I 
can work with and help, Golden 
Boy steps in and chases me 
away. But, it's not bad enough 
that he prevents me from helping 
them! He then feeds off their love 
like a leech and drains them of 
everything they have. Then, 
when they are beyond the point 
where I can help, he goes on to 
another victim, leaving them 
worse off than before! ... and 
there is nothing that I can do 
unless they recognize what he is 

doing and· get rid of him!" 
'Too bad ... " chirped the 

mockingbird. " ... such a nice 
girl, too. Maybe the next human 
won't like cats." 

"No!" said Whitney. "I won't 
let her go! 

That evening a small gray 
squirrel named Whitney sat on a 
tree limb outside the Pearson 
residence and waited for an 
opportunity when Dawn and the 
cat would be separated. Inside, 
with Golden Boy sleeping 
between them on the floor, Dawn 
and her father ate dinner in 
silence. Finishing the food on the 
plate, Dawn then began twisting 
her napkin around in her hands, 
and slowly a tear ran down her 
cheek. 

"Papa," she whispered. 
"Papa, I want to be able to see, 
but I don't know how to begin." 

Bob Pearson laughed at 
what seemed to be a joke; but 
then he saw that his laugh had 
hurt Dawn's feelings. 

"Papa," said Dawn, "how 
does a child know love?" 

Bob smiled. "Why, a child 
knows the love that he receives," 
he said. 

Dawn stood in silence for a 
few moments. "But, there must 
be more than that," she said. 
"Does a child have any control of 
how someone loves him?" 

"No" replied her father. 
"Can a child do anything to 

make someone love him?" 
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asked Dawn. 
"No," she heard her father 

laugh. "That wouldn't be 
necessary." 

Slowly Dawn walked up the 
stairs to her room. Then, very 
slowly and quietly she opened 
the door and walked through, 
closing it behind her. Again, all 
was silent. 

Golden Boy leaned over 
against Bob Pearson's legs and 
began to snore. "Cat," he heard 
Bob Pearson say, "go chase 
mice!" The next thing he knew, 
Go\den Boy found himself sitting 
in the middle of the front yata. 

High in the tree tops a small 
gray squirrel chattered in delight! 

Later that evening Bob 
Pearson heard Dawn crying in 
her sleep. Quietly he walked up 
the stairs to her room, opened 
the door, and walked over to her 
bed. There he looked down at his 
sleeping daughter. "Dawn," he 
whispered with tears coming to 
his eyes. "If I could only tell you 
how much I love you, and how 
much your sorrow causes sorrow 
for me." 

He reached out to stroke her 
hair, but right then he heard a 
noise at the window. He looked 
out. .. but it was only a small 
gray squirrel It was strange, but 
the squirrel seemed to be 
smiling. Seeing him there gave 
Bob great comfort, and leaning 
down he lightly kissed Dawn on 
the cheek. 

"Pleasant dreams, my 
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daughter," he whispered. 
He looked up again at the 

squirrel and winked, and the 
squirrel seemed to wink back. 
Smiling, Bob Pearson walked out 
of the room. 

Suddenly Dawn turned over 
again and woke up. There was 
something in the room with her; 
something that she was unabt-& 
to identify immediately. 

"Who's there?" she called 
out sleepily. 

"The stars are shining 
brightly," said a voice. "A 
beautiful golden moon is rising 
up from behind the horizon." 

"Whitney , it's you," cried 
Dawn. "I'll never be able to see. 
You said that I would have to 
know love as a child knows it. 
But a child only knows the love 
he receives. I can't make 
someone give love to me!" 

"You don't have to," said 
Whitney with a gentle laugh. "All 
you have to do is be open to love 
that is already there. " He paused 
for a moment; then he continued. 
"Your father was just here. He's 
very sad and worried." 

"About what?" asked Dawn. 
"About you,'' he whispered. 

"He loves you very, very, very 
deeply." 

"But how do I know that?" 
cried Dawn. 

"Love is not something that 
you can see or touch," said 
Whitney. "It must be felt with 
one's heart. Your father's love is 
very real, and you should have 



no doubt about this." 
"Papa," whispered Dawn. 

Then she called out loud, 
"Papa!" She heard his footsteps 
downstairs; then they were 
rushing up the stairs themselves. 
"Oh, Papa! " she cried. "Please 
hold me!" 

Then Dawn was in his arms 
sobbing, and he was stroking her 
hair and whispering, "Dawn, my 
darling. What's wrong?" 

"Papa," she cried, "do you 
love me?" 

"Oh, my darling daughter. I 
love you more than life itself!" 

"Oh, Papa," cried Dawn, 
putting her arms around him. 
"Oh, Papa ... Papa ... " and he 
held her close, stroking her hair 
and comforting her. 

Then, opening her eyes and 
looking through the tears, Dawn 
could see! She held her hand in 
front of her face and ... yes! She 
could see it! 

"Dawn, what's wrong?" 
asked her father. 

Dawn put her arms around 
him again and pressed close to 
him. "Oh, Papa! I can see! I can 
see!" 

She heard him laugh; it was 
a troubled laugh. "All right. .. if 
you say so," he said, and they 
sat in the moonlit room holding 
each other in silence. 

Outside on a tree limb a 
small gray squirrel looked in and 
smiled. Even though there was 
much yet to do, things had gotten 
off to a good start. 

-- I"'! I 
~ / 
/// \ ~ 

II 

Light 

Light! ~linding light! 
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Color! Color so brilliant that 
you could hear it! 

Shapes towering high into 
the air! 

The room exploded with 
light! It vibrated and shook and 
burned like fire! Dawn screamed 
and threw her hands over her 
face and began to cry. 

But then, a comforting voice 
spoke close by. "It's all right, 
Dawn," said her father. "It's 
morning ... " and Dawn could tell 
from the tone of his voice that he 
had been sitting up with her all 
night. Slowly she lowered her 
hands from her eyes. The light 
didn't seem as brilliant now. 
Everything seemed so strange 
yet so familiar. The sunlight 
streamed into the open window 
illuminating everything with a 
bright golden glow. There was 
her desk where she worked, her 
favorite chair, and her books, all 
of which were written in braille. 
Now she would be able to see 
the letters and words in them as 
well as touch them. 

Dawn closed her eyes. 
Everything around seemed to be 
vibrating. "Papa," she said. "My 
eyes hurt. It hurts to see!" She 
felt her father's hand stroking her 
hair and she heard his 
comforting voice saying, "It's all 
right, Dawn. It's all right." 
Opening her eyes, Dawn looked 
up into her father's eyes. He sat 
straight and tall next to her. His 
eyes were as cool as the sea, 
and his hair was the color of the 
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sunlight that shone into her 
room, and his face was lirli.:d, not 
with age, but with knowledge. 

"Papa," she said. "I never 
imagined that it would be like 
this. Why does it hurt to see?" 

"I don't know," she heard 
her father say. "I don't know." 

Later that same day, a 
young doctor by the name of 
James Sloan received two 
visitors. Dr. Sloan had been a 
friend of the Pearson family for 
many years and was familiar with 
Dawn's sightless condition. He 
had examined her many times 
but had found that there was no 
way to cure her blindness. 

This time the situation was 
different; Dawn was complaining 
that her eyes hurt. 

"I see," said Dr. Sloan. 
"When did your eyes begin 
troubling you?" 

"This morning," said Dawn. 
"Whenever I open my eyes and 
look around, things begin to 
vibrate. It hurts to look at things. 

"When I looked around my 
room ... and especially when I 
saw Papa .... " 

"You saw your father?" 
interrupted Dr. Sloan. "But 
you're blind!" 

Bob Pearson laughed, "No, 
Jim. Something happened last 
night. She can see now. She can 
see." 

The doctor sat in silence for 
a full minute, and when he spoke 
again it was with a disbelieving 
tone. "Just what did happen?" 



he asked. 
"I don't know," said Dawn. 

"It was Whitney. He told me that I 
could see, and I can." 

"I'd like to meet this Mr. 
Whitney. He must be a real man 
of miracles." 

Thus another examination 
began, and after an hour it was 
concluded. "It's physically 
impossible for you to be able to 
see." Dr. Sloan said. 
"Nevertheless, I must admit that 
you can see. Come back again 
tomorrow, and I'll conduct further 
tests." 

"Whitney," said Dawn, 
sitting on the front porch with her 
father. "I wonder what he's like? 

"I'll bet that he's tall, with 
dark hair. No, I'll bet that he has 
golden hair like the sun." 

Whitney looked down from 
the tree. "People," he thought, 
"really have strange ideas about 
beauty. Anyone ought to know 
that the most beautiful things you 
can have are smooth fur, a big 
bushy tail, and big beautiful buck 
teeth!" 

It was then that Whitney 
noticed Golden Boy creeping 
around the side of the house 
toward Dawn. 

"You know," said Dawn 
taking notice of the cat, "my eyes 
don't hurt as much now that I'm 
home again." But now Dawn 
stopped and watched the cat 
who had raised up and was 
balancing himself on his hind 

legs. Then, as if nothing strange 
had happened, the cat lowered 
himself, walked over to Dawn, 
and rubbed up against her. 

"Papa," said Dawn stroking 
the cat. "Where did this cat come 
from?" 

"You brought him home 
from the park yesterday," replied 
her father. 

"I don't like him, this 
morning I watched him as he 
killed a young squirrel outside 
your window. He then held the 
body up in his teeth and looked 
at me as if he was proud of what 
he had done." 

"Oh, I don't believe it," said 
Dawn nervously. "He's a nice 
kitty." 

Golden Boy purred and 
looked up at the girl. 

During the next few days, 
Dawn visited Dr. Sloan many 
times for further examinations. At 
firs) they spent long hours in the 
medical center and there Dr. 
Sloan tested Dawn's eyes for 
color perception, sharpness of 
vision, and other important 
things. Then he took her out in 
the country and into the 
mountains. It was here, out in 
natural outdoor surroundings 
that Dawn's vision improved far 
above what it was in the city. It 
was here that Dr. Sloan began 
discovering the nature of Dawn's 
sight. 

Yet now there was a new 
presence that went with them 

75 



wherever they went, the 
presence of the cat. Dawn had 
fallen in love with Golden Boy 
and now refused to part with him. 
1t was to the cat that she devoted 
all of her attention. 

"Do you hear that, kitty?" 
she said. "The doctor says that 
l'm really not seeing with my 
eyes, because my eyes are 
physically unable to transmit light 
impulses to my mind ... whatever 
that means." 

"In other words," said Dr. 
Sloan to the cat, "your mistress 
here is not seeing light; she's 
seeing something else. Now, Sir 
Kitty, would you please tell her to 
devote more attention to the fact 
that I am here also?" 

"Oh, doctor," said Dawn 
angrily. "I'm listening to you." 

"Yes, you're listening to 

me," he said, "but you're not 
paying attention to me. Now, 
look at this flower and tell me 
what you see." 

"Yes Sir, Mister Doctor!" 
said Dawn, putting the cat down 
on the grass. "Let's see ... that 
flower is ... blue! You see? I'm 
learning my colors!" 

"Yes, that's fine," he said. 
" ... and this blue flower," 

continued Dawn, "is surrounded 
by a red halo . . . and this red halo 
has currents in it which are 
flowing in and out of the flower 
like water." 

The doctor frowned. " It's 



almost like you're seeing the 
plants exchange oxygen for 
carbon dioxide. But, I don't think 
that's what it really is. It's more 
like you're seeing an exchange 
of energy instead." 

"Do you hear that, kitty?" 
exclaimed Dawn. 

Dr. Sloan frowned again. 

That night a storm started 
moving across the sky from the 
east, and as it passed overhead 
the moon and the stars grew dim 
and disappeared. Every now and 
then the sky would light up with a 
flash of lightning. 

Inside her room Dawn lay in 
her bed, with the cat lying beside 
her. She listened and heard 
voices coming from the living 
room downstairs; one voice was 
that of her father, and the other 
was that of Dr. Jim Sloan who 
had come by after Dawn had 
gone to bed. 

"I didn't mean to be insulting 
to either you or your daughter," 
she heard the doctor say. "I only 
wanted to tell you why I won't be 
working on her case any longer. 
She's unresponsive, 
troublesome, and inconsiderate. 
In short, I find it impractical to 
continue working with her." 

"I understand," she heard 
her father say. "However, I wish 
that you would stay on just a little 
longer. After all, you have been 
our family doctor for several 
years. 

"Mr. Pearson," said Dr. 

Sloan, 'Tm not breaking our 
friendship off. I'm just 
transferring the case to another 
doctor who can work better with 
your daughter ... " 

As Dawn listened, anger 
began building up inside of her. 
"Who do they think they are?" 
she said to the cat. "What gives 
them the right to talk about me 
like that? Unresponsive? 
Troublesome? Inconsiderate?" 
She began to cry. "Why don't 
they love me?" 

Suddenly a gust of wind 
blew in the open window, and in 
the darkness Dawn saw the cat 
stand up in the bed beside her. 
His eyes seemed to be burning 
like fire! 

"Kitty?" she whispered. 
... and the cat seemed to 

whisper an answer. "Let me 
teach you about the lies and 
hatred of your fellow man, and 
yes, of your family too!" 

·• "Kitty?" Dawn cried. 
But the voice continued on, 

"Let me teach you about greed, 
about war and about death, 
about pain and about sorrow, 
about. .. " 

Dawn screamed and threw 
her fist at the cat, sending him 
sprawling across the floor. 

Then, another sound was 
heard in the room; a small animal 
was scratching around under the 
bookshelf. 

"Who's there?" cried Dawn. 
The laugh continued, and 

with it came a familiar voice. 
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"Didn't I say that you had to 
experience three stages of love 
in order to see?" 

"Whitney?" asked Dawn. "Is 
that you? Why can't I see you?" 

On the floor the cat darted 
across the room and grabbed at 
some invisible object hidden 
under the bookshelf. 

"I told you that you had to 
know love as a child knows it," 
continued Whitney's voice. 
"Now, you passed through that 
stage beautifully! What we're 
working for is for you to develop 
the unconditional love of a 
parent. That's our ultimate goal!" 

Golden Boy sprang at 
something hidden under the 
bookshelf. 

"You're now at the second 
stage," said Whitney, "where 
you must grow to share love by 
giving it out as well as receiving 
it! Have you ever thought that 
Jim Sloan might need love? 
Have you ever considered that 
he may have come from a 
difficult family life and that your 
love could fill the needs that he 
has?" 

Suddenly Golden Boy 
leaped and threw his body as far 
under the bookshelf as it would 
go. Squirming and clawing at his 
prey, Golden Boy backed out 
from under the bookshelf 
clutching a small gray squirrel in 
his claws. Then, picking up the 
squirrel in his teeth, the cat 
started shaking it violently. 

Dawn heard the battle 
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continuing ·on the floor before 
her, and picking up a pillow, she 
threw it at the spot where she 
had last seen the two figures. 
There was a yowl of surprise 
from he cat and a chatter as the 
squirrel fell to the floor and 
darted across the room to the 
open window. 

Suddenly the light went on 
in the room and Dawn's father 
walked in. "What are you doing 
up here that causes so much 
noise?" he said laughing. "You 
are really a lively person when 
you're asleep." 

Dawn shook her head and 
thought about what had just 



happened; had it been real, or 
was it just a dream? "You're now 
at the second stage," Whitney 
had said, "when you must grow 
to share love by giving it out as 
well as receiving it!" 

"Papa," she said, "is Jim 
Sloan still here?" 

"Yes," he said. "But he's 
just getting ready to leave." 

"Papa," said Dawn, "could 
you please tell him to wait a few 
minutes while I get dressed? I 
want to speak with him before he 
goes." 

Rain was now falling lightly 
outside. In the distance lightning 
still lit up the sky occasionally; 
but it was far off now. The 
minutes elapsed, and soon 
Dawn Pearson joined Jim Sloan 
on the front porch. 

"I'm sorry to keep you 
waiting," she said. 

"That's quite all right," he 
said. "You know, in my line of 
work one doesn't get much of a 
chance to just stand and look at 
the weather. This is really a 
beautiful night, and that's really 
an unusual sky up there." 

"Would you like me to tell 
you what I see?" asked Dawn. 

"I see ... " continued Dawn. 
"I see energy in the clouds 
darting back and forth like 
electrical charges." 

Jim Sloan was silent. 
" ... and each raindrop," 

Dawn continued, "has a red halo 
around it. .. and when each 

raindrop hits the ground, its halo 
explodes into thousands of tiny 
bits of light which are absorbed 
by the plants ... and each plant in 
turn sends thousands of tiny 
golden light rays back to the 
sky." 

Jim Sloan was still silent. 
Slowly Dawn turned and 

walked back to the door. "Jim," 
she finally said. "I'm still a child. I 
don't yet know how to give love 
out; I guess I'm still too 
concerned with taking it in." She 
turned now and faced the doctor. 
"I want very much to show my 
love for you; but I just don't know 
how! Please help me!" 

Very slowly, Jim Sloan 
turned around, and when he 
spoke, he spoke not as a doctor 
but. as himself. "I guess that I 
don't know how to give love, 
either," he said. "Maybe we can 
both learn." 

.• The next few days were 
glorious! Jim and Dawn climbed 
to the top of the mountains and 
there shared their dreams of 
accomplishments; they marched 
through the valleys and talked of 
what they were doing to reach 
these dreams; and then they sat 
on the foothills and shared each 
other's past. 

"I remember when my 
mother died," said Jim. "Father 
really grieved her loss. He felt 
that he should have been able to 
save her. .. his being a doctor 
and all." 

"It's hard living without a 
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mother, isn't it?" said Dawn. 
Jim looked silently at the 

girl. 
"My mother died when I was 

born," she said. 
Then came the day on the 

top of the highest mountain 
around, when Jim Sloan turned 
doctor once more ... a different 
doctor than before. 

"Do you remember me 
telling you that you're not seeing 
light?" he asked. "Well, I've 
figured out what it is you are 
seeing and how you are seeing 
it. You're seeing vibrations of 
love!" He looked at Dawn. "And 
what's even more fantastic is 
that you're not seeing with your 
eyes ... you're seeing with your 
heart!" 

Late in the evening, Dawn 
sat by the window of her room 
pondering these things. At her 
feet lay the cat who was again 
slowly beginning to receive her 
love. 

Suddenly the cat sat up and 
let out a low yowling sound. 
Dawn quickly grabbed him and 
held him still. "No!" she said. "I 
don't know what connection you 
and squirrels have with Whitney; 
but you're not going to interfere 
this time." 

Outside the window a tree 
branch rustled. "Hello, Dawn," 
said a voice out of the darkness. 

"Hello, Whitney," said 
Dawn. 

"I'm lt<aving for a while," he 
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said. "But I will return soon. You 
won't need me for a while," he 
said. "But one day not too far off 
now, you will need me, and I will 
be here. On your wedding day!" 

The leaves of the tree 
rustled again and Whitney was 
gone. 

"Good-bye, Whitney," she 
called out. " ... whoever you 
are .... " 

Ill 

Rebirth 

Two years µassed, and then 
one day a cry rang out through 
the park. "Hey, Whitney?" cried 
a voice. "Whitney T. Squirrel!" 

Birds stopped singing; 
chipmunks looked around in 
surprise; and the entire park fell 
into silence. 

"He's up here," called a 
squirrel from high up in a tree 
top. "But he's involved with 
something urgent. Give me the 
message and I'll pass it on to 
him." 

"It's about Dawn Pearson," 
called up the cottontail. "She's 
getting married the day after 
tomorrow!" 

"Well, I'll be ... "called down 
the squirrel. "Who's the lucky 
guy?" 

Dr. James Sloan," shouted 
the cottontail. 

Suddenly voices could be 
heard cheering high up in the 



tree. 
"Ah yes," called down the 

squirrel. "That makes two 
blessed happenings. I'll give the 
message to Whitney as soon as I 
can!" The squirrel disappeared 
from sight. 

The next morning, a voice 
passed through Dawn's mind as 
she slept. "Beautiful morning, 
Dawn," it said. 

"Mmm ... "said Dawn rolling 
over in her sleep. 

"Nice blue sky!" said the 
voice. 

"Dawn opened her eyes. 
"Who?" she asked. 

"Whitney," he answered. 
"See you on your morning walk 
through the park." 

"Whitney?" she called, 
sitting up in her bed. 

But the only answer she 
received was a low yowling 
sound from Golden Boy. Swiftly 
the cat leaped onto the floor and 
began moving toward the 
window. But Dawn was swifter. 
Throwing her covers aside she 
grabbed the cat, and lifted him 
up in the air. 

"No, kitty!" she said taking a 
leash from a nearby table and 
attaching it to a collar that the cat 
now wore. "You're not going 
anywhere!" She watched as the 
cat struggled and pulled at the 
leash, trying to reach the 
window. But she didn't worry; the 
leash would hold. Then, after 
taking a final look at herself in the 
mirror, Dawn walked out the door 

and down· the stairs. 
Golden Boy sat silently 

looking at the open window. 
Looking over the situation very 
carefully the cat began backing 
up, and when he had backed up 
far enough he sat down, took the 
leash in his teeth, and began 
chewing on it. 

At first the leash held 
together. But then, after five 
minutes, it began to fray. 

The wind brought the song 
of a sparrow to Dawn's ears as 
she walked through the park. It 
was strange; but the sparrow 
seemed to be singing, "Hello! 
Hello, Dawn!" But Dawn shook 
her head. She had to be hearing 
wrong! 

Then, a small gray squirrel 
ran up to her through the grass 
and stopped. He watched 
intently as she walked by and 
then began to follow her. At first 
Dawn ignored the little squirrel; 
but it became more and more 
evident that he was following 
her. There was something 
familiar in the way the squirrel 
seemed to act; it was like 
suddenly finding yourself walking 
next to an old friend that you 
hadn't seen for some time. She 
refused to accept the feeling that 
had just passed through her 
mind; for the squirrel's 
mannerisms had suddenly 
reminded her of Whitney! Then, 
a voice called out, "Hello, 
Dawn!" 
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Dawn stopped and looked 
around. There was nothing there 
but the squirrel! "Beautiful 
morning, Dawn," said the 
squirrel. "Nice day for a walk." 

Dawn looked down in 
amazement. "No!" she cried. 
"It's impossible! You can't be 
Whitney!" 

"Dawn?" cried Whitney. 
"No!" she shouted. "How 

could you be Whitney? He spoke 
of love! He spoke of the love of a 
child, and of a giving type of love. 
He spoke of the love of a parent! 
How could you, a mere squirrel, 
know that much about love?· 

"Dawn, please ... " pleaded 
Whitney. 

Finally in a very low whisper 
she said, "No, it just isn't 
possible for you to know that 
much about love!" She then 
opened her eyes ... and she 
couldn't see. She was blind 
again! 

"Dawn, please ... " Whitney 
cried. 

Dawn screamed, and began 
to cry. For a long time all that she 
could hear were thousands of 
her own tears. Then, a loving 
voice spoke. 

"I want you to meet 
someone," said Whitney. 

"What?" sobbed Dawn. 
"Reach out to the bottom of 

the tree," said Whitney. 
"Dawn reached out into the 

grass, and as she did her hand 
came in contact with three small 
bundles of fur. They were qlive! 
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"Gently now," said Whitney. 
"They're still very small." 

"Whitney?" asked Dawn. 
"What are these?" 

"They're my children," he 
said proudly. "Let's see now. 
That OHe you are touching now is 
Sally. Yes, and that one is 
Jenny ... and that one is my son, 
Whitney Junior! They were born 
yesterday, at the same moment 
that I received the news about 
your wedding." 

Dawn was speechless. 
Suddenly a new voice 

spoke; it was a female voice. 
"Hello, Dawn," it said. "I've 
heard so much about you." 

"And this," said Whitney, "is 
my mate, Twinkle." 

Dawn was silent for a 
minute and then she spoke. 



"Now I understand how you 
know so much about love. I really 
do see!" 

The world burst into 
existence before her eyes, and 
there on the grass in front of her 
sat Whitney and Twinkle, and 
between them were three little 
furry things huddling close and 
crawling over each other. Dawn 
laughed, "Why, their eyes aren't 
open yet. Oh, they're so cute!" 

But now, in the distance, the 
chattering of other squinels 
could be heard. "It's an alarm!" 
said Whitney. "There's danger! 
The cat!" 

"Oh, it's all right," said 
Dawn. "I put the cat on a leash 
and tied him to my bed. He can't 
escape." 

But the chattering of the 
squirrels was getting closer and 
more urgent. "The children!" 
screamed Twinkle. "We've got to 
get the children to safety!" 

Looking around Dawn saw 
Golden Boy running through the 
grass, and dangling from his 
collar was the chewed and 
broken leash. With an insane 
cry, the cat pounced on the 
squirrels, and with one swipe of 
his paw he sent Whitney and 
Twinkle sprawling across the 
ground. Then, before they could 
recover he had picked up one of 
the babies in his teeth. 

"No, kitty!" screamed Dawn, 
getting up and reaching for the 
cat; but before she could reach 
him he leaped up onto the side of 

the tree and began climbing 
upward. 

By now Whitney had gotten 
back to his feet and with Twinkle 
following close behind he darted 
up the opposite side of the tree. 
As Golden Boy walked out onto a 
limb, Whitney leaped onto a 
higher branch and dropped down 
to the lower limb and began 
advancing toward the cat. 
Seeing Whitney ahead of him, 
Golden Boy turned around, but 
here he found Twinkle waiting 
and chattering in anger. 

The baby squirrel had now 
begun to cry in fear. Whitney 
leaped and landed on the cat's 
back. In surprise and anger 
Golden Boy raised up on his hind 
legs, struggled to shake off the 
squirrel. Then he fell. 

Unable to hold on, Whitney 
let go of the cat and watched the 
earth rise up to meet him. Then, 
with a deafening thud, he hit! 

·· But Golden Boy was used to 
falling. Twisting and turning in 
mid-air he landed in an upright 
position and let his legs absorb 
the shock. He now dropped the 
baby squirrel from his mouth and 
watched it crawl around, 
frightened but unhurt. There 
before him lay the motionless 
body of Whitney. Slowly the cat 
crouched close to the ground, 
and then he sprang. 

But Golden Boy never 
reached his target; suddenly he 
found himself squirming in 
Dawn's hands. He felt a blow on 
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his back, and then another and 
another. "Devil cat!" he heard 
her scream. "Devil cat!" He 
squirmed and clawed at her 
trying to escape; but she held 
him tight. 

Golden Boy now went wild! 
Twisting and clawing in every 
direction he wrenched himself 
out of Dawn's grasp and fell to 
the ground. Frantically he 
scrambled to his feet and started 
running. 

Slowly now, Dawn. knelt 
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down beside the motionless 
body of Whitney. "I'm sorry," she 
cried, picking up his limp body in 
her hands. "I should have gotten 
rid of the cat! I'm sorry! Please 
forgive me!" 

The music of the Wedding 
March filled the church, and 
Dawn began slowly walking 
down the aisle. Her eyes moved 
from one side of the church to 
the other and she saw friends 
and relatives from all over the 



country. Then her eyes moved 
back to the center of the church 
and she saw Jim Sloan standing 
at the other end of the aisle. "I 
can't believe it," she whis ered, 
closing her eyes. "It's actually 
happening. I'm getting married!" 

Dawn looked down and saw 
her father smiling up at her, and 
as she walked forward she saw 
that he held a brightly colored 
basket in his lap. Tears came to 
her eyes; for there in the basket 
sat Twinkle and her three baby 
squirrels. 

She continued walking 
forward, and as she did she saw 
another figure smiling up at her 
from inside the basket. Whitney 
sat there tall and proud, and was 
dignified looking, even with a 
bandage wrapped around his 
head. 

"Thank you," she whispered 
softly now, walking up beside her 
husband to be. "Oh Jim, thank 
you for taking care of Whitney." 

"He's going to be all right,'' 
whispered Jim. Then he 
chuckled. "It's the first time that I 
ever treated a squirrel for a 
concussion!" 

It wasn't until she had a son 
of her own that Dawn saw 
Whitney again. She was sitting, 
holding her baby in her arms and 
rocking him to sleep when 
Whitney came to her window. 

"That's really a fine son that 
you have," he whispered. "I'll bet 
that you're really proud of him." 

''Oh yes," she whispered. 
·"He's so wonderful. Thank you 
for teaching me how to see and 
experience love," she said. "I 
learned so much from you!" 

Whitney chuckled and sat 
upright, shaking his tail. "Why 
you're only beginning to learn, " 
he said. "I've only been able to 
teach you the beginnings of love. 
The rest is up to you. You and 
Jim have a son now, and through 
him and his children you will 
experience vast worlds of love 
that you never dreamed existed. 
Your vision of love will continue 
to grow; it will never stop 
growing! I only showed you how 
important love is. The rest you 
will learn from life. You see, 
Dawn, love is life, and life is full 
of love!" 

He looked out of the window 
as if he had just heard a voice 
calling to him. 

.• "Whitney," cried Dawn, 
sitting up in her chair. "Don't go!" 

Then Whitney smiled. ''I'll 
still be here for guidance and 
encouragement. But now you will 
be giving to me. You will be 
giving me love and joy through 
your life and your children's lives, 
and together we will grow. So, 
live your life to its fullest extent." 

Getting up, Dawn went to 
the window and saw Whitney 
leaping happily from one tree to 
another. 

Then, very softly she 
whispered, "Hello, world! I'm 
glad to see you!" 
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POETRY 

You are my sisters. 
I hardly know your faces, 
And I certainly don't k;now your names, 
Tho' I've heard them once or twice 
When I've talked with one of you. 
But you are my sisters. 

You are my sisters. 
Our lives began thousands of miles apart. 
Our first words were spoken in different languages, 
And even now we have few words in common, 
But I understand you well enough to know 
You are my sisters. 

You are my sisters, 
We love the same God 
And ask Him to come down into our lives, 
We have chosen One Path above the others 
Because the same truth gave us sight, 
The same Love gave us hope, 
And the same Parents gave us new birth, 
We are truly sisters. 

-Alice W. Hellerstein, New York 
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Leaves swirl through the air 
in a spiral 

Notes transpose on a page 
or sing in a sphere 

Around five o'clock 
in the morning 

We rise with the sun 
turning to see the light 

A sea gull gently flaps 
its wing overhead 

Flying in circles 
looking for fish 

My father knows the 
sea of harmony·or 

the wave of discontent 
in an angered brow 

We swim out further 
trying to find a raft 

or boat or something 
we can float on 

The evening is closing our eyes. 
The sun is sinking. 
The Father knows his stars. 

-Bruce Warren, Delaware 
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Strive To Be A Dove 

I stand alone, on a shoreside pier, 
watching curls of blue and grey. 

The lakeborne breeze soothes my wounded soul, 
and truly seems to say ... 

"God sent me here to heal your wounds, 
and give you all His love. 

~· 
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So look not towards your selfish needs 
and strive to be His dove." (Matt. 6:26) 

His love is food to nourish you, 
that you may always live 

In peace and harmony, here on earth, 
in knowing how to give. 

To give your love to poor lost souls, 
that wander sightless, lost. 

To love and give until there is no more, 
then to give more at any cost. 

That in your striving, there shines a light 
to lead them to His love. 

And in that way, that God may say, 
"Come share with me my dove, 

My pain, my sorrow, my greatest joy, 
but most of all, my love." 

These things, all said, borne by the breeze, 
instilled deep in my heart. .. 

Made clear to me my duty here, 
to truly do my part. 

So now I travel to and fro 
not unlike the dove, 

To share these gifts, God given me, 
to share His truth, His love. 

No matter where, no matter when, 
I still can feel that breeze, 

That soothes my heart in many lands, 
and over many seas. 

-Mark Nilson, IOWC Global Team 
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A Prayer For Father 

Lord, let my being be 
the well-spring of your love. 

Only let it be wide and deep enough 
to unfold the fathomless love you have. 

And only I wish one desire 
that from the well-spring of my being 

All mankind can draw their fill 
and taste that the Lo~µ, God, He is good. 

-Bruce Higgin, Tennessee 

the world seemed good and warm, 
and we played our games 
in the damp, salty air, 
ran our circles, 
talked of our freedom 
to do all that we wished, 
spoke of our insight 
into all that exists, 
and life flowed on 
in a slow, liquid way. 

then 
one day 
unexpectedly 
I somehow dove out of myself 
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into a different air 
not nearly so damp 
not nearly so dark
but ablaze with light. 
and I gazed upon 
what seemed to be 
a dampened cheek 
of an immense and splendid Face, 
a Face I'd never seen ... 
but somehow more familiar than my own
as if mine were but an image 
cast from this cosmic countenance, 
the Face behind all faces. 

and I saw where I had been, 
a place that now seemed strange: 
a slowly-running 
teardrop ... 
a teardrop among many 
streaming down the Face, 
flowing together 
in tiny rivulets, 
oblivious of their origin: 
eyes as deep as the sky 
as full as the ocean 
as warm as the sun
eyes that once I saw 
I could not turn away ... 

but began to scale the cheek 
to reach the eyes of Life, 
while tears poured from my own. 

-Felice Hart 
91 



I am lonely! 

Where are my children? 

I am searching through the fields for them 
with bleeding feet, but they do not answer. 

Do they care? 

If you have seen them, 'please tell them 
I need them. 

For I shall no longer want to live 
if I have nothing to live for. 

I am losing my voice. 

Please cry out for me. 

Find my children, and bring them back 
to me. 

Wait a minute. 

I recognize you. 

Are you my child? 
-Mark Bouchard, New Hampshire 
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Day Of Infamy 

I. 

On his left and right the two thieves groaned, 
Nailed against the darkened sky. 
Below, the crowd munched on 
Grapes and figs and dates, 
Chatting, watching, waiting 
For the inevitable last gasp. 

II. 

In those dark hours, his whole life sped by; 
Temptations also came and went. 

Far off by Galilee's blue water 
He gazed out over the gathering crowd, 
Their grim, silent faces watchif1g him, 
Waiting to be healed. 
Greedily, 
Outstretched hands sought to touch his robe, 
And drain the Power given him. 

The twelve were standing idly by, 
Numb to the agony before them, 
Thinking only of bread and wine. 

Hushed tears were falling. 
Below, He saw his mother, 
Face in hands. 
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. ext to her stood John; alone. 
He too had hoped 
For something more. 

Thoughts of the other Mary came to him. 
Passionate words flowed 
From her gentle lips and eyes, 
Beneath the chestnut hair 
He knew so well. 
Then the vision faded; 
He knew she too would miss his tender voice. 

He saw the lifeless des~rt sands 
And the wild man, his cousin John. 
Jealous pride had blinded him 
To prophecies fulfilled. 
Truly his passing had been meaningless 
In that petty affair of Herod's wife. 
Why hadn't he come along with Andrew, 
Leading many others to him? 
He chose instead his separate way. 
The fool. 

No sign of Pett:r. 
Tears for him now would serve no good. 
But of course they fell, 
Unnoticed, 
Except possibly by John. 

III. 

It was over now, this fling of his. 
Even Heaven's door -,eemed closed to him. 
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Yet, 
Despite the imminence of death, 
His faith was firm. 
The crown of thorns grew heavy, 
As if weighted down 
By centuries of grief. 
Caught in Adam's sin unwillingly, 
Forty generations had searched for him. 
The earth itself had groaned in pain. 

His Father too had waited, 
Hopeful that all would not now be lost. 
Anguished 
By their rejection of His son, 
He knew His would be the final victory. 

Satan's smirk would be brief. 
Plans for the Return 
Were already forming in His mind, 
As the hour of death approached. 
He heard the words ·• 
"Forgive them, Father" 
And reached out for him. 

As He cried 
The rain fell in torrents 
On the loveless crowd, 
And the Temple's curtain 
Was split apart. 
The day of infamy was done. 

-Barry D. Cohen, New York 
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In March 1969, J.K. Choy, in
spired by the upcoming centennial 
of the Southern Pacific Railroad 
and the dire need of San 
Francisco's Chinatown for welfare 
services, sent a letter suggesting 
that the Southern Pacific pay 
$300,000 to his organization. This 
sum would posthumously honor 
10,000 Chinese laborers who, at 
coolie rates, sweated the railroad 
to completion between 1866 and 
1869. 

Two months later, the Na
tional Black Economic Develop
ment Conference issued its now 
famous Black Manifesto demand
ing, for an opener, $500 million 
1 rom American churches and 
synagogues as "reparations due us 
as people who have been exploited 
and degraded, brutalized, killed, 
and persecuted." Hardly was the 
ink dry on this pronouncement 
when representatives of a 1: roup 
affiliated with the Poor People's 
Campaign met with White House 
officials and key senators to press 
their demand that U.S. businesses 
be forced to pay "restitution to all 
the poor," not only for exploitation 
wages in the past but for jobs not 



provided. Next, Roy Innis, na
tional director of CORE, dropped 
in on the Bankers Conference on 
l rban Problems, sponsored bythe 
American Bankers Association and 
the National Bankers Association, 
to deliver his demand that the 
nation's bankers deposit $6 billion 
in black-owned banks. "We want 
this money as a recoupment of our 
birrhrights with compound in
terest for the years of lost earnings 
and exploitation," Innis ex
plained. Whereupon James For
man, the Black ~lanifesto 
spokesman, immediately decided 
that his original reparations figures 
were unduly conservative. He an
nounced that his group had raised 
its demand to $3 billion. Since 
there are no known limits to need 
projections by the needy, we may 
predict that this one-upmanship 
game is just beginning. 

Some obvious flaws. An idea 
whose time has come is indeed 
powerful-especially when the 
idea is bad. The sequence of the 
reparations development, with its 
competitive escalation of assess
ments, demonstrates the cardinal 
flaw. Injustice suffered in the past 
by persons anonymous and dead is 
beyond remedy, of course. Nor is 
there any objective standard f, •r 
measuring or evaluating that suf
fering, even if its cause and ap
propriate recompense could be ap
portioned to lineal descendants of 
the original wrong-doers. Choy's 
request for $300,000 to honor 

10,000 Chinese heroes of labor 
works out to $10 per year per 
man-a figure he may wish to re
calculate in thelight of the going 
reparations price of sweated black 
labor. 

Obvious candidares for repa
rations, on a preferential basis, if 
we should choose to use this dis
guise for distributing income on 
the basis of need, include: 

Descendants of men killed or 
ounded in American wars waged for 
such questionable objectives as territ
ory, markets, resources, profits, and 
employment-with supplementary 
punitive awards when the deaths or 
injuries w•ere the result of military 
and/or politico/ incompetence 

Women doomed to empty low
status lives because the husbands that 
not1.re intended for them w•ere military 
sacrifices to society's egotism, stupid
ity, and greed 

Joponese-A•"ericons detained in 
co11c~ntrotio11 comps during World 
War II who suffered mental anguish, 
loss of civil rights, and a personal 
property loss of more than $400 mill-
ton 

Children casually sired and then 
abandoned by American fighting men 
abroad 

Innocent victims of thousands of 
instances of labor and other poverty
coused violence 

Victims of primitive industrial 
conditions (for example, miners), 
whose casualties no one even bothered 
to count for at least a century and 
whose occupation still exacts a heavy 
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toll in death, injury; and disease 
Victims of technological change 
Victims of religious persecution 
Children born because society 

forbade giving contraceptive know
ledge to parents too poor to afford chil
dren and too hard-pressed economi
cally to care about them 

The female sex in general, whose 
personal and economic development 
has been discouraged by discriminat
ory laws and customs 

Victims of lies socially and even 
academically sponsored and per
petuated 

The hundreds of millions of v ic
tims of prei11dust-1ial economic~ -ton
cepts that doom virtually all members 
of society to depend solely on labor, 
real or pretended, to legitimate their 
rncomes. 

This inventory is but the 
tiniest fraction of institutional 
wrongs that have been and are 
being inflicted on innocent men 
and women. Doubtless the reader 
could contribute many more. 

What compassionate indem
nity would award to everybody can 
in practice be claimed by nobody 
when the coin of reparation in
volves the finite, tangible goods of 
the present economic order. \\'e 
are all descendants of men and 
women who have been victims of 
bad institutions, and we -1 re all, 
even the luckiest of us, the victims 
of bad institutions now. Surely, 
the counsel of wisdom is to iden
tify bad institutions, to rationally 
analyze their defects, and then to 
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set about changing them. Licens
ing victims to sue each other unto 
the third and fourth generation 
does not teach us anything about 
the causes of the injustices for 
which various groups, or all of us 
collectively, might be held re
sponsible. Admitted into political 
and economic life, the reparations 
concept would reduce us to a na
tion of whining, self-pitying 
grievance-collectors and mendi
cant-extortioners; it would quickly 
lead to anarchy. 

"What compassionate in
demnity would award to 
everybody can in practice be 
claimed by nobody." 

There is another problem 
with the reparations principle. It is 
a cornerstone of law, of ethics, and 
of moral theology that a man is 
accountable only for his own acts. 
The notion that some may be 
punished for the deeds of oth
ers-particular!) deeds not legally 
questi onable at the time of 
commission- is not moral advance 
but regression, a return to the 
primitive totalitarian mentality 
that characterized society in its ear
liest stages. 

The practical absurJity of the 
repartions concept becomes evi
dent as soon as it is stated. Some 
members of society (the proper
tied) are obligated to share their 
accumulations with other mem-



bers of society (the unpropertied 
who are first to demand them); 
these payments are to be regarded 
as damages paid to redress injus
tices and suffering which institu
tions and life conditions of the past 
imposed upon men and women 
long since dead. This money is not 
to be paid to the heirs of the origi
nal victims, since they are un
known, nor to all the descendants, 
since they are too numerous. In
stead, it is to be paid to self
appointed representatives of the 
plaintiff class who have volun
teered to serve as its stewards and 
guardians. If the projects of this 
self-appointed power elite are ill
chosen, economically unfeasible, 
poorly designed and organized, 
badly administered, and finally fall 
flat-well, everyone concerned 
had only the tiest of intentions. 

Church reaction . Church
men are schooled in th r;: dis
cipline of logic; they are also 
credentialed authorities on fallen 
human nature. Nevertheless, 
while some congregations have re
jected the demands of the Black 
l\lanifesto in fact and principle, 
others have acquiesced-some 
with enthusiasm. Some have even 
started to collect reparation funds. 
Those who have rejected the de
mand from a platform of negative 
vigilance certainly deserve no 
praise. But it is strange that so few 
churchmen have felt obliged to 
point out the moral and 
philosophical dangers of attempt-

ing to sol.ve the poverty problem 
through any kind of reparations . 
i\lany are lending a sympathetic 
ear, and some even their pulpits, 
to demonstrate their sympathy for 
a concept that logic, common 
sense, and moral theology seem
ingly would reject out of hand . 
The explanation must be tha t 
these churchmen are not thinking 
but reacting. 

l\larx once declared that the 
Church of England would rather 
part with all of its thirty-nine arti
cles than l/39th of its income . 
Churches today, however, are 
concerned about theirfunction in a 
scr iety that has undergone more 
change in the last fifty years than 
in the past ten centu :ies. The 
churches understand with frigh t
ening clarity that they are con
fronting their own Dies Irae. Either 
the religious establishment iden
tifies with the alienated in their 
demand for a just and humane so
ciety ("a society we can love," as a 
young campus militant touchingly 
put it) or the alienated will bypass 
the churches, draining them of vi t
ality, significance, and moral in
fluence. Thus for the churches, 
the black guerrilla theater being 
staged in their chancels is some
thing more than a modern morality 
play in which the traditional 
black-and-white symbolism has 
been reversed. It is quite literally a 
drama of its own life or death . 

But the alienation of the 
young and the racial minorities to 
which the churches are trying to 
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respond is economic' in origin. The 
remedy, if there is one, must be 
addressed to the cause. Here the 
churches are at a disadvantage. 
The world of production and dis
tribution is as mysterious to cleri
cal temperament and experience 
as the mysteries of the Tabernacle 
are co the majority of scientists, 
managers, engineers, technicians, 
and workers. Nor do the alienated 
themselves appear to understand 
the origin of the evils they are so 
determined to eliminate. The 
young do not understand the ' s
tem because they are still its de
pendents; the minorities are j· in 
general, equally ignorant of the 
workings • f the economic order 
because they have been excluded 
from participation in it. l\loreover, 
the churchmen, the young, and 
the racial minorities, being a part 
of the social body, share its 
economic illusions and believe its 
economic myths, for in the 
economic order only a quantum 
advance in concepts can update 
our business and financial institu
tions so that they can accommo
date our science and technology. 

On Labor Day the glories of 
honest toil are extolled from every 
pulpit in the land-notwithstand
ing the fact that the primary pur
pose of technological advance is to 
make toil extinct. Despite the evi
dence that material deprivation is 
hateful to all human beings, in
cluding churchmen, the churches 
continue to celebrate the glories of 
poverty and to admonish rired, 
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careworn, overburdened men and 
women (who have not enough 
money in their pockets to fill the 
collection plate, pay a restaurant 
check, or take a real vacation) as if 
they had just jetted in from a 
Roman orgy. The clergy have 
bought the myth of the affluent 
society, just as the black militants 
have bought the myth of the af
fluent church. The blacks are 
poor, but they think that the 
churches have lots of money, and 
should give them some. The 
churches are poor, but they think 
their parishioners have lots of 
money and should give them 
some. The parishioners are poor, 
but they chink the government has 
lots of money and should give 
chem some. 

On the stage this is a comedy 
of errors, but in a generally im
poverished society, the results are 
less than comic. Ac the end, 
everyone believes that he has a 
right to receive income without 
being obligated to produce the 
physical goods and services that he 
wants to buy with his income, that 
he has a right to consume but no 
correlative duty to produce. In the 
real economic world, this trans
lates into the notion that the pro
ductive are obligated to support 
the nonproductive and underpro
ductive. Aside from the rather ob
vious defect chat this principle will 
never be popular with the produc
tive, it has other weaknesses that 
make it unworkable as a principle 
of distribution. 



Weakness of the need princi
ple. In the real economic world, 
there are only two possible dis
tributive principles. Distributive 
outtake from the economic system 
is either proportional to the 
recipient's contribution to produc
tion or it is not. One receives either 
according to his production, objec
tively measured by the free and 
competitive markets, or according 
to one's human need, as deter
mined either by oneself, which 
leads to anarchy, or by an outside 
authority, which leads to the to
talitarian state. 

"The private property princi
ple encourages individuals 
to be productive." 

The first principle awards to 
the producer the value of his pro
ductive input; thus it encourages 
individuals to be productive, and, 
in so doing, provides maximum as
surance that there will be a product 
to be distributed and that claims 
will be proportioned to the amount 
of goods and services availabl t . 
The market value of the goods and 
services produced is automatically 
equal to the purchasing power 
generated by the process of pro
duction itself. It follows that the 
private property principle (under 
which the output belongs propor
tionately to its producers) estab
lishes an orderly, dependable rela-

tionship between men and their 
economic environment-where 
free and competitive markets 
exist. 

The need principle of dis
tribution has exactly the opposite 
effects. As the recipient's outtake 
has no relation to his productive 
input, he is under no compulsion 
to produce. Therefore, economic 
motivation is at best discouraged , 
and more often destroyed. Nor is 
there any relationship between 
what is demanded and what is 
available. "There is no more 
chicken, tovarishchi," the public 
address system regularly informs 
the weary queues in l\loscow's 
showplace supermarket on Kalinin 
Prospect. "\Ve have run out of 
chicken." And of meat, and of 
eggs, and of housing space, and of 
clothing and of every other neces
sity or comfort that is produced in 
the economic order. 

-~ Every item of food and ser
vice is the result of the most ra
tional, deliberate, and careful ef
fort. The keys to production are 
motivation, rationalization, and 
action. All must be continuous, as 
man's need for food, clothing, 
shelter, and other creature neces
sities and comforts is continuous . 
Wealth does not consist of sterile 
money, but of things and actions . 
which minister to physical needs 
of living human beings. Their 
production is not accomplished at 
once by magic or fiat, but takes 
place in slow and deliberate 
stages; it is a ,process maintaine i 
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by foresight, planning, painstak
ing care, and patience, in coopera
tion with nature's laws. 

"The need principle creates 
such strife in society that ul
timately a totalitarian author
ity is required to keep the 
peace." 

The need principle is incapa
ble of motivating men to produce 
in the economic order. If men in 
general could be depended on to 

act unselfishly even most of·the 
time, if they were capable of pur
ing the welfare of others on a level 
with their own, if they were capa
ble of believing that others need as 
much of the world's good things as 
they do-in short, if all men were 
readv now to live here on earth 
acco~ding to the great command
ments "Thou shalt love thy 
neighbor as thyself''-an economy 
might operate success{ ully on the 
utopian principle, "From each ac
cording to his ability, to each 
according to his need." But the 
evidence is overwhelmingly 
otherwise. 

Most churchmen are emo
tionally committed to the need 
principle because they have not 
thought much about its implica
tions and consequences, and be
cause they, not unnaturally. wish 
to see the religious values of char
ity and brotherhood realized in 
political and economic life. They 
want to believe that people are 
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capable of selflessness in an im
personal economic order, even 
though the evidence is that they 
are incapable of it in even such a 
small, intimate, and voluntary as
sociation as the parish church, 
where presumably they enjoy di
vine assistance. 

One cartoonist satirized the 
black reparations demand by por
traying a swashbuckling trio of 
heavily-muscled black militants 
passing the collection basket down 
a pew of scandalized worshipers. 
In the background, the clergyman 
is saying to a vestryman: "If they 
can get money out of this 
group ... !" Precisely. Clergymen 
constantly witness the unwilling
ness of the productive to support 
the unproductive, except when 
they are objects of warm personal 
affection, as are wives and chil
dren. Parishioners usually will not 
support the church itself except 
upon a niggardly and reluctant 
basis. Black militants think that 
the churches are rich, but their re
ceipts in 1968 were 01dy 1 percent 
of total l r.s. personal income. The 
Yearbook of American Churches 
shows that church costs are rising 
much faster than contributions. 

Need principle rejected 
within churches. ~lost religious 
communities reject the need prin
ciple in their own internal organi
zations. Wealthy congregations do 
not ordinarily split their income 
with poor congregations. Gener
ally, each congregation is required 



to be self-supporting and to cut its 
investments to fit its cloth.Church 
schools do not ordinarily educate 
all children on the basis of their 
intellectual endowment and their 
need for education; they generally 
provide better education for those 
children whose parents can afford 
to pay the cost. It is true that poor 
congregations canexpect some fi
nancial aid from their richer 
brethen,but that aid, like all dis
tributions to strangers on the basis 
of charity, will bt minimal. 

The church has warned that if 
each of its parts is not compelled to 
produce the income required to 
maintain itself, there will not be 
enough income to go around. It 
might be deduced that the mac
rocosmic economy must also be 
organi1.ed in such a way that the 
individual consumer units can 
produce the income they wish to 
consume; otherwise, there will be 
a permanent disproportion be
tween what is needed and what is 
available and an animosity be
tween the productive and the un
derproductive. 

For the need principle does 
not only demoralize production, it 
creates such strife, enmity, and 
bitterness in society that ulti
mately a totalitarian authority is 
required to keep the peace. The 
Black ~lanifesto demand for repa
rations offers a classic illustration 
of the truth that each claimant 
judges his own need to be the most 
extreme and urgent of all. Black 
militants do not stop to refl t«: t that 

other groups in society also have 
suffered from social \\ rongs. The 
principle of self-preference leads 
them to believe that they have suf
fered more than others and that 
they deserve more than others. If 
the churches should actually give 
them the money they demand
-ostensibly to finance economic 
projects for the general black 
welfare-the principle of self
interest might convince the mili 
tant leaders that, of all needy 
blacks, they themselves were 
neediest and worthiest. The lion's 
share of the funds could be allotted 
to living expenses, offices, travel, 
and salaries for relatives, friends, 
and political allies. 

They are not asking for 
money because they earned it, or 
because they deserve it, or be
cause it is owed them under anv 
conceivable principle. They are 
asking becau~e they need it, be
cau.~e they are poor. The heart of 
the racial problem in America and 
of the overwhelming number of all 
other social problems everywhere 
is poverty: white poverty as well as 
nonwhite. This poverty, and the 
fierce competition it breeds among 
men for the scarce material goods 
of life, is the chief cause of racism, 
for the principle of self-preference 
also operates to push on to others 
the burdens and pains of life. The 
churches must put the weight of 
their influence behind ..; n econom
ic strategy capable of physically 
eliminating the powrty that af
flicts nine-tenths of the U.S. popu-
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lation, and 95 percent of the rest of 
the world's people. 

The eight degrees of giving. 
The Jewish philosopher Maimon
ides long ago identified the enligh
tened man's duty to the poor. Giv
ing, he said, has eight degrees. Of 
these, seven have to do with the 
way the act is done and the spirit of 
the giver. A rich man may give to 
the poor man reluctantly, cheer
fully, generously, stingily, volun
tarily, ostentatiously, tactfully, 
secretly, or anonymously. But the 
last and highest degree of helP.ful
ness is to eliminate the need for 
kindness by preventing poverty 
from arising. The truly charitable 
man, said Maimonides, helps the 
poor man to become economically 
productive so that he will not need 
to beg. Maimonides understood 
that man's dignity requires him to 
produce the wealth he and his fam
ily wish to consume. In the words 
of a black ghetto dwel !er eight cen
turies later, "I can't be a man by 
you givin' things tome. I can't be a 
father by you givin' to my kids. My 
kids have got to get from me, if I'm 
to be their father." 

Maimonides thought in terms 
of helping a sick man to become 
well enough to work again or of 
finding an unemployed man a job. 
This approach is both unrealistic 
and grossly inadequate in an 
economy where the bulk of goods 
and services is produced not by the 
human factor of production but by 
the nonhuman factor---:-things ex-
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ternal to man which harness the 
forces of nature to produce mater
ial wealth, is this aspect of tech
nological change-the shift from 
human labor to capital instru
ments-that is behind the aliena
tion phenomenon observable in all 
industrial economies. Youth and 
the minorities are most vocifer
ously sensitive because they are, 
for now, the chief victims of 
society's defective reive because 
they are, for now, the chief victims 
of society's defective response to 
technological change. But unless 
this defect is corrected, the mill
ions of additional victims to come 
will swell the ranks of the alien
ated and further erode the rele
vance of all of society's institu
tions, including the churches. 

Closing the power gap. A 
strategy capable of eliminating 
domestic and world poverty can
not be based upon redistribution 
of the limited output of existing 
economies. This approach only 
spreads the poverty and foments 
hatred between have-nots and 
haves. It violates the double-entry 
or input-as-basis-for-outtake logic 
that is the heart of a free market 
economy, of free men's morality, 
and of freedom itself. 

\Ve have asserted earlier that 
the affluence of the U.S. economy 
is a myth. True, the productive 
side of the economy regularly pro
duces more goods and services 
than Americans can afford to con
sume, and it rarely operates at 



more than 85 percent of capacity. 
This year, for example, California 
plans to destroy some 45,000 tons 
of cling peaches already ripening 
on trees. Why? Because there are 
no "consumers" in a country 
where for millions of families a can 
of peaches represents an impossi
ble luxury. But if these families 
had the purchasing power to buy 
all the peaches they wanted to eat, 
existing orchards could not begin 
to supply the demand. Additional 
acreage would have to be put 
under cultivation; otherwise the 
price of peaches would rise out of 
reach or rationing would have to be 
imposed. 

"My kids have got to get from 
me, if I'm to be their father." 

California is the nation's first 
state in egg production. If its en
tire output, no" hailed as exces
sive in relation to market demand, 
were equally divided among the 
entire state population, it would 
be sufficient to provide every 
Californian with only three dozen 
eggs per year-about one egg 
every ten days, the British wartime 
ration! What is true of peaches and 
eggs is true of virtually every other 
consumer product. Thus, unless 
the U.S. economy is to degenerate 
into the type of sad, bleak, scarcity 
economy characteristic of eastern 
Europe, and e\ en of economies in 

western Europe which are gener
ally impoverished despite their 
pretensions to affluence, we must 
vastly increase productive power; 
at the same time, we must raise the 
power of the poor-all of the 
poor-to consume. This can only 
be done by making it possible for 
the poor to engage in production 
much more intensively. 

When we get beyond short
sighted and futile attempts at re
distribution according to need, 
such as those which would coerce 
reparations from the haves to 
eliminate the poverty of the 
have-nots, it is clear that because 
the nature of man is as it is and 
because the nature of poverty is to 
be without the goods and services 
that constitute real wealth, there is 
onl) one logical way effectively to 
close the purchasing power gap of 
the masses. It is to enable them, 
family-by-family, individual-by
individual, to become economi
cally more productive, in order to 
both raise the aggregate output to 
levels high enough to provide af
fluence for all, and to legitimately 
entitle each family and each indi
vidual to buy and pay for ar af
fluent living. l\fost of the goods 
and services of an industrial 
economy (and none except indus
trial economies ca11 be affluent) are 
produced by the honhuman factor 
of production land, structures, and 
machines. Thus, solving the prob
lem of poverty requires us to solve 
the problem of enabling every 
family and Lndividual c0'1 umer 
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unit to participate in production 
both through employment (where 
a technical demand for such emp
loyment exists) and through the 
ownership of productive capital. 

This is not the place to dem
onstrate that this can be done and 
how it can be done, for we have 
done so in other writings. (See The 
New Capitalists, by Kelso and 
Adler, Random House, 1961; 
Two-Factor Theot)': the Economics of 
Reality, by Kelso and Heeter, Ran
dom House, 1968, paperback Vin
tage Books; and "Uprooting World· 
Poverty: a Job for Business," by 
Kelso and Hetter, Business Hori
zons, Fall, 1964.) If men of good 
will understand they are searching 
in the wrong quarter for a solution, 
they can correct the direction of 
their search. We submit that the 
need principle cannot solve the 
problem of poverty in an industrial 
society. 

It is time to examin1- the facts 
of the real world of production. 
Each year we bring into existence 
tens of billions of dollars of newly 
formed capital-newly improved 
land, new structures, new 
machines-while financing (that 
is, organizing its creation) in ways 
that vastly multiply the economic 
productive power of the top wealth 
holding 5 percent who own all ex
isting productive capital. We make 
the overly productive more pro
ductive, despite the fact that they 
have no unsatisfied consumer 
needs and wants. We fail to make 
more productive those whose un-
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satisfied needs and wants are a so
cial scandal. 

Thus, year-in and year-out, 
century after century, we progres
sively increase the power to con
sume of those who already pro
duce more than they and their 
dependents can or wish to con
sume. The power of those who 
cannot produce anything, or in any 
event not enough to add up to a 
decent standard of living, is not 
augmented at all. It may even be 
diminished. For their labor power, 
the only thing they have to sell, 
may be rendered obsolete by the 
process of new capital formation 
itself. 

"Poverty, like charity, has 
great emotional appeal to 
the churches." 

Our business strategy and 
our economic concepts, products 
of the same preindustrial past 
that made wise, good 
Maimonides conclude that the 
highest form of giving was to en
able a poor man to become pro
ductive through toil, are focused 
only on labor to solve the pur
chasing po·, er problem. But the 
actual source of increased output 
is ch e other factor of 
production-capital. Its ownership 
by every co sumer unit must now 
be accepted as a necessity. And by 
productive capital, we do not 
mean small business enterprises of 
the kind contemplated by black 
capitalism or minority entre-



preneurship. These are, and must 
be, rarely more than glorified 
good-will industries for the black 
able-bodied. While an excellent 
soul food restaurant promotes 
human happiness and civilization, 
only rarely will it provide more 
than subsistence and long hours of 
toil for its owner; e\ en restaurants 
that make the owners rich leave 
waiters and kitchen help stuck in 
poverty. 

By productive capital, we 
mean equity interests in the major 
corporations of the economy, say 
the 4,000 or so biggest, safest, 
richest corporations in the nation. 
These corporations produce about 
80 percent of the economy's goods 
and services. This means that they 
also produce 80 percent of the 
economy's production-generated 
purchasing power (as distin
guished from the inflationary pur
chasing power induced into the 
economy by various governmental 
devices). Not only is small busi
ness in hopeless competition with 
the corporate giants, it is physi
cally incapable of solving the pov
erty problem of either the 150 mill
ion poor people or of the economy 
as a whole. 

Ownership of viable holdings 
of capital in the major corporations 
of the economy, together with the 
legitimate jobs available within 
the economy, can provide the 
aggregate purchasing power 
necessary for the masses to con
sume our entire industrial output, 
no matter how fast it grows. \Vhen 

many, and eventually all consum
ers, own viable holdings of shares 
in big business, there will be a 
dazzling future for small enter
prise. Individual initiative and 
creativity, always ready to burst 
into flower when the risk of fai lure 
does not involve total disaster for 
innocent dependents as well as for 
the risk-taker himself, will achieve 
its golden age in the universal 
capitalist economy of tomorrow. 
But that will be quite a different 
economic climate from the present 
one, in which th e current concept 
of minority entrepreneurship 
means a delibera >e matching of 
maximum weakness with max
imum risk. 

Poverty, like charity, has 
great emotional appeal to the 
churches, even if churchmen, as 
ndividuals, are as keen to avoid its 
inconveniences as everyone else. 
Can the church overcome its his
tori~ ob·•ession with poverty, its 
deep-rooted conviction that 
somehow privation is good for the 
soul, and put its moral weight be
hind a strategy to eliminate pov
erty and create a nation Jnd a world 
of prosperous indi ' iduals and 
families? 

This is the real test of its rele
vance. For if the churches back 
programs and principles that per
petuate poverty and its attendant 
hate and strife-in a world where 
poverty is physically and techni
cally an anachronism-the 
churches will become not only ir
relevant, but extinct. D 
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• science 
conference 
pursues 
absolute:Jf 
values ~~ 
by LOUISE STRAIT 

"What is the destiny of sci
ence? Until now, scientific re
search has not embraced the inter
nal world of cause, but only the 
external world of result; not the 
world o( essence, but only the 
world of phenomena. Today sci
ence is entering a higher dimen
sion; it is no longer concerned ex
clusively with the external world 
of result of phenomena, but has 

108 

begun to examine the internal 
world of cause and essence as well. 
Those who have taken the path of 
science are concluding that, with
out the truth that relates to the 
spiritual world of cause, that is, the 
internal truth, man cannot attain 
the ultimate purpose of science; 
that is, the discovery of the exter
nal truth, which pertains to the ex
ternal world of result." 

This explanation of the des
tiny of science, from the Divine 
Principle, explains in part why 
Reverend l\Joon founded the In
ternational Conference on the 
Unity of the Sciences. This third 
such conference convened in 
London, England, November 
21-24, 1974. Approximately 120 
scientists from all over the world 
participated. 

The theme of the science 
conference was "Science and Ab
solute Value." Reverend Moon 
welcomed the conferee, and gave 
the opening address. Excerpts of 
his talk follow: 

"Although the progress in 
science has provided us with a 
tremendous amount of informa
tion, we still suffer from our inabil
ity to internalize this information 
and our inability to fully com
pre~nd its deeper implications. 
This inability has led to much anx
iety, confusion, and uncertainty, 
which results from a loss of a firm 
basis and standard of reflection. As 
:i result, we feel that we are in a 



state of imbalance between our
selves and the suddenly expanded 
reality caused by scientific prog
ress ... 

"In the past we have recog
nized the contribution of science 
and t\.chnology to the enrichment 
of human life without deep reflec
tion. Now we begin to wonder. 
Some disquieting questions come 
co· mind. Are we happier? Are we 
ethically more sound? Are we be
coming more humane with love 
and concern for one another? The 
answers co these questions are not 
found simply by analyzing statisti
cal results because the human 
being has many aspects which are 
not discretely quantifiable. In any 
discussion of the quality of life, 
these non-quantifiable factors play 
a major role. As illustrations, let 
me cite love, the ideal, the joy of 
creating, belief in God, and 
numerous other value systems. 
The question of the preservation 
and development of these human 
aspects of life remains the greatest 
theme of our research. In light of 
this theme, the question of in
terpretation and proper use of the 
vast amount of information created 
through scientific research and 
discovery becomes a profound and 
senous one ... 

"When we reflect on the his
tory of the htiman race, we see that 
there have been new frontiers in 
e· ery era, some culminating in the 
development of literature and 
others in the blossoming of 
medicine or other sciences. Yet in 

the past, development of science 
and technology has been aimed 
mainly at the conquest and exploi
tation of nature. 

"Today this very science 
compels us to set up a new ethical 
standard. The new ethic should 
concern itself with the problems of 
love for nature and a re
examination of human values and 
the need for cooperation among 
human beings. It should attempt 
to set a new view of value and a 
new ethical norm which can bring 
about an ideal world of a harmoni
ous co-existence among all crea
tures on the earth. 

"The development of science 
and technology has certainly raised 
issues that invite us to seriously 
reflect on what is essential for us to 
remain human and to preserve 
humanity in our lives. I strongly 
believe that all this can be made 
possible only when every field of 
science and technology is 
mobilized for the benefit of man
kind and when a cooperative spirit 
of human activity is available on 
the part of the men who handle the 
scientific technology. 

"I ardently desire and expect 
the answers to come from you . 
This will surely be realized with 
the result of your respective re
searches with your opinion and 
wisdom. From the very bottom of 
my heart I beg you to play the role 
of the bridge that will connect and 
lead the present world to the world 
of higher dimension and absolute 
value." 
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\\'ho were listening to these 
remarks? There were 24 Nobel 
Prize-winners. And in looking over 
a list of participants I found a 
number that I had heard of myself. 

One was Lord Adrian, the 
honorary chairman of the confer
ence a chancellor of Cambridge 
University. Another person was 
Piet Hein. When I live in Den
mark in 1966 I heard of him as a 
very famous poet. An architect and 
scientist as well, he started his own 
corporation, and Life /l,lagaz ine 
published a quite extensive story 
on him. 

Sydney Hook, who is a µro
fessor at Columbia University and 
author o1 a number of philosophy 
books, was not one of the main 
participants. He was only on the 
panel of one of the smaller ses
sions. Also, I noted that Jurgen 
~loltmann, a contemporary 
theologian who is known for what 
is called the "theology of hope," 
was also present. A number of 
people sent in papers to the con
ference but were unable to attend. 
Among them was Willy Brandt, 
past chancellor of West Germany 
and a winner of the Nobel Peace 
Prize. 

I was really astounded in look
ing through the findings of the 
conference. I found that only one 
or two people questioned whether 
science should be serving the 
higher dimension. Every other 
scientist scholar accepted this as
sumption and were wondering, 
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"What are the higher values that 
we should be pursuing, and how 
should we go about doing this?" I 
was really amazed at such a depar
ture from the past. I think that 
maybe ten years ago there 
wouldn't have been such a confer
ence. People probably weren't in
terested. Now, everyone there 
was really searching for value. 
Reading the papers prepared be
fore the conference, I was able to 
look into their thoughts and see 
what they were concerned about. I 
would like to share a few portions 
of these papers with you, so that 
you can feel that these men were 
pursuing the questions, "What is 
truth?" "How can we create a 
beautiful universe?" "How can we 
really create a good world?" These 
men were actively pursuing value. 

I found that there were 
roughly three categories: Some 
emphatically said that the world 
with higher values does exist; then 
there were those who emphasized 
the desperate need to find and to 
serve higher values; others were 
asking, "How can we do it?" 

A world of higher values ex
ists. Russell L. Ackoff of the Uni
versity of Pennsylvania said, "l\'ly 
principal witnesses are the 
philosophers of ancient Greece 
who never forgot the fourth voice. 
They divided the pursuits ,f man 
into four categories: ( 1) the 
scientific-the pursuit of truth; (2) 
the political-economic-the pur
suit of plenty; (3) the ethical-



moral-the pursuit of goodness; 
and (4) the aesthetic-the pursuit 
of beauty. These categories were 
refined out of the philosopical 
thought of centuries. They were 
not a product of a deliberate effort 
to divide man's activities into ex
clusive and exhaustive categories. 
Obviously, they were not mutually 
exclusive, since man clearly can 
conduct two or more of them 
simultaneously. Nevertheless, I 
believe that it is valuable to regard 
these categories as exhaustive." 

Dr. Kenneth Cragg of the 
University of Sussex said, "Let 
l\lan Be ~Ian as the theme of his 
self-liability is also the obligation 
of his institutions. The powers, 
policies, systems, laws, tech
nologies, sciences, cultures, of his 
fashioning are only right when 
they are right by him. Science is 
for man, not man for science. The 
contemporary menace is that, in 
their insistent thrust, all these or
ders and institutions claim an au
tonomy which threatens the 
human through and beyond them. 
Even sociology, as the study of 
society as it is, demands to be 
'value-free,' despite there being 
no 'society' in the absence of 
value." 

Another surgeon, Ronald 
Raven, wrote, "At this time of so
cial change, an effort is required to 
up-grade the quality of family life; 
attitudes and opinions of young 
people are referred to. The scien
tists can make important contribu
tions in leadership and ideas where 

How can we 
create a really 
good world? 

social conditions must be changed . 
The quality of life depends on 
many factors, medical, social, and 
spiritual, and all who shape society 
hold responsibility. It is evident 
that the trans-disciplinary expan
sion and application of many sci
ences is essential to achieve our 
objective of a life worth living." 

1\1.\\'.Thring of the Univer
sity of London was very non
materialistic in his viewpoint: "If, 
and only if, enough people can 
learn to judge their success in life 
by creative achievement and not 
by possessions then it is possible to 
achieve a decent world societv in 
the XXI century-this can· be 
calJed the Creative Society, since 
everyone will have the opportun
ity to maximize their qualit) of life 
by creative achievement." 

Longing for higher values . 
There were others who were really 
hungering for a higher value to sci
ence and to all of life. One 
theologian, E.L.Mascall, was very 
much against genetical ex
perimentation. He wrote, "Finally 
the question is raised whether 
under the impact of genetic sci
ence it will be possible to defend 
and to preserve any permanent 
dignity and status for man in the 
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The ~ future of 
our race de .. 
pends on how 
these children 
will be. 

absence of any metaphysical or 
theological belief about him." 

Another doctor, Werner Th. 
0. Forssman, was very much op
posed to any kind of euthanasia, 
which is mercy killing-either ac
tive or passive. One of his points as 
a doctor was that even though 
people look like they are suffering 
very much when they are dying; it 
usually isn't the case. The person 
has usually accepted the fact of his 
death long before the people 
around him do. Also, he said that it 
would threaten mankind very 
much if killing of human beings is 
legalized and that "a license to kill 
may under difficult political cir
cumstances be brutally and barbar
ically used to regulate future over
population." 

Dietrich Bonhoffer in Hitler's 
Germany was very much conscious 
of this too. Apparently some of the 
genocide that Hitler undertook 
was due to some sort of ideal of 
euthanasia, or killing all people 
who are suffering or unfit to live. 

Another applied sciences pro
fessor, J. Basile from the Univer
sity of Louvain (Belgium), said, 
"In conclusion, a new scale of val
ues for a new changing world ap
pears necessary to favor unity and 
continuous progress of mankind. 
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It includes: inner freedom by 
strength of will and character, 
esthetic sensibility, creative atti
tude, respect of psychosomatic ef
fects, and the religious sense of the 
sacred." A scientist said this. 

Enrice Cantore, director of 
the Institute for Scientific 
Humanism in New York, said, 
"Science is inadequate to found 
value-hence its inspiration must 
be integrated into an overall ethi
cal theory of philosophical type. 
The ethical insufficiency of sci
ence consists in its practical ineffi
cacy, inspirational onesidedness, 
and theoretical incompetence. As 
a conclusion, science proves to be 
a particularly urgent challenge of 
contemporary man to humanize 
himself. The seriousness of the 
challenge is due to the dangers 
with which sciences threaten to 
overwhelm man. But the chal
lenge points also to new positive 
perspectives which should spur 
man to a new effort toward authen
ticity." 

I would like to quote at length 
from the paper of a man named 
A.Szent-Gyorgyi of the Institute 
of Muscle Research at MIT and a 
winner of the Nobel Prize in 
medicine. "We have only three 
absolute values, which are absu
lute because all other values de
pend on them. The first of these is 
life, because without life there is 
no value, and life is in jeopardy 
because armaments are out of con
trol and have heaped up enough 
explosive power to wipe mankind 



off his little globe in one blow. 
"Our second absolute value is 

our DNA, nucleic acid, developed 
and guar ied by nature through 
three billion years. We are what 
our DNA is. For the first time in 
history man found a means, in 
high-energy radiation, with which 
he can damage his DNA and if an 
atomic holocaust will leave any 
survivors, it will be survivors with a 
bad!) damaged DNA. 

"Our third absolute value is 
our children. They too are an abso
lute value because the future of 
our race depends on how these 
children will be. At present half of 
the world's children go to bed 
hungry, not having had enough 
protein to build a sound brain and 
are destined to go through life as 
half-humans. 

"It was science which has 
shaped the past, and science can 
help man a great deal to build his 
new world. Unfortunately, scien
tists are practicall) excluded from 
government which is mostly in the 
hands of lawyers, acquainted with 
all the tricks of their trade, hut 
unacquainted with the basic laws 
of existence and unable to grasp 
the terrifying force of atomic 
power. 

"I am unable to close without 
mentioning a fourth absolute 
value: our globe. To keep it in
habitable we must stop our uncon
trolled bn:· eding. We have upset 
balances by introducing death con
trol without birth control. The bal
ance must and will be restored. If 

left to nature, the correction will 
be utterly painful. 

"I hope that this conference 
will contribute to building the new 
scale of values in which beau cy and 
knowledge takes the place of 
power and possession, globalism 
the place of parochial nationalism 
making out of life an attractive ad
venture." 

How to create such a world. 
The scientists had a few interest
ing ideas on how to work towards 
creating a new world of values . 
One of them, Ervin Laszlo, "'·ho 
participated in the first Unified 
Science Conference in New York 
in November of 1972, said that 
science can have three functions in 
creating value. One is a monitoring 
function, which is to warn us of an 
impending crisis. The current 
food shortage could be one exam
ple. Another is goals research, 
which is to offer realistic and 
worthy goals for policy decisions. 
This could mean science cooperat
ing with policies and economy. 
The third is feasibility studies, 
\\ hich is to test the anticipated ef
fects of decisions before they are 
carried out. 

Another scientist had a really 
fascinating idea. Valerius Geist, 
from the Faculty of Environmen
tal Design at the University of 
Calgary in Canada, said that there 
is a particular kind of environment 
which we should study in order to 
learn about a more ideal world. He 
said, "The 'natural environment' 
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which should be tfie standard for 
comparison is that from which man 
evolved and developed his typical 
human attributes, such as the large 
brain, the great intellectual and 
physical skills, the largely 
culturally-based behavior, the 
great ability to cooperate and be 
altruistic but also J estructive and 
cruel beyond compare. These at
tributes were apparently evolved 
in the periglacial ecosystems of the 
Wurm glaciations. Here man 
reached exceptional physical de
velopment, and developed the 
first cultures; from here he dis
persed to ultimately colonize all 
major terrestrial biomes. In order 
to achieve optimum phenotypic 
development of individuals and 
thereby reduce significantly con
genital deformities, stunted 
growth and development, poor in
tellectual performance, the fre
quency of physical, mental and so
cial breakdown, and to maximize 
the age of retirement, we should 
create ontogenic environments 
similar to those of the periglacial 
families. This means, at a 
minimum, supporting the stable, 
extended family and enhancing 
the probability of high quality nut
rition being made available to 
growing individuals. The creation 
of optimum ontogenic environ
ments should take precedence 
over economic and political dic
tates, since otherwise we shall be 
faced with ever-increasing social 
costs. A dismissal of human evolu
tion and biology from the 
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All processes which 
change our natural envi, 
ronment have their source 
in economic and social 

decision-making process is likely 
to be expensive. It is shown how 
predictions derived from the peri
glacial family compare with empi
rical evidence, and thus demon
strated that the method proposed 
is at least promising." 

What he seems to do is to go 
back to the Garden of Eden to find 
out what it was like there and to 

create a family based on it. This 
periglacial environment for the 
family seems to be the original 
world before the fall. 

Lastly, I would like to read 
from the theologian Jurgen ~dolt
mann. He says that happiness is no 
longer the right kind of value for us 
to seek. He says that we too much 
equate happiness with 
ma~ erialism, and he wants us to 
search for more true 1 alues. In so 
doing he outlines how science and 
values should intercooperate, 
which I think is another important 
theme of the conference. The con
ference wasn't asking the scien
tists to quit being scientists, rather 
to continue being scientists but 
also find a way to make their ef-



forts contribute to human value. 
.\ loltmann says, "All proces

ses which change our natural envi
ronment have their source in 
economic and social processes. 
These in turn are determined by 
human dema 1 .ds and values. A 
change in societal behavior toward 
the natural environment will 
therefore have to begin v ith a 
change in man's economic an I so
cial behavior. T he desire for hap
piness by the fulfillment of all de
mands will be subordinated to the 
hunger for justice and community. 
This is the way from the pursuit of 
happiness and symbiosis, from the 
struggle for existence to peace in 
existence, and from will co power 
to solidarity. Only symbiosis be
tween rival organisms have a 
chance of survival. Our chance of 
survival lies in the symbiosis of 
men among themselves and of 
men with nature." 

This conference highlights 
the efforts of scientists to find 
value, their ende. vor to find 
beauty, their endeavor to create a 
better world. Our value is in being 
facilitators to those who are pursu
ing value. We can help organize 
the science conference, print liter
ature, raise the funds, 'lerve the 
scientists, and give them a creative 
opportunity which they never 
would have had elsewhere. 

Not only is the search for val
ues important, but the .• e vety val
ues of truth, beauty, and goodness 
are what will make up the new 
world. The problems the scientists 

are considering-how to deal with 
the food crisis or the population 
crisis to make a more humane 
life-are what will create a re
stored world . So we have a tre
mendous opportunity ahead of us . 
0 1r great opportunity is not only 
to pursue these values for ourse-
1' es, but also to serve those people 
\\-ho are t r:>' ing to pursue these val
ues an • sacrifice ourselves fo r 
them. We are not only sacrificing 
ourselves for our nation or for the 
\\Orld, but for the greatest good of 
all , that is, the coming of the new 
age. 

The fourth conference will 
convene in Ne\\ York this fall, and 
will include 360 participants and 
250 or more observers. Future 
plam in this field including form 
ing a \\ orld-wide scientific organi
zation and a year-round research 
system to carry out the objectives 
of the conference. Seven 
specialized committees will in the 
future prepare position papers on 
their subjects and publish their 
findings in an academic monthly. 

"The scientific fields of toda) 
are so specialized," Reverend 
\loon reflected, "dealing with 
very minor parts of the entire field 
of sci ,·nce. So sometimes they lose 
vision. So the Unification Church 
is bringing these scientists to
gether to harmonize and unify sci
entists towards some unified pur
pose. Bringing together scientists 
in all fields is a great and beautiful 
opportunity for them to under
stand each other." D 
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both 
good luck 
and 

• prospenty 
by BERNHARD BODE .. 

The theme of the Science 
Conference was "Science and Ab
solute Value,'' because the situa
tion of today's society requires dis
cussions with themes of this kind. 
These themes were discussed by 
the 140 scientists who attended. 
We know all the harmful side ef
fects of science ind technology: 
the growing destruction of our en
vironment, population, and the 
threatening sh1~rtage of raw mater
ials, to name only a few examples. 
The Club of Rome gave us a new 
clear indication in this direction: 
"If mankind had reached a high 
point in science and power, society 
would have been taken out of its 
deep discomfort. In view of a con
stantly complicated and ever
changing confusion interwoven 

Translated from Eine Welt by Laurie Carl
son. 
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with one another's problems cros
sing all political, cultural, and 
geographical lines of demarcation, 
a crisis of unique degree threatens 
mankind." 

Science has contributed to 
the advancement of the welfare of 
all mankind through its outstand
ing development. How is the pres
ent crisis, in its degree, to be un
derstood? We suggest that man of 
today has left his proper central 
position over science and ~ as lost 
the ability to control the develop
ment of scientific technology. We 
would say that the problem refers 
to the question of value. 

The fundamental motivation 
for scientific research is the wel
fare of mankind-"both good luck 
and prosperity." Through the de
velopment of science man could 
progress by increasing information 
and higher living standards. Sci
ence has a definite impressionable 
influence on our everyday living. 
Since the ways of science differ 
and analytical methods change the 
development of a definite moral 
value-the value of the general 
welfare of mankind should be 
guaranteed. Man as subject over 
his environment hopes for "both 
good luck and prosperity." On the 
other hand, scientific progress 
simply promotes the betterment 
and development of the environ
ment and the living situation 
which man must face from the ob
ject position. This discrepancy be
tween man's demands and scien
tific progress has finall y been 



wea ·ened because of man's loss of 
control as the central fig
ure. "Science may create a pleas
ant social environment in which 
man can enjoy the utmost in 
wealth, but is such an environ
ment able to satisfy the spiritual 
.fesire of the inner man?" (From 
Divine Principle) 

In his introductory address, 
conference founder Sun ~1yung 
Moon said, "Although the prog
ress in science has provided us 
with a tremendous amount of in
formation, we still suffer from our 
inability to internalize this infor
mation and our inability to fu .Jy 
comprehend its deeper implica
tions. This inability has led to 
much anxiety, confusion and un
certainty, which results from a loss 
of a firm basis and standard of re
flection. As a result, we feel that 
we are in 1 state of imbalance be
tween ourselves and the suddenly 
exp •nded reality caused by scien
tific progress." 

Science has reached max
imum progress in its research into 
the external world of effect. We 
know that today we find ourselves 
in a stadium of revolution. Estab
lished education systems have 
failed. (Werner Heisenberg spoke 
in a speech a year ago of the ap
proaching termination of the 
world-view of physics. He said 
that its one last step was to explain 
to the world the concept of sym
metry. "After that there was noth
ing to add." Then he gave a paral
lel to the conclusion of the Club of 

Rome's model investigation that 
the Western world has reached its 
last possible platform of social and 
cultural organization.) 

Scientific research into the 
external world of effect has ex
panded more than the higher in
ternal spiritual structure. Thereby 
it proves more and more the unity 
and totality of creation. That 
means that scientific research is 
made up of common properties 
that only a united standard can at
tack. Here lies the initial possibil
ity of conquering the battle lines 
between the two sides . 

What we need is a strong 
standard of unity and yalue. 

Regarding this value of the 
"benefits and welfare" of all man
kind, we are forced to find a uni
versal and absolute value that will 
satisfy our spiritual desires. This 
absolute and universal standard 
must be centered on the love of 
Go~: who is the subject of love and 
is the basis of the ethical founda
tion of the family. 

As Reverend t\loon ex
plained, "Today this very science 
compels us to set up a new ethical 
standard. The new ethic should 
concern itself with the problems of 
love for nature and a re 
examination of human values and 
the need for cooperation among 
human beings. It should attempt 
to set a new view of value and a 
new ethical norm which can bring 
about an idea . world of harmonious 
co-existence among all creatures 
on the earth." D 
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Before Exposure 

Drawing of normal cell from 
human7ung. 

Cell after exposure to mari
juana smoke. 
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scieotists 
study 
11Jar(1uana 
effecfS 
Marijuana and hashish cause a 
wide range of physical and biologi
cal damage, as well as psychologi
cal harm, even when smoked in 
moderate amounts, says a distin
guished panel of experts. The 18 
well-known authorities from six 
different countries testified before 
the Senate Internal Security Sub
committee in June, 1974. 

On the basis of extensive tests 
and experiments in the laboratory 
and among drug users, the experts 
presented evidence of marijuana 
harm including: 

• Chronic alterations in deep 
brain functioning; 

• Alteration of brain structure 
involving loss of brain material 

• A cumulative increase in 
tetrahydrocannabinol (THC), the 
active ingredient of marijuana, in 
fatty tissues resembling the ac
cumulation of DDT 

• Greater incidence of 



chromosome breakage, even in 
moderate users of the drug, re
sembling in type and exposure to 
atomic radiation of 150 roentgens 
(unit of radiation) 

• Lowering of the mitotic 
index (rate of cell division) in tis
sues exposed to marijuana smoke 

• Impairment of immunilogi
cal response 

• Acute respiratory damage, 
including emphysema at an early 
age, and greater susceptibility to 
tuberculosis and lung cancer (mari
juana smoke was found to be con
siderably more carcinogenic than 
tobacco smoke) 

• Increased incidence of 
duodenal ulcers 

• A craving for food, espe
cially sweets, but with a lower rate 
of obesity 

• Lo wering of testosterone 
levels (male hormone), leading to 

steri'lity and impotence in males, 
the danger of incomplete fetal de
velopment in pregnant females , 
and the possibility of impaired 
pubertal development and stunted 
bone growth of juveniles on the 
drug 

• Increased abortions, still
bi rths, and stun ting of fetuses of 
animals exposed to the drug. 

One of the most significant 
and frightening implications of the 
findings is that marijuana, even 
more than LSD, increases the pos
sibility of teratogenicity (birth de
fects) in users of the drug. 

Evidence of psychological 
damage was also presented. Regu
lar users \\ere shown to manifest 
an "amotivational syndrome" in
cluding paranoid feelings, change 
in mood, cognitive impairment, 
loss of memory, loss of concentra
tion, introspective preoccupation 
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with internal imagery, increased 
suggestibility, hallucination, etc. 
All of these become less and less 
reversible as the user continues to 
use the drug. Evidence was shown 
strongly suggesting that marijuana 
leads to an artificial motivation to 
continue using the drug in more 
potent forms such as hashish, and 
to experiment with more danger
ous drugs. Regular cannabis users 
were also found to ingest more al
cohol, caffeine, and nicotine than 
non-users. 

Among the experts who pre
sented their testimony on '.\lay 16, 
17, and 20, were: 

• Professor W.D.M. Paton of 
Oxford University, widely consid
ered to be the father of modern 
pharmacology, who heads up the 
British government's drug re
search program 

• Dr. Nils Bejerot of Sweden, 
author of Addiction and Society, an 
internationally recognized text on 
the epide 11iology of drug abuse 

• Dr. ii,lriel Nahas of Colum
bia University, the au th or of 
Cannabis-Deceptive Weed 

• Dr. Morton Stenchever, 
Chairman of the Department of 
Obstetrics and Gynecology at the 
University of Utah 

• Professor M.I. Soueif of 
Cairo, author of a classic study on 
t he Egyptian experience with 
hashish 

• Dr. Cecile Leuchtenberger, a 
noted Swiss scientist who has done 
research on cannabis and cancer 

• Dr. John A.S. Hal/ of 
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Jamaica, who reported on the 
Jamaican experience with can
nabis, etc. 

On May 20, Dr. Hardin 
Jones, from the Cniversity of 
California at Berkeley detailed the 
cause of the marijuana epidemic, 
and the role of the intellectual 
community, the media, and radi
cal propaganda in spreading it. 

Also, !\Ir. Keith Cowan, an 
advisor to the Department of 
Labor of the Canadian province of 
Prince Edward Island, talked 
about the "international cannabis 
communications gap." He de
tailed the degree to which the evi
dence of harmful effects of mari
juana has been "filtered out" of 
the communications media and 
how some organizations are mak
ing determined efforts to legalize 
marijuana. even to the point of 
mo 1nting personal attacks and 
smear campaigns against reputable 
researchers who present evidence 
of marijuana harm. t\Ir. Cowan 
deplored the fact that the 
Washington Post, one of the most 
influential newspapers in the 
country, did not provide any 
coverage at all of the hearings. 
"Their decision to ignore the hear
ings was all the more difficult to 

understand because of the interna
tional eminence of the scientists 
who testified, because of the 
newsworthiness and public impor
tance of the research on which 
they reported, and because of 
widespread public and family con
cern over the issue." 0 



Immunity 
Is Lowered 

By 
Marijuana 

Use 
by DR. GABRIEL NAHAS 

Scaccmenc co May 16, 1974 hearing of chc 
U.S. Senate Subcommiccee on lnrernal 
Sccuri ly. 

For the past 25 years I have 
worked in the laboratory as a 
physiologist and a pharmacologist, 
invesrigating the effects of differ
ent drugs on body function. In the 
past four years I have concentrated 
on studying the biological effects 
of marijuana products. I was also 
able to make field surveys in areas 
of heavy cannabis usage in North 
Africa. One of these surveys was 
performed under the sponsorship 
of the National Institute of Mental 
Health with Dr. Zeidenberg from 
Columbia University and Dr. 
Lefebure from the College de 
France in Paris. We visited the Rif 
mountains of Morocco. \Ve were 
informed at that time by the Under 
Secretary of Health of Morocco 
that heavy marijuana users were 
more susceptible to tuberculosis, 
which in that area constitutes a 
major public health problem. 

·· This considered opinion from 
one of our colleagues, along with 
my own observati9ns which relat
ed a condition of general physical 
deterioration to chronic marijuana 
smoking, led me to investigate the 
effects of this drug on the immun
ity system of man. This immunity 
is a function of white blood cells, 
the T-lymphocytes, which 
specialize in fighting virus infec
tions and destroying substances 
foreign to the body, such as cancer 
cells or tissue transplants. 

With my colleagues, Dr. J.P. 
Armand, Dr. N. Suciu-Foca and 
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Dr. A. Morshima, we studied in 
our laboratory at the College of 
Physicians and Surgeons of Co
lumbia University, 51 marijuana 
smokers, 16to35yearsofage, who 
had smoked an average of three 
cigarettes of marijuana a week for 
four years. They d;d not use other 
drugs, although they also smoked 
tobacco and drank alcoholic bever
ages. We sampled blood from the 
arm vein of these subjects and iso
lated their lymphocytes (special 
white blood cells). 

These cells were challenged 
with special substances wh.ich 
normally make them divide and 
grow. Such a test, the blast trans
formation test, is presently used to 
measure the strength or response 
of the immunity system of the 
body. We performed this test on 
marijuana smokers and on control 
subjects who did not use the weed, 
but smoked tobacco and drank al
coholic beverages. The immunity 
response of the marijuana smokers 
was 40 percent less than that of the 
nonsmokers. Furthermore, their 
response was similar to that of pa
tients with cancer, or kidney grafts 
(treated with immunosuppres
sants) who were tested and who 
presented documented evidence 
of an impairment of their immun
ity system. 

These findings on man were 
verified on rhesus monkeys 
studied with Dr. Carolyn Daul in 
the laboratory of Dr. Robert Heath 
at Tulane University. These mon
keys were made to smoke meas-
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ured amounts of marijuana several 
times a week for three to five 
months by a technique designed 
by Dr. Heath. We studied the 
blastogenic response of th es lym
phocytes sampled from these 
monkeys and compared them to 
that of lymphocytes taken from 
monkeys who were not 
"smoked." The blastogenic re
sponse of the lymphocytes from 
the monkeys which were smoked 
was decreased by 52 percent. We 
are continuing to study the im
mune response of these primates 
with Dr. Heath. 

The mechanism of this de
crease in the division of lympho
cytes was clarified in another series 
of experiments to be described by 
Dr. Morishima, who showed that 
these lymphocytes from marijuana 
smokers could not increase the 
DNA production required for their 
proper division. DNA (deoxyribo
nucleic acid) is the basic chemical 
contained in the core of all our 
cells. DNA carries the genetic 
code and allows each daughter cell 
to be identical to the mother cell 
from which it derives. 

Similar observations were also 
made on lymphocytes sampled 
from subjects who did not smoke 
marijuana. These cells were incu
bated in a test-tube with very 
minute amounts of chemicals iso
lated from marijuana. These lym
phocytes presented the same im
pairment in division and DNA 
production as those taken from 
marijuana smokers. 



EXHIBIT 1 
Method of Testing the Immunity System 

Other factors 
terferon 

I Transfer Factor 

.---. / ,,1 Migration Inhibition Factor 

~NORMAL (100%) 

-Cancer 40-60% + 
- Transplant Patients 50% + 

- Marijuana Smokers 40% "+"' 
Lymphocyte Lymphoblast 

Phytohemaglutin Transformation 

Exhibit 1 is a brief description 
of the technique used to test the 
immunity system of a subject. 
Lymphocytes sampled from the 
patient are incubated or "cul
tured" for 72 hours in a test tube 
with a substance PHA, which will 
cause the cells to increase the for
mation of DNA and then to divide. 
The ability of these cells to in
crease the formation of DNA may 
be evaluted by measuring the rate 
of radioactive thymidine. 
Thymidine is an amino acid, a 
building block so to speak, essen
tial for the formation of DNA. 
Molecules of thymidine can be 
made radioactive, and the rate at 
which they are incorporated by the 
lymphocytes measured on a scin
tillation counter, (an instrument 
which measures radioactivity). 
You will note that after the lym-

phocyte has been stimulated to 
grow it will produce a number of 
substances, interferon, transfer 
factors and so on, which are used to 
defend our body against disease. 
Note that if the normal lympho
CY!FS from a group of healthy vol
unteers has a rate of thymidine in
corporation of 100 percent, that of 
marijuana smokers is decreased by 
40 percent. The ability of the lym
phocytes of marijuana smokers to 
produce DNA is similar to that of 
the lymphocytes of the cells sam
pled from cancer patients. 

Exhibit 2 details our results as 
they were actually measured by 
the scintillation counter. In these 
experiments two substances were 
used to stimulate the lymphocytes 
into growing and dividing: the 
PHA and the MLC test. Both gave 
similar results. 
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EXHIBIT 2 

H3-Thymidine uptake of T lymphocytes 
in marijuana smokers compared with 

normal and immune suppressed subjects 

PHA Test MLC Test 
No. No. 

Subject Tested CPM SE Tested CPM 
Normal Co.1 trols 81 23250 210 81 26400 
Marijuana Smokers 51 13779 169 34 15679 
Cancer Patients 

Primary tumors 16 17501 124 16 14894 
Regional spread 23 13345 540 23 15816 
Distant spread 21 10516 580 21 8968 

Transplant Patients 24 12307 
Uremic Patients ~· 26 12001 

SE 
200 
499 

792 
420 
459 
357 
272 

Exhibit 3 summarizes an ex
periment which indicates that one 
of the most active substances in 
marijuana, THC, does penetrate 
into the lymphocyte rather 
rapidly. This experiment was per
formed with radioactive THC 
which was incubated with the 

lymphocytes. After 15 minutes 
THC has reached a plateau in the 
cell. 

In our latest series of experi
ments, which were performed 
with Dr. Hsu and Dr. DeSoize, 
lymphocytes taken from subjects 
who did not smoke marijuana were 

Uptake of H3-delta-9-THC 
by human lymphocytes 

(in CPM) 

EXHIBIT 3 

Time in minutes 
1 

Without PHA 
487±35 
893±92 
856±61 
651 ±118 
824±88 
930±215 

With PHA 
517±39 
903±76 
872±32 
881 ±22 
822±114 
790±111 

15 
30 
60 
120 
240 
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incubated with some of the chemi
cal substances isolated from mari
juana, THC, CBD, CBN 
-compounds which\ ·ere given to 
us by the National Institute of 
.\lental Health. Of these sub
stances only THC is "psychoac
tive," impairs psychomotor per
formance, and is considered the 
major biologically active substance 
of marijuana. In this experiment, 
it is made clear that CBD and 
CBN, which were thought to be 
inert or inactive, inhibit even more 
than THC the formation of DNA 
in the lymphocyte. Such experi
ments \\ill come as no surprise to 
Dr. Paton, who has repeatedly 
emphasized that THC was only 
one of the many substances in 
marijuana to change cellular func
tions. Note that the potency of 
these cannabis products to impair 
the production of DNA by lym
phocytes is about 50 times greater 
than that of aspirin and caffeine. 
By contrast, it takes concentra
tions 10,000 times greater for al
cohol to have an effect on this cel
lular function. 

It would therefore appear that 
lymphocyte production of DNA, 
as measured by the incorporation 
of 3H Thymidine, is impaired by 
marijuana products. The ability of 
delta 9 THC and of other can
nabinoids to limit 3 H Thymidine 
incorporation of lymphocytes in 
cell culture, although not previ
ously described, is consistent with 
some of the characteristics of these 
compounds which are not soluble 

in water and accumulate in fat. 
The reduced incorporation of 3 H 
Thymidine after exposure of the 
lymphocytes to concentrations of 
cannabinoids which may be 
reached during chronic cannabis 
consumption could decrease body 
defenses, as claimed by some four 
colleagues in North Africa. Such 
an outcome would be damaging 
when it is desirable that these de
fense me• hanisms rer· ain intact, 
as in the cases of cancer and other 
poorly understood diseases . 

The clinical significance of 
these observations can only be as
sessed by what are called 
"epidemiological investigations." 
These investigations, patterned 
after the Framingham studies of 
tobacco smokers, are exceedingly 
expensive; they would have to be 
carried out on a large population of 
marijuana smokers to be studied 
year after year for several decades . 
In these investigations an appraisal 
of 'the immune response of the 
marijuana user should be sys
tematically studied so as to better 
appreciate the de'> elopment of the 
many different pathological condi
tions in which the immune system 
plays an important role. 

However, these observations 
taken in the general context of the 
damaging effect of marijuana on 
the DNA of dividing cells are in
dicative that long term marijuana 
usage by a significant fraction of 
the American population would 
constitute a major public health 
problem. D 
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We have moved 
the destiny of the world 
by REVEREND SUN MYUNG MOON 

At the close of his three ;•ears of speak
ing to the American people, Reverend 
Moon reflected on the meaning of those 
three years. This is excerpted from his 
speech to American Unification Churrh 
leaders on December 21, 1974, in Los 
Angeles, Califomia. 

During these three years we 
truly moved the destiny of the 
world. I am now bringing the vic
torious outcome and triumph back 
to Korea. I want to bring the rep
resentatives of the world to this 
triumphant homecoming. So I am 
inviting the American president, 
Neil Salonen; the Japanese presi
dent, Osami Kuboki; and Marcin 
Porter, representing the entire 
Europe. All the Korean mis
sionaries are accompanying me. 

What I did in the past three 
years is the spiritual level. In the 

next three years you are going to 
make the physical level. Do a Day 
of Hope tour in your own state. I 
want to see fifty Reverend l\loons . 
People will say, "Reverend 
:\loon ... Day of Hope .. .I can't 
stand it ... We have a small Rever-
end l\loon!" 

·• This particular campaign with 
me in the forefront will not be 
conducted in any other country. 
This happened once in history, 
and you participated in the event. 
Now the American people must 
exceed my effort. 

Even to death we cannot for
sake the mission. That is the only 
way we can lead in this land and set 
the true tradition in America. 

In order for this nation to 
flourish as it has, there have been 
so many sacrifices throughout his
tory. Of course, white people sac-
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rificed in order to g~in this nation; er 1d !\loon and this crusade. 
furthermore, many innocent In- They are drawn to you. Even 
dian people were sacrificed chat when they chink something is 
this nation might come into exis- wrong with them, they still come. 
tence. In the sight of God, Indians Whether people listen or not, 
belong co the Asian race, and when I lecture, I will do my abso
God's law of restitution is in action lute best, with tears and sweat. 
throughout history. Sometimes, I have an overwhelm-

According to the law of resti- ing headache, so chat I feel I can
tution, the ultimate fulfillment of not speak one more word. I could 
the Heavenly Kingdom must see be diplomatic ... pleasing people 
Ease linked with \\'est, and by letting them go. 
Western people linked with Asian No. I am here to establish a 
people. So l rom God's viewpoint, record, to sec the tradition. So 1 
it is significant that Reverend know the right result will be 
Moon has come here from Asia co brought by the Heavenly Father. 
proclaim the new ideology that Therefore, as far as I am con
will encompass the entire world. cerned, there is no night. \\'hen 1 

With the spirit world work- feel the mission to increase th e 
ing, some people are mysteriously Heavenly Kingdom, I don't car<.: 
affected. They ue drawn to Rev- what time of day it is-night, mid -

Reverend Moon speaks to US. leaders in Los Angeles. 



night, or early morning. I just pour 
out my heart. Do you think God 
·viii say, "Well, we have a job to 

do, but since it is night, let's go to 
bed"? God will not sav that. He 
will continue. , 

Sometimes I feel sorry that I 
cannot continue even more than I 
am doing now, without even one 
hour's sleep. Though I work 
twenty hours a day, I just want to 

do more. The other four hours 
seem to be wasted! 

I have done my very best and 
still my responsibility is not ful
filled, there is only one thing I can 
do: give up my life. Then I'll say, 
"Father, this is my final measure 
of devotion. You asked me to give 
this final measure of devotion and 
I am always willing any moment of 
the day." Then, Father will take 
care of the mission. 

I never worry about the out
come of a project. I am concerned 
about whether or not I am pouring 
out my 100 percent effort. Then I 
know God will take care of me in 
the end. 

At the beginning of this 
course, if I have anything to say to 
you, it is that I want you to join in 
this crusade to find the safest posi
tion to live, work, and die. 

So let's have a grand new 
year. This most meaningful yearof 
1974 is consummated. So let's 
have a bubbling enthusiastic start 
of the new year. So 1975 will be a 
different year. 

In this third course we shall 
restore the dignity of Heaven. So 

far we've always been helped by 
God. This time, let's bring the 
comfort, the glory, and the victory 
to God , to decorate His throne. 

I want vou to become the 
people who 'possess God, who 
dwell in the Father. That is my 
objective. You may ask, "Why 
have I come from my own country 
to this foreign land? Why do I have 
to sacrifice so much, denying even 
my own family?" It is because you 
want to find God and stay with 
Him. 

The more we sacrifice for the 
purpose of the Father, the more 
we do on behalf of the Father, the 
more God will hold us close . 

I love each one of you very 
dearly and deeply. I am not going 
to give you anything other than the 
one Father whom I serve, to whom 
I am devoted and dedicated. To 
this same degree I want you to be
come dedicated to the Father, 
dwelling in Him. 

If I wanted to leave a will to 
you, my will would ask you to live 
as I did, to love and worship God as 
I did, to possess Him completely, 
and to succeed in my mission more 
than I did. 

We want to leave something 
for posterity. Do you have some
thing, a record of achievement, 
which your posterity in future 
generations can see? If your an
swer is "Yes," no matter what 
happ 1,; ns to you, your posterity will 
never decline. You will have a 
great future through your own 
children. D 
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C~~SULE 

The second city of the Day of 
Hope tour, Philadelphia, followed 
head over heels the l\Iadison 
Square Garden campaign of Sep
tember 18. News of the campaign 
in New York was picked up by the 
Philadelphia papers, which dis
torted Reverend Moon's speech to 
make it appear to be an anti
Semitic diatribe. Vicious and per
sistent press attacks continued 
throughout the campaign, led by 
the Jewish Defense League, 
whose president later apologized 
for the unfounded accusations. 
Nevertheless, 660 guests attended 
the banquet, including five 
mayors, and 2, 713 the September 
27 speech at the Academy of 
l\Iusic. 

Washington, D.C. The third 
city, Washington, D. C., wel-
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corned Reverend l\loon twice last 
fall-the first time on October 8 at 
the Dirksen Senate Office Build
ing. There between 25 and 30 
Congressmen and about 75 aides 
assembled for Reverend Moon's 
speech on "America in God's Prov
idence." 

Cong. Bill Chappell, Jr., from 
Florida, introduced him saying, 
"If we could just convert the 
whole Congress, we'd be in really 
good shape!" 

Reverend l\Ioon called for 
Americans to return to the found
ing spirit of faith in God and af
firmed that America has the mis
sion of bringing all nations into 
oneness with God. He noted that 
America and Korea are the axis of 
the providence of God. 

The godly way of life, Rever
end Moon explained, is selfless 



giving, on the individual level and 
national level as well. 

In Washington, the first "War 
on Pornography" demonstrations 
began, with 300 young people car
rying picket signs and singing 
spiritual songs along the 14th 
Street adult bookstore and theatre 
district. One frightened shop 
owner threatened LT nification 
Church president Neil Salonen 
with a stick. The scene was broad
cast on television. 

A weekly tabloid called the. 
Ginseng Sun, edited by former Way 
of the World editor Hal McKenzie, 
appeared for about two months 
during and shortly after the cam
paign. Distributed free, it featured 
spiritual groups in Washington. 

The Day of Hope dinner at 
the Washington Hilton was at
tende d b \ 2,302 national and 

community leaders. A monumen
tal traffic tie-up and an unpleasant 
rain prevented many others from 
coming. A mobile hanging from 
the ceiling of the International 
Ballroom announced "Hope" in 
twelve languages. The invitation 
list ·tor the banquet was com
puterized and used for registering 
the guests. After Reverend 
:\loon's speech, seeress Jeane 
Dixon spoke briefly . 

The speech on October 16 at 
Constitution Hall was attended by 
4,011 persons and interrupted 
with outbursts by the militan t 
Youth Against War and Fascism. A 
local radio station broadcasted a 
threat against Reverend Moon's 
life. As in New York, Reverend 
:\loon invited any protesters to 
speak out at the beginning of his 
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speech. Then he sang a Korean 
song and delivered a two-hour 
speech. 

Atlanta. The Atlanta cam
paign was marked with many 
spiritual experiences among Uni
fication Chuch members; team 
members met people on the 
streets who had seen Reverend 
~loon in their dreams or had re
ceived some premonition of a deep 
and crucial meeting with some un
known person. 

The Korean Folk Ballet since 
the New York campaign had .been 
giving free performances in parks, 
schools, and civic centers. In At
lanta, they gave a televised per
formance outside the office of 
Governor Jimmy Carter. ~Iedia 
coverage in Atlanta was generally 
fair co positive, more so than in 
Washington or Philadelphia. 

At the banquet, proclama
tions from nine mayors of sur
rounding cities were presented. 
The 850 guests were appreciative, 
as were the 3,404 people who at
tended the speech on October 30 
at the Civic Center. l u Atlanta, 
there were no interruptions during 
either the banquet or the speech. 

Chicago. Few people in 
Chicago had heard of Reverend 
Moon before the campaign began, 
so the team was unsure how large 
the response would be. However, 
the people really opened their 
hearts to the 10\\'C team and to 
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Reverend Moon. The banquet 
was ~ trended by 1,340 guests, 
filling the Palmer House Grand 
Hallroom to capacity. "If an earth
quake came to Chicago tomor
row," one guest said, "It would 
have to compete with Reverend 
:\loon's impact on this city." 

The speech at the Arie Crown 
Theatre in the l\kCormick Place 
Exhibition Center was filled over 
its 4,200-seat capacity on Novem
ber 12, bringing the total atten
dance to 4, 704. Rain early in 
the day, turning to snow, and de
monstrators passing out seventeen 
different kinds of literature did not 
turn the crowds back. "Whether 
you are black, white, or yellow, I 
want you to know God is color
blind," Reverend l\loon said to 
the responsive audience. "He will 
only see one race of Adam, per
fected Adam." 

After this fifth city, the na
tional headquarters staff baked a 
cake for Reverend l\loon in the 
shape of a hand with five fingers, 
representing what he termed the 
successful completion of the first 
five cities of the fall tour. 

Seattle. The third campaign 
in Seattle in less than a year, the 
fall Day of Hope campaign faced 
obstacles of a bus strike (most of 
the advertising was planned for 
use on buses), a week of heavy 
rains, a Thanks_•iving evening 
program, and a combination of rad
ical and fundamentalist opposi
tion. Still, about 931 guests came 



to the banquet and 2,518 to the 
speech. 

The Korean Folk Ballet had 
their first opportunity to perform 
at a sports event. A live audience 
of 14,000 and many more on tele
vision watched their half-time fan 
dance at the Seattle Supersonics 
basketball game. 

At the banquet in the Olym
pic Hotel, Herbert Barnes, chair
man of the National Blackfeet 
Indian Association, presented 
Reverend !\loon with honorary 
membership in the Association. 
"God has given me this privilege 
through Reverend l\1oon," he 
said, "to come to you like the first 
day that the ' · hite man came, say
ing, 'Listen, we're friends!' Let's 
reawaken this brotherhood." 

On Thanksgiving night, 
November 28, the Opera House 
opened its doors to the Day of 
Hope . Bomb threats and very ob
noxious demonstrators weighted 
the atmosphere. 

San Francisco. A second au
ditorium had to be rented to ac
commodate the more than 5,000 
people who came to the December 
9 speech at the historic Opera 
House. The general inclination of 
the people of the Bay Area towards 
spiritual pursuits has made this 
one of the most successful areas for 
Day of Hope campaigns in the past 
three years. People lined up to re
ceive free tickets from girls in 
sidewalk booths. The anti
pornography rally came as a shock 

to the well-entrenched smut shop 
owners, and broke through the 
spiritual atmosphere of the city to 
make the team's work more suc
cessful. 

The Fairmont Hotel and its 
owner, l\1r. Benjamin Swig, wel
comed Reverend !\loon and the 
Day of Hope dinner on December 
7. "I think we -.hould all get be
hind Reverend !\loon and do ev
erything we can to support him," 
l\1r. Swig told the 1,310 guests . 
About a dozen nearby cities issued 
proclamations and Governor 
Reagan wrote a welcoming letter 
to Reverend Moon. The city of 
Oakland proclaimed December 9 
as Sun l\Iyung l\loon Day. 

The San Francisco Opera 
House, scene of the drafting of the 
ll.N. charter, held an audience of 
3,901 for the Day of Hope pro
gram. At ch ~ end of his speech, an 
oriental girl presented Reverend 
!\loan with a bouquet of roses, "on 
behalf of the young people of San 
Francisco." 

Los Angeles. Preparations fo r 
the upcoming visit to Japan oc
cupied part of the time of the 
10\VC team as well as the eighth 
and final Day of Hope campaign in 
1974. Nevertheless, the team felt 
spiritual assistance and an air of 
harmony and confidence. 

The anti-pornography rally 
drew six television stations, one 
radio station, and the L.A. Times, 
prompting the shop owners to pro
test outside th~ speech. 
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On a television show for large 
prize money, the following ques
tions were asked, "Who is the 
most well-known evangelist 
today?" and "Who brought Chris
tianity to America in 1970?" The 
answer was, "Reverend Sun 
Myung Moon." 

The Conrad Hilton banquet 
drew 1, 700 guests. Twenty-eight 
area cities honored Reverend 
Moon with proclamations. The 
New Hope Singers presented sea
sonal music, including the "Hal
lelujah" chorus from Handel's The 
Messiah. A chamber orchestc.a ac
companied the singers. On 
closed-circuit television, the over
flow guests watched the program. 

Many positive reports were 
heard from the banquet guests, as 
well as the audience at the speech 
on December 23. The Shubert 
Theater could not hold all the 
2,500 people who came, so an 
overflow hall across the street seat
ed an additional 400. 

Statistics. A s ta tis ti cal 
analysis of attendance at the fall 
Day of Hope programs by mobile 
staff member Tony DiMarco 
shows an average attendance at the 
Day of Hope speeches after Madi
son Square Garden to be 3,021, 
with Chicago drawing the largest 
indoor crowd and San Francisco 
the largest indoor crowd plus over
flow. A grand total of 47,499 at
tended the Day of Hope speeches 
during the eight-city tour. It has 
been noted chat a large number 
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left during the program, the aver
age throughout the tour being 46 
percent. According to Mr. Di
Marco, common reasons for leav
ing early included the lace hour 
and difficulcy in understanding the 
speech through the interpreter. 

The evening before each 
speech, a Day of Hope dinner was 
held for local dignitaries. The 
largest such banquet was held in 
Washington, U. C., with 2,302 in 
attendance. Total attendance for 
the eight cities was 10,394, averag
ing 1,299 per city. In contrast to 
the speeches, an average of ten 
percent left before the end of Rev
erend Moon's after-dinner speech. 

Polls were taken of a sampling 
of the audience at the beginning of 
each speech. The results show 
that 69 percent had heard of Rev
erend Moon for the first time dur
ing the current campaign. 
Twenty-one percent said they 
came because they met a U nifica
cion Church member. Television 
advertising and the recommenda
tion of a friend were a close second 
and third reason. The two largest 
age groups were 20-25 and over 40. 
Mr. DiMarco noted the good dis
tribution of young and old in audi
ences throughout the tour. 

When questioned about their 
reasons for coming, well over half 
said to find out about Reverend 
Moon or hear his message. The 
two other main reasons given were 
about equal-culcural enrichment 
or Christian fellowship and re
birth. D 



We Are An Offering 
by DAE OH SON 

I am very humble in making com
ments on our experiences in 
America, because I do not know 
the whole situation in America. I 
am very confined within the realm 
of my experience or that of the 
Korean Folk Ballet. 

As you know, the Unification 
family members in Korea do not 
have so many opportunities to go 
abroad or to participate in foreign 
activities. There are several ex
ceptions, such as Col. Bo Hi Pak, 
David Ki .1 , and others. But for the 
general members ~here are not as 
many opportunities. 

But in Korea, Reverend 
i\loon always taught every family 
member, "We must sacrifice for 
the whole world, not just for 
Korea. We must work for the 
whole world. So even though you 
are working in Korea, you should 
think that you are no·v working not 
for Korea but for the whole 
world." This is the basic attitude 
of faith in the Korean famil v. So it 
is quite natural to us to go abroad 
for the first time in America; it is 
not so unfamiliar. I think that be
cause we share the same heart and 
the same Divine Principle, it was 
very easy for us to adjust to 
America. The staff members and 
all the Korean sisters do not feel 

that we are in America or in some 
foreign country. It is just like 
home. It is a very great experience 
for us. 

So I am convinced that we can 
bring unity in our family tran
scending national backgrounds, 
even when we cannot speak the 
same language. We know each 
other very closely. 

Another thing we have 
realized is that all the Western and 
American family members are 
working so hard and so beautifully. 
The IOWC brothers and sisters, 
for example, are just beautiful. 
They are really wonderful brothers 
and sisters. We and the IO\VC 
members and the New Hope 
Singers are very close these days, 
thro\.igh this eight-city tour. They 
really deserve to be called Father's 
true children. We respect them. 

All day long they stand on the 
street and distribute fliers and 
pamphlets, but they look so happy 
and so alive. This is also a great 
source of stimulation of our faith. 

When we were in Chicago, I 
.pent one day with them, from the 
early morning to late at night, ex
periencing the same situation. I 
felt, "This is a beautiful job ." 
There are many kinds of jobs, 
even in our church, but I now 
think this is the best one. But it is 
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Mr. Son (left) with other membets of 
the Korean Folk Ballet Staff, Moo 
Kyung Lee and Suk Koo Shin. 

the most hard-working. But I 
realized that Heavenly Father 
takes care of them, physically and 
spiritually. l\fany brothers and sis
ters have told me that they can feel 
Father directing them, giving 
them direct help. 

This training in America will 
become a great foundation to win 
the victory all over the world. But I 
realize why Reverend Moon has 
pushed them so hard. This is not 
for the present day, but for the 
future, when they must struggle 
with the Communists. We must 
prepare for that circumstance. I 
think they are really wonderful 
heavenly soldiers, brave, solid sol
diers. 

Regarding American society, 
it is so highly systematized, and 
every time we meet a situation, it 
is very artificial, not natural. This 
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is quite different from the envi
ronment in Korea. 

So we are always put in an 
artificial environment, and these 
circumstances are not so good for 
the life of faith. It is ,·ery difficult 
to keep our faith constant or very 
deep, because of so many artifo .. ial 
hindrances and such material 
abundance. 

\\'e miss nature very much, 
To have deep meditation or to 
make my mind pure is 'very dif
ficult. Reverend !\loon used to go 
to the sea, oroff b~ himself. I think 
he misses that. In Korea it is very 
easy to get that chance. Here we 
travel often and stay in motels, not 
in church centers: so the spiritual 
atmosphere has to be restored . 
That is very difficult. 

I think that the structure of 
American society is designed to 
make people fall. The American 
social structure is like an archangel 
structure. So within such a society, 
how can we keep our faith strong? 
This is a very important and realis
tic question to us. 

Nowadays I am thinking of 
answers. Some people have a dif
ficult time spiritually. Something 
like this originates for two reasons: 
one is the American society, the 
other is the educational system 
within our church. 

First of all, within our church 
I think we need a very good educa
tional or training system. We have 
to constantly provide each of our 
young family members with 
spiritual guidance, spiritual food, 



the Divine Principle. \\ ithout 
that, it is sometimes confusing for 
people to understand why they are 
working at a particular mission. 
There are so many different kinds 
of elements and temptations. So if 
we are to get the victory, we must 
teach the young people, study the 
Principle, and have prayer, prayer, 
prayer. 

The quality of the leaders 
must be developed. There are 
many young followers now. We 
must take care of them, but also 
push them. But in the back, we 
must take care of each person indi
vidually. If someone has a problem 
within himself, we must find him, 
talk with him, and inspire him. We 
must solve these problems. This 
is, I think, my special concern . 

The Unification Church 
movement is good, but this is a 
faith, not only a movement. So the 
movement is external. The inter
nal part of faith, deep meditation, 
and prayer, must be parallel. 

Reverend Moon speaks so 
powerfully, but you sense his deep 
mind. There is a huge root of faith, 
so in any case he can never waver. 
But we don't have that kind of 
root. So we must practice. 

We have learned so much 
from our church's activities in 
America. They are so well coordi
nated, with much wonderful assis
tance from scientific materials. 
The publicity is very beautiful. I 
don't think the Korean people can 
keep up with the American people 
on that point. 

But Korea should do some
thing for the Western families. 
That is, I think, spiritual gui
dance, the inner faith. I realize at 
lase, "Oh, we have another mis
sion than they do." Actually, we 
have learned so many things 
through the give and cake and the 
stimulation coming from each 
other. That is very good. So we 
never gee bored in America. Every 
day is a new day to us. 

All we have co do is co have 
the consciousness of being a sac
rifice, thinking, "I am an offering 
on Father's altar." Without the 
depth of that consciousness, the 
life of faith is very difficult. We 
must move so fast, so we cannot 
take care of all our family in detail. 
In chat case, how can we keep our 
f 1ith from being easil) hurt? \Ve 
must have the consciousness of 
being an offering. We almost al
ways think about ourselves , "Oh, 
wh~_c am I doing now?" So eventu
ally people become confused and 
lose everything. Actually, we are 
the offering now; we are like Isaac, 
being offered by Abraham. As you 
know, the offering cannot have 
any consciousness of being, in it
self. Also, it cannot have any con
sciousness of possession. 

This became much more 
realistic to me when I arrived in 
America than when I was in Korea. 
We must be an offering. I realized 
that much more realistically and 
concretely. \Ve can overcome ev
erything if we have that con
sciousness of being an offering. 0 
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Mass Wedding Unites 
Clockwise from far left: Wedding rings are 
tried on for size; exterior of Chang-chung 
Gymnasium is decorated for rehearsal; gen
eral view of public ceremony, February B; 
couples line up outside dining room; Michael 

t,(;JJl,l 
DrothPrs onr/ S1str)1 5 

v. 
® 



1800 Couples 
Kiely and Maria Pascher 
are matched; rousing wel
come greets Westerners at 
Seoul airport. 
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TOKYO 
After wedding, couples 
helped in Budokan Hall 
Day of Hope Festival, 
February 13-15. Clock
wise, left to right: 
Japanese prepare prog
rams; Korean Folk Ballet 
and New Hope Singers 
in the finale; at 3:00 p.m. 
people are lined up out
side the hall; crowds 
watch rally in the Ginza 
on Lunar New Year; 
Japanese hear about 
the festival at the Ueno 
Station. 





Korean scenes (clockwise from left): 
Europeans practice singing; Rev. 
Moon speaks to couples; Mrs. Wu 
and Mr. Choi hosted western cou
ples; Japanese couples sing on hill 
overlooking Su-taek-ni villa l:J e; 
Korean children stare at visitors. 



FROM JAPAN mored as a Christian revival rally. 

P 0 
The eighty-day "New Hope 
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World Anti-Comm'unist League 
rally was held there. 

After the February 13-15 
Budokan Hall rally, the "New 
Hope Festival" will proceed to 
Sendai, a beautiful historic town in 
the northern part of Japan. The 
team will campaign for one week 
in several other Japanese cities, in
cluding Osaka, Nagoya, Kyoto, 
Hiroshima, and Fukuoka. 

Preparations for the eighty
day tour are being organized in 
Japan by several departments: 
daily life, rally organization, public 
relations, training sessions, wit
nessing, media, and signs and 
equipment. Printing orders have 
been made for 52,300 posters, 
196,000 pamphlets, and 624,000 
tickets for the entire eighty days. 
In addition, the Japanese Unifica
tion Church is preparing a booklet 
introducin the IOWC and the var
ious aspects of the program, be
cause many of the tour members 
will not be able to s.peak much 
Japanese. They plan to print 
511,000 of these booklets and sell 
them for approximately $1.00 
each. 

The experience gained 
through New York's Madison 
Square Garden campaign last fall is 
being applied in Japan. The tele
vision commercial based on the 
Madison Square Garden event is 
being duplicated with a Japanese 
announcer. Publicity in Tokyo will 
include radio commercials; ads in 
newspapers, including the Sankei 
newspapers and various Christian 
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newspapers; ads in news maga
zines; and posters. In Tokyo plans 
are being made to paste posters on 
boards and hang them from trees 
and lightposts. 

Six buses with platforms on 
top and posters on all sides will be 
prepared for team members to sing 
and speak from in Tokyo. Each 
district has at least two such buses, 
which will be used in succeeding 
cities. 

Beginning on January 4, 337 
members of the Japanese Unifica
tion Church and 120 Tol..yo mem
bers will be mobilized to prepare 
for the Budokan Hall rally. The 
forty-day campaign will also in
volve the 290 IOWC members 
when they arrive. 

After each rally, people will 
be invited to attend three-day 
seminars. The Sugi Training 
Center near Tokyo will hold about 
200 guests, but Japanese organiz
ers are looking for an additional 
training center which will hold 
about 200 more. Two seminars will 
be held each week, the firs t 
:\Ionday-Wednesday and the sec
ond Friday-Sunday, as well as a 
seven-day seminar. 

The usual three-day seminar 
on the Divine Principle in Japan is 
very serious, with lectures from 
morning to night. But for this tour, 
the seminars will be more enter
taining, featuring the New Hope 
Singers International. 

An education team is being 
formed to travel and assist with the 
"New Hope Fe rival." About 150 



Unification Church members who 
were being prepared to go to the 
United States sold tickets for the 
Little Angels tour this fall, and will 
now do follow-up work for the 
"New Hope F escival." 

Col. Bo Hi Pak, Reverend 
l\1oon's translator and assistant 
during the American Day of Hope 
tours, will be the main speaker at 
the "New Hope Festival" rallies, 
and Reverend l\loon may occa
sionally speak as well. The format 
of the rallies will be similar to the 
"Celebration of Life" programs in 
the United Scates last spring and 
summer. The seminar lecturer will 
be the Cnificacion Church leader 
of the respective district. 

Recently the Japanese Unifi
cation Church hosted the Third 
Professors World Peace Academy 
Conference involving scholars 
from Korea, Tai ·van, and Japan. 
The theme of the December 19--2 
conference was "For Asia 
Tomorrow." About sixty Japanese 
professors attended, including the 
observers. 

The first such conference was 
held lase year in Seoul and the sec
ond in Taipei. The fourth confer
ence will be held in conjunction 
with the Fourth International 
Conference on the Unity of the 
Sciences in New York this fall. 

A number of Japanese profes
sors have been very cr'°perative in 
such endeavors. One is Mr. Nobu
yuki Fukuda, vice president of 
Tsukuba University, a new and 
innovative university. A physicist, 

he \\'orries abou c the fu cure of 
Japan and the future of the youth. 

The conference chairman was 
l\lr. :\lasatoshi :\latsushita, presi
dent of the Professors \\'orld Peace 
Academy of Japan. A former 
member of the House of Counsel
lors (part of the Diec) and former 
president of Rikkyo University, he 
has no ambition for himself, he 
just wan rs to help ochers. He ap
preciates Reverend !\loon very 
much and has found in the Divine 
Principle the hope for saving the 
world. He attends important meet
ings sponsored by the Japanese 
lJ nification Church and helps 
them in many ways. 

A major projec • of the 
Japanese Unification Church this 
fall was the 61 days continuous 
performances of the Little Angels 
in Tokyo, from October 29 
through December 29. Church 
members sold tickets for the twice 
dail_y performances, about $15.00 
for special tickets and about 
$12.00 for general admission. The 
first twenty days went very well , 
but selling became more difficult 
later. Ambassadors of foreign 
countries were invited to the per
formances and then brought back 
stage co meet the dancers and have 
pictures taken. Through the Little 
Angels it was very easy to to make 
associations with many kinds of 
people. 

The Japanese Unification 
Church greatly emphasizes work 
with students. One group of Jap ·1-
nese students ~nd three groups of 
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Last May, Japanese Unification Church members gathered in a large park to 
hear Reverend Moon speak. 

Korean residents of Japan went to 
the United States for seminars last 
year. The first two seminars for 
Korean student residents were not 
notably successful, but the third 
was more so. Young Korean resi
dents in Japan are very easily in
fluenced by the North Korean 
Communist Party and many lean 
toward pro-Communist ideas. 

Asian students in general 
have been invited to programs 
where the victory over Com
munism theory is presented, and 
films of Communist accivicies in 
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North Korea and Vietnam are 
shown. l\Iany of the students from 
Vietnam, Taiwan, and ocher Asian 
countries had an anti-Communise 
background at home buc are easily 
influenced by Japanese leftist stu
dents. 

Several Japanese Unification 
Church members visited Vietnam 
recently, and were shown film s 
and taken on tours of the country. 
The South Vietnamese embassy in 
Tokyo supplied them with some 
films they first saw in Vietnam for 
education in Japan. The Viet-



namese embassy would like to 
carry on such programs them
selves, but they don't have the 
staff or budget. Japanese Unifica
tion Church members have the 
motivation and the people, but 
need the materials. Another aspect 
of their anti-Communist educa
tional work is giving lectures to the 
younger members of the Liberal 
Democratic Party in each district 
and showing them films of Com
munist activities in other coun
tries. 

Communist power on 
Japanese university campuses is 
not as strong now as it was two or 
three years ago. Unification 
Church members don't confront 
Communists directly, but work 
with non-committed students. 
The Zengakuren is not as strong as 
before, and people who have the 
energy and desire to do things 
don't quite know what to do. 

Waseda University has the 
largest student membership. It has 
a reputation of being a loud tough 
university. Keio and Tokyo Uni
versities are more refined, but stu
dents there study so much and 
have no ability to apply their 
knowledge and act. Japanese Uni
fication Church members always 
have a clear purpose and goal, and 
work to achieve it. But students at 
Tokyo University find it difficult 
to act out such goals. 

Some Japanese Unification 
Church members are selling gin
seng tea to help build a Unification 
Church headquarters in Seoul. 

About six months ago there was a 
ginseng selling training session fo r 
wives. The highest seller was Mrs. 
Kuniko Abe. Before selling tea she 
had studied victory over Com
munism theory and was inspired 
with a great desire to save Japan . 

When she started selling gin
seng, she would pray, and the 
spirit world would help her and 
guide her which house to go to. At 
one house she prayed and discov
ered that the house was Buddhist. 
She knocked at the door and the 
woman there invited her in to talk. 
Mrs. Abe told the woman, "When 
I prayed, some spirit told me this 
house is Buddhist." The woman 
was so surprised. They talked and 
talke t. She also told the woman, 
"By inspiration I receive that you 
are troubled because of your hus
band, who is involved with 
another woman." The woman told 
l\lrs. Abe about her situation and 
was so relieved to find someone to 
talk.to. 

"The only way to solve this 
trouble is to buy ginseng tea," 
Mrs. Abe said. So the woman 
bought a carton of six dozen boxes. 
She opened a drawer and gave 
l\lrs. Abe the money, saying "I am 
sorry I have so little money to give 
you." 

This is but one of many amaz
ing stories about selling ginseng. 
According to Japanese Unification 
Church president, Mr. Osami 
Kuboki, "In order to sell ginseng 
tea, we must be spiritual people." 

D 
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euroP-_e ________ ~ 
FROM ENGLAND 

New Life Show 
by CHRISTOPHER DAVIES 

On September 12th, nine people from 
seven European nations gathered to
gether in 'Glory House' at Bergen-an
zee, North Holland in order to create 
the New Life Show. On September 
25th they gave their first public per
fonnance in Tunbridge Wells in the 
South of England. The whole tour was 
sponsored by The Federation for 
World Peace and Unification. 

It is a truly wonderful and ex
hilarating experience to be able to 
unite with people from so many 
different backgrounds, national 
and cultural, to produce a show of 
music, song and dance with such a 
high purpose. There are of course 
language and other problems aris
ing from different backgrounds, 
but with a positive and loving spirit 
we can overcome all difficulties. 
Our differences then enable us to 
become broader people as we learn 
from each other. 

Much entertainment today 
tends to be brash, violent and 
permissive, relying on sensation 
for its impact. We want to present 
entertainment that will inspire and 
uplift people and give them a new 
vision of life. This desire to love 
and serve creates a strong sense of 
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unity that is absent from the con
ventional show business world. 
With this feeling we were able to 
create the show in a very shore time 
with all the excitement and inspi
ration that nine people from seven 
nations could muster. We see the 
show developing as we come co 
know each other better and share 
ex .eriences together. The most 
important thing is that it projects 
the spirit of God. 

The initial concerts in En
gland were very well received and 
encouraging but it was only when 
we got to Wales that we really 
found our feet. The second shm\ 
in Cardiff brought so many people 
who were enthusiastic about our 
work. The show in the little min
ing town of Bargoed was a tre
mendous success-a real family 
evening, with little children run
ning around and old people sitting 
with tears in their eyes. At the end 
of each performance refreshments 
were served to the audience and 
we were able to talk to people. 
Many showed a great interest in 
the work of the Federation and 
signed up for Bible study groups 
that were organized. The real 
satisfaction for us was not only that 
people enjoyed the show, but that 
they were stimulated to action. 

From Swansea we went by 
boat to Ireland and Kilmurry 
House, the national center of the 
Federation in Cork. We worked 
with the Irish Federation mem-



hers meeting people on the street, 
in offices, and in their homes, talk
ing to them telling them of the 
show and of our work. In this way 
we met Irish people in a way that 
the ordinary visi •or never would. 
We met people living in a poverty 
that we had never seen before, and 
it gave us a deeper feeling of our 
responsibility to bring "New 
Life." 

For our Irish tour we were 
joined b) Doris Orme a1 .d Barbara 
Burrowes, "'hose superb perfor
mances gave new power and spirit 
to the show. In Cork, as part of the 
song "I Got Shoes," Doris Orme 
asked the audience what they 
wanted to take to heaven. They 
opened their hearts and said Irish 
songs, their wives and bicycles. 

Each evening brought more 
people and a greater rapport be
tween us all. l\lr. Kieran O'Neil, 
the director of the Federation in 
Irelan · 1, gave a short speech at 
each show and moved all hearts 
with an appeal for a return to the 
honest ideals of Christianity to 
solve the problems of that troubled 
country. We did an extra show in 
the hall of Kilmurry House for 
about eighty local people, and the 
next day headed for Dublin. We 
had three shows in the l\lansion 
House in the heart of the city, and 
two more in Dunlaoghaire Town 
H ill. Again we had an overwhelm
ing reponse: people came on stage 
and sang with us, some even came 
early in the afternoon having seen 
the show the day before, and 

asked if the) could do anything to 
help us! In the audiences we found 
so many young people who had no 
interest in the traditional concepts 
of religion but who were now 
S\~ept to their feet as they felt the 
spiri r of God. 

The first night some nuns 
came, to return the next night with 
all the sisters. Young and old, be
lievers and self-styled atheists 
were joined in the wonderful feel
ing of being alive. We left Ireland 
happ) knowing that many people 
were seriously considering using 
their lives in the service of others . 

Back in England we gave a 
show at Cleeve House, near De
vizes. This was arranged at wry 
short no rice but we were asked to 
come again, next time with plenty 
of warning, so that everyone could 
come. \Ve next drove to London: 
By this time we were becoming 
accustomed to travelling at all 
hou~s of the day and night. Here 
we liad a tremendous show at the 
Chelsea To" n Hall. 

The Scottish audiences were 
harder to capture but once their 
hearts .vere won there was no 
stopping them, and the last show 
in the old Corn Exchange in the 
center of Dunbar in East Lothian 
was a wonderful end to our British 
tour. 

On the basis of our experi
ence we were confident of success 
in Europe, and althot1gh we were 
sad to leave, we were also eager to 
meet new people and serve other 
nations. 
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NEW LIFE SHOW 
Itinerary: 

Sept. 20 
Nov. 4 
Dec. 7 
Dec. 8 
Dec. 15 
Jan. 5 

The Cast: 

British Isles 
Holland 
Belgium 
Denmark 
Norway 
Sweden 

Jan. 26 
Feb. 9 
~lar. 9 
~lar. 16 
April 13 
April 27 
June 8 

Denmark 
Belgium 
Luxembourg 
Spain 
Portugal 
Italy 
Switzerland 

Seated (left to right): Elfrid, Isolde, Erica, Henry Sylvain. Standing (left to 
right): Anna, Hans Campman, Caitrione O'Higgins, Christopher Davies, 
Sebastian Badosa. 
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E/frid comes from a musical 
family in Oslo, Norway, and has 
been singing and actin since 
childhood. Having always felt 
great concern for the suffering in 
the world, she began studying 
medicine, but now finds another 
way to help the world. 

Isolde from Austria has dreamt 
of becoming a singer since she was 
very young and has sung in several 
choirs. Now studying music at the 
university, she feels a great love 
for God and all mankind. 

Erica from Wales has been a 
gifted singer since she was very 
young, singing kr first solo when 
three years old. Singing has always 
been her life. She feels music is a 
way to reach and touch all people, 
no matter from what background, 
and unite their hearts. 

Henri Sylvain from Holland is 
the l\lusical Director of the New 
Life Show. From a talented back
ground he developed his abilities 
and became well known for his 
leading roles in light opera and 
radio broadcasts. He is also a 
talented and exuberant conductor. 
People can communicate through 
music, and his greatest wish is that 
this show will help to bring peace 
and unity to people wherever it 
goes. 

Anna came from a mountain 
village in northern Italy. 
Throughout nineteen years she 
has felt the joy of expressing in 
singing, dancing, and painting her 
love for Godard nature. She gives 

her joy to the people of the world, 
working for a world of love without 
frontiers. 

Hans Campman from Holland 
plays the piano for the show. He 
has played many different kinds of 
music and also composes. In play
ing and composing music to bring 
joy and beauty to people and God, 
he has found a deeper and more 
sincere way to use his abilities. 

Caitrione O'Higgins has been 
singing and dancing her way 
through life. A native of Ireland, 
she has studied and taught music. 
She plays the Irish harp, as it is the 
perfect accompaniment for the 
songs she loves most, those that 
express man's deepest emotions. 

Christopher Davies from En
gland has had a varied musical 
career, beginning in Cardiff, 
Wales, and leading him over much 
of Europe singing and recording. 
He has been inspired to create his 
owQ music and poetry drawn from 
folk tradition and human experi
ence, expressing God's heart and 
the relationship between God and 
man. 

Sebastian Badosa from Spain 
has led a colorful and anti
conformist way of life, searching 
for an understanding of true val
ues. His experiences have led him 
to realize that change must begin 
with the individual. His music is a 
reflection of himself and the spirit 
of the new life he has gained, 
which he hopes to communicate in 
the show. 
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souffi aD1erica 
FROM PERU 

People Need Hope 
by LISA HUNT 

We give many thanks to our 
Heavenly Father for all the joy and 
blessing He has been bestowing 
on the Peruvian family. We are 
feelirg the urgency of Father's 
heart and things are happening at a 
very fast rate. 

Our biggest triumph this 
month was our visit to the Korean 
Embassy. There we met the third 
secretary in charge of cultural af
fairs, l\Ir. Kyong Su Kim. He pre
sented us with several books about 
Korea and the Korean language. 
To our surprise he has a close 
friend who is a family member. 
Because of him, l\Ir. Kim had 
heard all the Principle lectures 
three years ago. He said due to his 
wor . he had not been able to con
tinue studying. We presented him 
\\ i th a box of our ginseng tea and a 
copy of Communism: a Critique and 
Counterproposal. He responded by 
giving us some packages of Korean 
ginseng mouth refresheners "ln
samdan." He was so generous to 
offer to give us lessons in Korean, 
in his free time. He said the em
bassy had a film of the Little 
Angels which he would gladly 
show us after working hours. He 
showed interest in hearing the lec
tures again and offered to help us 
in any problem we have. 

Living in Peru, one can ap
preciate much more the wealth of 
the United States. All around us is 
the poor population, '"hich lacks 
education and means to advance. 
In contrast there are very rich peo
ple. 

We see that the Divine Prin
ciple is so vitally important. The 
people are lacking spiritually and 
materially. Mostly they lack hope. 
lt's·'been such a long time since 
they've been a free people and 
they're used to being stepped on. 
They're a timid and a loving peo
ple. I can see much need for edu
cation in a deeply spiritual wa). 
We need the joy in this country 
that everyday life centered on God 
can bring. 

Peru has a long road to walk 
economically and spiritually. Un
derneath it all is a spirit of heart, 
"which one day soon will blossom 
into the love of God." 

We join hands with all of our 
brothers and sisters for victory. D 
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~~~s_o_· u_f_li_~_a_c_if_i_c~~~-
FROM NEW ZEALAND 

Ghost Story 
by GRAHAM DUN 

A ghost, late at night, has been 
seen creeping through the head
quarters of the Unification Church 
in New Zealand. 

Nearing midnight and early 
into the morning, many of us have 
seen our ghost wandering from 
room to room as if in search of 
something. It is the ghost of a 
middle-aged woman and lives in 
an old ballroom at the back of our 
center. The ballroom is now di
vided into ten small rooms. 

One night two of us went to 
these rooms and caught the ghost 
redhanded creeping down the pas
sage linJ..ing the rooms. Almost in
stantly she flashed into one of the 
rooms and was gone. 

From the moment we moved 
into our new headquarters we all 
felt a chill run down our spines at 
the thought of going into these 
rooms alone. le was best to whistle 
or hum a tune and not look behind 
you when you did venture into this 
area of the house. Nobody men
tioned the strange and spooky vi
brations in these rooms because 
we all thought our imaginations 
were playing cricks on us. How-
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ever, we soon discovered it wasn't 
joy that inspired us to suddenly 
burst into song when nearing chose 
rooms. We decided to do some
thing about ic. 

J he ballroom, where our 
ghost lived, is about the size of a 
. mall house and is partitioned to 
make ten bedrooms. Above the 
partitioning ch ere is a large area we 
use for storage. It was decided co 
use these rooms to house our 
mission-team members when they 
are ac headquarters. Hence they 
became known as the Team's 
Rooms. 

Our first plan of action co rid 
the house of its ghost was to gaily 
decorate the Team's Rooms and 
adjoining hallway. Those rooms 
were still very dark and bare 
-perfect ghost territory. 

The ghost opposed our activ
ity. She clearly wanted to lay full 
claim to the Team's Rooms. This 
was the beginning of the real battle 
to rid headquarters of its ghost 
once and for all. 

We began to hold prayer 
meetings throughout the night in 
the Team's Roo r1 S . In retaliation 

There is a house 
high on a hill, 

Her flag flies in the sun, 
She's brought new life 

to many a poor boy 
And I, thank God, am one. 
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our ghost began to· appear more 
frequently. One of the boys had an 
interestin ·~ encounter with her 
while cleaning the storeroom. He 
went to sweep one corner of the 
storeroom and ~uddenly felt her 
presence and then in a flash he saw 
her. It was obvious that she was 

--! ecoming very angry at our at
tempts to lock her out. 

She mmed into other parts of 
the house to try and find peace and 
quiet but \\ e persisted with our 
prayer meetings until she finally 
left. It was not so much the ap
pearance of our middle-ageJ ,, host 
but the oppressive, evil feeling she 
had surrounding her. Whenever 
you neared her you could feel an 
uneasy, negative aura approaching 
and eventually surrounding you. 
We were very happy to see the last 
of her. 

The atmosphere in the 
Team's Rooms changed virtually 
overnight. For the first time since 
we moved into the house several 
months ago, these rooms felt part 
of the center. Our ghost faded to a 
memory. 

Often we wondered \\hat part 
she played in the history of the 
house at l\Iount Street-whether 
she actually lived there. 

In 1899 a doctor and his wife 
bought a piece of land high above 
Wellington city. In those days 
nearly all of Wellington's doctors 
grouped together in this area. The 
old doctor was nearing the end of a 
very successful career in medicine 
and so, with his retirement in 
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mind, wanted to invest in a sub
stantial and beautiful home. His 
ideal was expressed in a gleaming 
white, three-story, Victorian home 
commanding a panoramic sea and 
city view. This house was to be
come our center, but not before it 
was subjected to the destructive 
hands of evil men. 

The house quickly lost its 
beauty when the doctor and his 
wife passed away. An old man who 
used to collect the rubbish in this 
area for many years told me with a 
great fondness in his heart that the 
doctor and his wife were a very 
warm couple. "Often they would 
invite me in for a drink and bis
cuits," John said. "Once they 
showed me around the ho se. A 
real luvly ight it was too." 

John watched the paint bub
ble and splinter off the sides of the 
house, the garden grow into a tan
gled mass of weeds, and the roof 
rust and hole. The years took 
heavy toll as neglect inspired in
creasmg rum. 

The house had fallen into the 
hands of businessmen who quickly 
converted it into a boardinghouse. 
This type of board attracted all the 
criminals, drunks and tramps for 
miles around. The house fell from 
palace to pigsty. People \\ere 
sleeping in the corridors, dining 
room, and some even in the ga
rage. To walk through the house, 
providing you could stand the 
smell, you had to wade through 
rubbish almost up to your kl ees. It 
could have been at this time our 



ghost arrived-in her earthly form 
of course. This was the condition 
we found it in when we first visited 
the house at ~fount Street. 

Soon after arriving in New 
Zealand, Siegrun Kuhaupt was 
faced with the job of finding a 
center in which to lay the founda
tion for the Cnification Church of 
New Zealand. Sitting on her bed 
in a cramped Salvation Army room 
in Wellington, she picked up a 
Bible and opened it at random co 
see if an ans \ er lav within its 
pages. The problem "co be solved 
was whether to pursue her mission 
from her tiny room for awhile or 
find a flat or house. The following 
verse answered her question: "In 
m) Father's house are many man
sions: If it were not so, I would 
have told you. I go co prepare a 
place for you." (John 14:2 1 

Soon Siegrun found a small 
flat, but in a few months it was 
already so small that members 
had to sleep at the next-door 
neighbor's house. It was then chat 
we I- eard about 5 ~fount Street. 
Four of us went to inspect this 
mighty, twenty-one bedroomed 
house, as the land agent described 
it. 

From the moment we waded 
· hrough the rubbish at the front 
entrance there was a magical en
chanting feeling about chis house. 
We belonged to it somehow. 
However, chis enchanting feeling 
soon changed as the level of rub
bish began to meet our knees. We 
rejected the idea of rentin .. chis 

house when we realized the mass 
of work co make it habitable. 

About four months later, four 
of us saw the house advercized for 
rent and so went to visit it once 
again. The house had begun to 
smile after its many years of being 
subjected co the loveless duty of 
housing Wellington's vagabonds . 
Its walls were being painted, floors 
cleaned, holes patched , and foun
dations relaid. There was the feel
ing of spring inside 5 ~fount 
Street. It was at chat moment we 
realized chis was the place pre
pared for us. 

One month later we moved 
in. Laughter and joy resonates 
through chis noble home once 
again. 

When the ghost left we could 
feel a deep sigh of relief run 
through the rooms of our house. le 
was the sigh of one released af cer a 
life spent in captivity. The life 
sc~i;y of chis house has a message 
for the human world. 

Our house fell and served a 
purpose far removed from the orig
inal idea of creation. \Ve too, were 
subjected to a fall and have an un
wanted ghost within ourselves. To 
restore our house, we couldn't j •1st 
clean and paint the exterior, so we 
had co get down on our knees and 
scrub clean the interior. \Ve must 
chase away the ghost in man which 
binds his heart to slavery. We are 
thankful that chose Jed to our 
house can at lase begin work on the 
interior or spirit of a man and so, 
like the house, be restored. J 
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FROM NEW ZEALAND 

Auckland Mayor Welcomes Family 
by SIEGRUN KUHAUPT 

\Vith the coming of summer peo
ple here have beaches and bush 
walks in their minds rather than 
thoughts of God, and our future. 
This month has been a struggle 
with the lazy Christmas and holi
day spirit. During this time of the 
year people lose their seriousness 
and give few thoughts to the true 
meaning of Christmas. However, 
while success on the streets was 
limited we made good progress on 
other levels . 

In our last report we cold of 
how the mayor of Auckland, Sir 
Dove-l\1yer Robinson, contacted 
our Auckland family. In response 
to his request Coral Hyam, the 
Auckland leader, and Barry Noel 
visited the mayor, who is also a 
very close friend of Mr. Gerald 
O'Brien, the l\Iinister of Parlia
ment who has hdped so much in 
the past. 

He was very interested in us 
and after a good discussion took 
some Ginseng Tea. l\Ir. Robinson 
said he had no fixed idea of God 
and found the Divine Principle's 
explanation very clear and logical. 
Mr. Robinson spoke about how 
young people lacked unity and 
said that he was sick of young peo
ple who criticized the government 
but were unwilling co take any re-
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sponsibility themselves. He said 
he was very surprised co meet 
some young people who were will
ing to accept responsibility. He 
thanked us for our support and said 
that whenever we needed help we 
should contact him. Before leaving 
we were invited back tor another 
visit. 

Our new prime minister, l\1r. 
Rowling, recently took a very 
strong stand against Communist 
infiltration into New Zealand. 
Soon after he came into power he 
forced four Russian ambassadors, 
who were involved with spying, co 
leave the country overnight. Since 
then he has taken positive steps to 
establish a strong policy to stop 
Communist influence in this coun
try. He is now much hated by New 
Zealand's socialists. This hate has 
been expressed on many posters 
displayed around Wellington. 

We immediately fel t the right 
opportunity had arrived co express 
our support of his anti-Communist 
policy. We sent him a hand-made 
card and presented him with some 
Ginseng Tea. On the card we con
gratulated him for his appointment 
as Prime l\Iinister and gave ~ im 
our backing in his fight against 
Communism. \\'e said that New 
Zealand must at all co cs remain a 
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free country. We wished him 
God's blessings for the future. A 
couple of days later we received a 
thank you letter. 

So we would like a personal 
meeting with l\lr. Ro vling so that 
we can know this country's leader 
as a person and also show him our 
anti-Communist theory. We 
would like to be able to explain to 

him how true socialism can only be 
fulfilled under God. 

For a youth group to hold a 
meeting with their country's 
leader would be a remarkable feat 
in most countries but for Ne\\ Zea
land it is relatively normal. Re
cently the minister of justice, l\lr. 
Findlay, attacked the government 
for being too open to the people. 
He said the New Zealand govern
ment is far too personal for its own 
good. However, his claim was re
jected by Parliament and by the 
people. 

l\1r. Rowling seems to be a 
very open man, free of the usual 
pomp and ceremony surrounding 
such a position. We are looking 
forward to meeting Mr. Rowling 
and beginning to establish a trust
ing relationship with him. 

On Children's Day 1974 we 
could feel the joy of being children 
in the heavenly family. The 
Wellington family went for a drive 
to a river. The weather was really 
warm and clear and so we were 
able to walk right into the bush 
surrounding the river. 

In the South Island the 
Dunedin family joined the Christ-

cht.irch family in Christchurch and 
in the North Island the Hamilton 
family joined the Aucklanders for 
the celebration. 

On the Sunday after 
Children's Day we saw some 
movies about Korea, which were 
kindly supplied to us by the 
Korean ambassador to New Zea
land. We had six guests for the 
occasion, one of which is New 
Zealand's most famous rugby 
player, Ken Gray. Ken is also our 
new landlord. Through these 
beautifully produced movies we 
came to a deeper understanding of 
the rich Korean cultural heritage . 
We were especially amazed by the 
flowing and colorful dancing of the 
Korean girls. By obtaining these 
films we were also able to establish 
a relationship with the Korean am
bassador, who is a very friendly 
and helpful person. He has prom
ised all pos -ible assistance 
whenever we need information 
abottt Korea. 

At the beginning of next year 
our mission will have been estab
lished for two years here in New 
Zealand. To mark the occasion we 
want to have gained a special 
number of members and so it 
means much hard work from now 
on. 

We are so happy to hear the 
many reports of Reverend l\loon's 
successes in America and pray that 
they continue. Ever)' American 
success inspires us to battle on 
with increasing concentration and 
conviction. D 
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FROM AUSTRALIA 

Conference on Occult 
by CARL REDMOND 

We march forward, struggling at 
times, breathless at others to the 
day of hope. We are all thrilled 
with Reverend '.\loon's victory at 
l\ladison Square Garden. We had 
an article printed in the Australian 
national magazine, The Bulletin. 
Recently at a Liberal Parry ban
quet member Les Reddin metthe 
head of the Bank of New South 
Wales and interested him in LT nifi
cation Thought. 

Carl also spoke for the church 
on a "'.\fonday conference" pro
gram on the occult vs. Christiani
ty. On the program was the Dean 
of Sydney, who is warring against 
occultism. Carl spoke for three 
minutes on spirit world working in 
Jesus' life, the outpouring of spirit, 
and the second coming of Christ. 
This was seen by many thousands. 

We feel very much concern 
when we see how the material life 
here continues. We will walk these 
streets till they shine with our foot
steps. Every day brings new hope. 
People who have come to the 
center have usually been deeply 
interested and moved by the ex
perience. ~lany have bought Di
vine Principle books. Of these, 
many are passed from person to 
person. We would deeply cherish a 
visit from Reverend Moon co· this 
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Carl speaks about spirit world on 
television program. 

country. We will work hard to re
ceive his blessing. 

Recently we contacted a 
l\lechodist minister and the chair
man of the main hospital and gave 
both the book Christianity in Crisis: 
iYt'llJ• Hope. We spent Children's 
Day in National Park, a mo., c 
beautiful spring day. 

We long to restore this coun
tf) to its natural state, where God's 
presence can be felt everywhere. 
We approach the new year with 
great expectation. D 



Reverend 
Sun Myung Moon 

Day of Hope Rally 
at 

Yankee Stadium 
~ri~ ,1976 
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